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Lesson 1

Theoretical Approaches to the Study of Indian
Society: Indo logical and Structural

a .
1.0 Objective:
The ohjectives of this lesson is to explain Indian society and indo logical and structural

%proadwes.
Structure:

1.0  Objeclives
1.1 Infroduction
1.2 Indological Approach
1.21 Snis
1.22 Smiitis
123 lhihasas
1.24 Puranas
125 Agamas
1.26 Dharshans
% Structural Approach
] Summary
15 Technical Tems
16 Self Assessment Questions
1.7 Reference Books

11 Introduction

50
Study of Indian society s of recent Eigin. ls!g‘n goes back o the days when the

British officials and the Christian missionaries discovered that knowledge of Indian society and
cullire was essential for the smooth running of the administraion and o work among the
natives. The necessity fo fmowthe Indian society drove the Briish officials and the missionaries
to collect the accounts of the life and culiure of the people with the help of the local scholars.
Those accounts were the fore-runners of the more systematic accounts wiiien several decades
|ater.
With @ beginning of the 20n century, the study of Indian society assumed
professionalism. igs based on direct empirical investigation and analytical studies provided
a professionaltouch study of Indian sodiety. The salientfeatures of the Indian sodiety and

social events were analyzed in a professional manner. Later, the professional touch givento

study of Indian social phenomena was refined wih the infroduction and application of
spedific approaches.

12 Indo logical approach

Indological approach is based on the notion that Indian social institutions and ideologies
have relevance only o the Indian seting. They are exclusive o the Indian soil and so they




cannot be understood n a broader perspective, but only in an exclusively Indian perspective.
Theirrelevance, sigrificance and meaning are exclusive o India and outside the realm of Indian
setting, they cannat property be understood. Removed from the Indian setting, the Indian social
institLiors and ideologies lose their identity and significance. I is only when they are put up
against the Indian social background that their significance can be grasped. If put within the
broader framework of the universalistic theories and concepts, their originality and identty
cannot sped.

ology, more specifically, the branch dealing with interpretation of andent texts, and
linguiistic studies of problems of ancient Indian cuiture would be more fruitful if supplemented by
archaeological, sociological, anthropdogical, numismatic and ethnographic evidence and vice
versa.
The Indo logical approach rested on the assumption that historically, Indian society and
culfre are unique and that thé ntextually specificity of Indian social realties could be
grasped better through the texts’. Tmay also be viewed that Indo logical approach refers b the
historical and comparative method based on Indian texts in the study of Indian society.
Therefore, Indologists use ancient history, epics, religious manuscripts and texts etc. in the
study of Indiansocial institutions.

The texts basically included the classical ancient fiterature of ancient Indian society such
as Vedas, Puranas, Manu Smil, Ramayana, Mahabharata and others. Indologists analyse
social phenomena by inteprefing the classical texts. Apart from Sanskrit scholars and
Indologists, many socidlogists have also used extensively tradiional texts o study Indian
sodiety. Therefore, itis called as “textualview” or“textual perspective” of social phenomena as it

depend?)on texts.
n Indological and culturdlogical approach has also been the halimark of several
sociologists. They have hammered against the acceptance of theoretical and methadological
orientations of the westem counfries. These scholars emphasized the role of fraditions, groups
rather than individual as the basis of social relations and religion, ethics and philosophy as the
basis of social organization.

The Sanskiit lterature has a rich variety of texts and they indude Srutis, Smrits,
Ithihasas, Puranas, Agamas and Darshanas.

121 Srutis

Snutis are the basic scriptures found in the form of Vedas. The Vedas are the divine
revelations of tuths aboutthe universe and life thoughgreat seers and saints.

There are fourVedas — Rig, Yajur, Sama and Atharvana. Each of these Veda is divided
into fourgroups, namely, (a) Mantra Samhita, (b) Brahmana, (c) Aranyaka, and (d) Upanishad.
Mantra Samhitas are the Vedic hymns addressed fo the deities for peaceful and happy life.
Brahmanas are the books of guidance forthe performance of rites and ceremonies o appease
the goods. Aranyakas are the forest books which provide philosophical interpretations of rituals.

The Upanishads are the conduding portions of Vedas and designated as Vedants. They are
philosophical speculations revealing profound spiritual truths.

122 Smritis

Smitis are saipures known as Dhama Shastras. They are known as the sacred law
codes. They supplement the ritualistic nies in the Vedas and lay down a host of noms o
regulate the individual conduct and social behaviour.




123 [thihasas

lthihasas comprise the o great epics - Ramayana and Mahabharata, writen by
Valmiki and Vlyasa respectively. They are known as Mahakavyas revealing the life and activiies
of the people in andent India. The customs and values of the people, theirways of life, art and
othercultural forms are nicely depicted in these two epics.

124 Puranas

Puranas belong o the same calss of lthihasas. lthihasas and Puranas together
constitute the fith Veda. Puranas provide religious knowledge tracing the history of areation,
dedling with cosmology and explaining philosophy of life, through stories, legends, myths and
namatives.

125 Agamas

Agamas are theological treatises dealing with the forms of worship. They are practical
manuals detailingthe ways and means o knowledge.

126 Dharshanas

Dharshanas are the embodiment of philosophy. They fumish the modes of reasoning
and interpretation.

These saipural texts deal with the values. Ideologies and institutions of the Indian
sodiety and fumish knowledge abot the ideological and valuational foundations of the social
organization of india. As the texts were composed by the great sages, they are accredited and
accepted as the unguestionable authoity for the knowledge of the Indian society and is
elements.

Indological approach seeks to understand and interpret the features of the Indian social
organization in terms of the conceptions and explications given in the textual lterature. Whether
it is mamege, family, education, social strafification, status of women or any other subject
conceming Indian sodety, the Indological approach tums to and banks on the references or
explanatory details given abouttheminthe textual iterature.

Of course, the textual fiteratre in Sanskrit contains adequate informatory materials for
the knowledge of the differentaspects of the Indian society. So to say, forthe understanding of
the subtieties of cerain concepts, the Sanskrit iierature proves itself to be of immense use. For
instance, the conceptof ‘dharma’ is a unique concept. The English equivalent for this is justice
or moralty. But tHs equivalent does not connote the import of the concept. ‘Dhama’ is more
than justice or morality. It is a comprehensive term connedling a Iving tradiion, mperative
obigation and supreme duty. Various aspects of moraity, conduct and culural unty are
combined in it These multifarious dimensions of the concept can be understood only from
looking into the Sanskit literature.




13 Structural Approach

No doubt, the Indian society has its own peculiaries and unique features. Some of is
instituions and ideational phenomena are exdusive fo it Anyhow, this does nottake the Indian
sodiety out of the social galaxy. t has the same basic features as the society in general does.
One such basic feature is stucture.

Sodety has several parts. They do not e scattered and disconnected. They are
interconnected and amranged in relation o one anather. It s this aspect that is called struciure.
Sodiologists, right from Auguste Comte fo Talcott Parsons, emphasize this aspect as for the
sodety. Indian sodety, being a partof the social universe, is notdifferentfromits whole. Ithas a
structure, wih s parts remaining i nected withone another.

Stucturalists emphasized the study of the struciure for the understanding of the Indian
sodiety. I theirview, structural analysis wil provide a better understanding of the Indian sodiety
in the midstof is heterogeneity and diversity. a

Stuctural analysis is distinct from cultural analysis. Cultural analysis is made in terms of
particulariies of customs, values and ideational phenomena, theirinterrelationship and change.
Butstruciural analysis is focused on the network of relationship formed by the interrelationships
betweenthe parts of sodety.

Each partof society comprises a field of social interaction. Sodial relationships occurming
wihin one part are culurally distinct from those of other parts. At the substratum of each part
are innumerable peculiariies of values, customs or cultures. It for this reason that the social
relationship are distinct from one another. Although culfurally diverse, the network of
social relationships Share common and comparable aftibutes at a higher level of abstraction
called social sfructure, providing room for structural analysis.

Thus, the parts of sodety, by way of comprising fields of sodal interaction, become
structural realities. Fgexanple, family, kinship, caste, class, factory and poitical units are the
structural realities. the substratum of these stuctural readlties, there are numberless
particulariies of customs and culfures and they determine the social relationships occuning in
the social redities. Although culiural aspects underie stuctural realiies. Stuctural analysis
does not cover cutiural aspects, but orly the patterned relationships abstracted from the
diferent studural reaiies. I is focused on how the different structural redliies are
interconnected and interrelated so as to consiitute a network relationship.

Stuctural analysis may be employed even for a stuciural reality. In such case, te
analysis Wil cover the bearings of the structural reality on the social structre at large. Not only
a stuctral reality, but any social phenomenon may be subjected fo structural analysis. Even a
phenomenon which appears o be a culural process may be studied withn stuctual
framework. How such a phenomenon may be studied within structural framework is hinted by
Richard Lambert through ilustration. Nomally when modemization s analysed, the analysis is
made in cultural perspective, that is, in terms of changes in the life styles of the people. But
Lambert adopts stuctural frame of reference in his approach to modemization. He explains
modemization in tems of reference in his approach o modemization. He explains
modemization in terms of five accompany changes: “Status is superseded by confract as te
predominant basis of interpersonal economic relations; primary group-organized production
processes are supplanted by a more complex division of labour, finer job specifications, and
interdependence of separate economic roles; ascribed status gives ways o achieved status;
immobiity sumenders to rapid vertical and horizontal mobiity; and belief in the durabiity,
inevitability, and propriety of one’s status is replaced by aspirations for improving one's lot..”
Lambertthus explains modemization in a structuralist perspective as a process of movementof
sodiety ‘fom one end of te polaity to another, tradiionbound, primary-group-oriented,




paricularistic, fatdlistic society into one that is rapidy changing, achieved-status-dominated,
progressive, secondary-group-oriented, universalistic and aspiing’”.

1.4 Summary
An approach o the study of Indian social institutions, ideologies values, customs, etc. within the
framework of Indian society the Indian textual kteratre composed in a pervasive

language. Indological approach Is based on the notion that Indian sociaﬁtnﬁom and
ideologies have relevance only to the Indian setting. Structuralists emphasized the study of the
structure forthe understanding of the Indian society. In theirview, sructuralanalysis will provide

a betterunderstanding of the Indian society in the midstof its heterogeneity and diversity.

1.5 Technical Terms

Cultural Analysis
Varnas
Stucture
Informatory

1.6 Self Assessment Questions

1. Evdmteg role of Indological approachinthe study of Indian society.
2 Explain the nature of structural approachto sodiological study.

1.7 Reference Books
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Lessonno. 2

Functional, Dialectical and Subaltern
Approaches
(60
2.0 Objective:
The objectives ofthis lesson are to explain the various theoretical approaches.

Structure:

20 Obijectives
21 Introduction
22 Functional Approach
23 Dialectical Approach
2.3.1 Dialectical Studies in India
g! Subattern Approach
] Summary
26 Technical Tems
27 Self Assessment Questions
28 Reference Books

2.1 Introduction

Study of Indian society is of recent giin. hs%‘n goes back o the days when the

British officials and the Christian missionaries discovered that knowledge of Indian society and
cukure was essential for the smooth running of the administraion and to work among the
natives. The necessity to fmowthe Indian society drove the British offidals and the missionaries
to collect the accounts of the life and auture of the people wih the help of the local scholars.
Those accounts were the fore-runners of the more systematic accounts wiiien several decades
later.
With @ beginning of the 20" century, te study of Indian society assumed
professionalism. igs based on diredt empirical investigation and analytical studies provided
a professionaltouch study of Indian society. The salientfeatures of the Indian sodiety and

social events were analyzed in a professional manner. Later, the professional touch given to

study of Indian social phenomena was refined wih the introduction and application of
specific approaches. Among them the important were indological, subaltern, stuctural,
functional and dialecticalapproaches.

22  Functional Approach

Stuctural approach presupposes that a sodety is stucturaly integrated since its
parts/units are interconnected and amranged in relation to one another. A Similar assumption is
held by anotherapproach, called functional approach.

Function approachbasically implies o assumptions aboutsociety:




1. That every part of the society, by vitue of its existence or operation, has a function forthe
society, thatis, makes a confributionto the maintenance of the total social system.

2. Thatallparts ofa society work togetherin unison and make contributionto the functioning of
the totalsocial systemas a fmdir:?.n'ty.

The nation of function was formulated in the nineteerth century, most explicily by
Herbert Spence. t was bas n an age-old analogy between a sodety and an organsm.
Spence, however, ke mostof those influenced by biological conceptions, was most concemed
to work out a theory of sodal evolution and his anglgsis of social structure and social function,
though of some interest, are brief. It was Durkheim first gave a rigorous formulation of the
concept of social function in The Division of Labourin Society and in The Rules of Sociological
Method. He defined the funclion of a social instifution as the comespondence between itand the
needs ofthe gggial organism.

The e e form of functionalist approach was propagated by Bronislaw Malinowski.
Hss functionalist approach involved the dogmatic assertion of the funciogghintegration of every
sodiety. In his view, every social activity has a function for the sodiety every actiity is so
completely integrated wih all the others that no single phenomenon s nieligble outside the
whole social context.

A refined version of functionalist approadmas developed by Robert Merton. He made
the functional approach less dogmatc and more useful by introducing a number of
qualifications. One of these, the distincion between manifest and latent functions, is te
exposition of the principle thatthe functions of social institutions may of course be obvious, but
are notalways whatthey seemto be.

Those who subsaibe to functionalism are for The application of functional approach to
the study of Indian sodial instituions. In theirview, every social instifuion in India has a function
for the society by was of its existence and confrbutes © the maintenance of the society.
Further, they hold that all social institutions work together in harmony wih one another and
make confributionto the totalsociallife.

Butfunctionalapproach is aiticized thatits view of society is inherently conservative. As
it views society as composed of parts that function together contributing to the maintenance of
the whole, diics charge that it does not reflect the reality. By focusing heavily on consensus
and unity, funcionalism, the aifics charge, distorts the tue nature of sodety. Unlike the parts of
organism, argue the aitics, the pars of the society do not always function together for the
benefitof the whole. Some parts are in conflict, some parts benefitat the expense of others.

Anyhow, in India, functional approach has tumed outto be useful in the analysis of rural
society and its instifuions. I has provided new insights info certain instituions like caste, kin
mariege, family, and religion.

2.3 Dialectical Approach

The logical concept of dialectics also finds place in the study of Indian society. Basically,
the concept refers o the method of intellectual discussion by dialogue. A philosophical
treatment was meted out to it by German philosopher, Hegel. He used the notion as a logical
process. He held a view thatin every category of human thought, there are two opposite strands
which exist side by side. When one strand seeks o perpetuate the old form, the other strand
stives for change in the fom. It is this tension between the two strands that leads to a new
development, that is, the change in the fom of thought. In this way, development occurs in
sequence as a result of the hidden tension between the co-existing, but mutualy opposite
strands of thought.




Drawing upon Hegels concept of dialectics, Karl Marx developed his own version of
dialectics called dialectical materialism. In confradistinction i Hegel, Marx held matter to be
supreme and not consciousness or thought However, he accepted the basic dalectic
philosophy of Hegel and held a dialecticalview aboutmatter.

Hss dialeciical view about the matier was elaborated by his colleague, Friedrich Engels
in his laws of didlectical materialism. I any object of phenomenon, there are intemal tendencies
or force which are mutualy exclusive and opposite to each other. There is not object or
phenomenon in the warld without this intemal contradictoriness. Although the contradictory
tendencies orforces are mutually exclusive and opposite to each other, they exist side by side.
One does not exist without the other. They presuppose each other. It is this inseparable
interconnection between them that constitutes therr unity. However, these opposites cannot co-
exist peacefully in one object t is ths inseparableg? mnection between them that
constitutes their unity. However, these opposites cannot co-exist peacefully in one object: the
contradiclory, mutualy exclusive character of the opposites ineviably causes a stugge
between them. The old and the new, the obsolescent and the nascent must come into conflict
Here it is important fo note that the unity, that is, co-existence of the opposites i a necessary
condiion of the conflict, because it takes place only when the opposites is a necessary
condition of the confiict, because it takes place only when the opposites exist together in one
objectorphenomenon.

t is the confradicion, the confict of the oppo9sti 5 the man source of
developmentof matter. Mare often than not, one of the two tries © maintain the status quo and
the other counterpart ies fo radically alter the situation. It is this conflict between the two that
leads o a new situation, stage, object or phenomenon, when the mature conditions come info
existence afterseveral quantitative changes.

2.3.1 Dialectical Studies in India

The Marxist form of dialecical approach is considerably used in sociological
interpretation in the academic waid. In India also, the Mandst theory has influenced sociolog
However, the influence of the Marxist approach is not strong. This is probably due o
dominant influence that Brifish sociology and social anthropology with s functional orientation
exercised on its methodology and scope. Despite this, a few sociologists were influencedby the
methodology of dialecticgpr Marxistsociology.

One ofthemis D.P. Mukeriee. In his wriings, orgcan find his concem with the analysis
of Indianprocesses froma dialecticalframe of reference. He mainly focuses upon the encounter
of the Indian tradiion with thet of the West which, on the one hand, unleashed many forces of
culturalconfradiction and, onthe other, give rise to a newmidde class. The rise of these forces,
accordingto him, generates a dialectical process of conflict and synthesis.

Mukerjee believes that the value systems and class interests tend o clash wih one
ancther. The dialectical interplay and conflict between these contradictory forces results in the
ulimate in the synthesis which marks social changeglihis process, he notes, dd not start wih

encounterwith the West during the Briish rule. It started with the impact of Islam on India.
e British nue create a new historical contingency in India by areating a midde class with is
roots neitherin fradiion nor in modemity. Thus, the Indian society ceased o be closed without
being open.




24  Subaltern Approach

As the Indian society has is own peculiarities and unique elements, some analysts of
Indian sodiety emphasize the need for adopting Indological approach forthe study of the Indian
sodety. As the Inddogical approach is parficulanstic and exdusive b the Indian society, it is
believed that it wil faciitate proper, comprehensive understanding of te Indian social
instituions and ideologies. But as it is oriented towards the Sanskrit terature, reservations are
raised about its ohjecfivity and coverage. As the Sanskiit literafure is the creation of the elite
sections (higher vamasjatis) that exercised complete cortrol over the language and education,
it can only be reflective of such sections and not of the cross section of the society. It is forthis
reason that the validity of the Sanskrit lferature oriented Indological approach as the source of
understanding the Indian sodety is questioned. As an alfermative fo the elitist-biased Indological
approach, anapproach called ‘subaltem approach’is adduced.

Subaltem approach consists in viewing of the Indian sodety from the prism of masses.
Throughout the history, the Indian sodety remains divided broadly info o sections, namely,
the elites and masses. The labels may vary at different points of ime, yet e divisions remain
dichotormous at all imes. Whetherthe basis is vama, birth, literacy, poweror any other source,
the divisions remain broady dichotomous, with one being in the elte and dominant position and
the otherbeingin non-elite and downtrodden condition.

The elites are in minority; yetdominate every sphere of social system. Although the non-
elites are in majority, they are downtrodden and kept in lower and powerless positions. As they
are sidelined and relegated to the lowerpositions, they constitute the substratumof the society.

For any sodety, the substructure or substratum is the foundation. Even through is may
not be visible, it constitutes the soul of the entie society. The identity and character of the
society can be understood only by reference o t. By looking at the superstrucure or super
stratum constituted by the uppersections, one cannotunderstand the characterofthe society.

By the pursuers of eltist approach take the elite sections as representafive of the Indian
society and look at every phenomenon or even in the Indian society from the prism of elie
sections. For instance, the scholars having the eltist historiographic orentation tend to
representindiannationalismas primarily an idealist verture in which the indigenous efte led the
people fromsubjugation to freedom.

But the witers ke Ranijit Guha attack historical witing of this kind. For it fails ©
acknowledge, far less interpret, the confrbution made by the subakem classes and groups
constituting the mass of the laboring population, on theirown, independently of te eite, to the
making and development of Indian nationalism. The subatem classes engaged in vast
numbers, sometimes in hundreds of thousands or even milions in nationalist activies and
ideas. Whetherit was the anti-Rowlatt upsurge of 1919 or the Quit Indian movementof 1942 or
any other uprising against the oolonial rue, the subaltem classes and groups particpate en
masse in such nationalist aclivities on ther own accord. But the historiographers with eliist
orientation undemate involvement of the subaltem classes and groups inthe nationalist activities
and give importance fo the participation of certain elite leaders in the nationalist activities. They
even credit the mass involvement of te subaltem classes in nationalist strugdles to the
influence and initiative of elite leaders.

Ranijit Guha asserts that the subaltem classes had therr own domain of politics. They
evolved themselves political strategies and organized poliical activiies independently. Their
domain of poliics existed paraliel o the domain of elite poliics. It functioned autonomously.
Guha feels thatitwouldbe unfairto ignore the subaltem rebellions and to deny theiroriginality.

Following on the footsteps of historiographers, some wiers viewthe Indian sodety and
cukure in terms of the nofions, styles of life and customs of the upper sections of the society.




They take the upper sections as representative of the Indian society and regard their notions,
beliefs and practices as the essence of Indian society and culture.

Actually, t is the other way round, the advocates of subaltern approach argue.
ConstifLting the masses of the society, it is the subaltern classes that form the subsfructure of
the sodety and their ways of life represent and reflect the Indian social fe and culture. In the
view of the pro-subaltern authors, the elte constitte merely the top layer of the sodety; the
substance is constituted by the subaltem classes. To understandthe Indian society, they argue,
one should looknotatthe layer, butbelowthe layer.

2.5 Summary

The salient features of the Indian sodety and te sodal events were analyzed in a
professional manner. Later, the professional touch given t te study of Indan social
phenomena was refined wih the introduction and application of specific approaches. Among
themthe importantwere indological, subatem, structural, fundtional and dialectical approaches.
in India, functional approach has tumed out to be useful in the analysis of rural sodety and its
institutions. It has provided new insights into certain institutions fike caste, kin maniage, family,
and religion. Dialectical approach is the tension between the two strands that leads to a new
development, thatis, the change in the form of thought. Subaltem approach consists in viewing
of the Indian society from the prism of masses. Throughout the history, the Indian sodety
remains dividedbroadly info /o sections, namely, the eltes and masses.

2.6 Technical Terms

Dialectics

Elites
Historiography
Mass
SubaternClasses

2.7 Self Assessment Questions

1. Bring outthe importance of subaltem approach forthe study of Indian.

2 State why subaltem approach is emphasized forthe understandingofthe Indian sodety.
3 Explain the conceptof dialectical approach.

4. Explain howfunctionalist approach serves to understand the Indian society.
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Lesson -'3

TRADITIONS OF INDIANSOCIETY

The main objective of the lesson is o discuss the Values, Norms, the Ashrams, the
Purusharthas and Tradition ofthe Indian society.
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2.1 Infroduction

The society at times appears © be chaotic, when there & a hysterical rush from an
impending crisis: but soon order is restored and the society gets going. Indeed order rather
than disorder 5 the nile of the world Social order as it 15 called, is obtained through
regulation of human behaviour according to certam standards. - All societies provide for
these standards specifying appropriate and inmappropriate behaviour. Traditions will define a
belief system. The passing down flom generation to generation of beliefs, laws, doctrines
and customs that help that particular group make sense of their wordd and the cosmos. It
also mefers © the reasons why these are passed down This continuity gives society

stability.

2.2 Hinduism and Hindus

The term “Hinduism” has to be understood in terms of its indigenous meaning, in its
meaning of medieval period, and i its confemporary meaning, In s indigenous meaning,
the view of Hinduism was derived from the Vedas, the Upanishads, the Bhagavad Gita, etc.
then came a period when some Brahmin acharyas (teachers) reinterpreted the religious
literature and described some practices and beliefs as significant and decisive. Some of
such practices and beliefs were: sati, human sacnfice, devadasis, child mamage, worship of




village goddess with the slaughter of an animal, belief in Shakt cult, and so on. Later on,
specifically after the Mughal period, some educated Hindus described these beliefs and
practices as crude and barbarous, and became critical of these features of Hinduism. They
even talked of reform and started reformistmovements ke the Brahmo Samaj, Arya Samaj,
Prarthana Samaj, Ramkrishna Mission, and so forth.

2.2.1 Hindu Philosophy

The Hindu view of life in the Vedic though is that man is altogether and throughout
composed of desires (Kama). Its otherfeature is thatitbelieves in unity.

As are his desires, so is his discretion. As is his discretion, so are his deeds; as is hs
deed, so & his destiny. Hence, if a man has left any desires in him whike he lives, he takes
birth again, but if no desires are left n him, he becomes one wih Brahma (God). Underthe
circumstances, one must eradicate discretion (Kmafu) n order © destroy his desires. It is
desire thatbinds a man o this world and makes him liable to birth and death. Karma (Deed)
is, thus, only a connecting link between desires and rebirth. Hence, on getting rid of desires,
the mortal becomes immortaland attains salvation (moksha).

It will be wrong © hold that this is the only view of the Vedic thoughtreligion or the
Hindu philosophy. In fact, the Hindu literature presents varied approaches to ultimate reality.
One approach was made at a later stage in Gita t© the problem of dispensing with the
desires. Gita is believed o be partofthe Mahabharata, which depicts the greatwarbetween
Pandavas and Kaurvas, fought somewhere about 1,000 B.C. Gita & supposed o have been
compiled by about 400 A.D. it presents a new philosophy of life — the philosophy of kama.
The Gita insisted on the sublimation ratherthan the eradication of desires and thatwas o be
done by knowing the tue natre of karma.

The Hindu philosophy believes in the continuity of the present with the past in which
itis rooted, and its projection nio the future. The Hindu respect for tradition has a purpose. It
secks t achieve homogeneity and hammony of thought The different phases merely
representdifferences in emphasis at differenthistorical periods.

2.2.2 Basic Tenets of Hinduism

Focusing on the tenets and the normative principles of Hindwism, could itbe said that
Hinduism believes i equality and egalitarianism? Are Kama and ebith ideas acceptable ©
all Hindus? Is Moksha the ultimate goal of all? Is toleration its character? Is non-violence its
important feature? Do all Hindus believe in the merger of individual soul mio the ulimate
soul?

Yogendra Singh (1973:31) is of the opinion thatthe normative principles of Hindusm
are based on beliefs, ideals and logic of permissiveness, liberalism being and becoming,
creation and destruction, hedonism (belief that pleasure & the chief goal), utilitarhnism, and
spiritual transcendence (outside the range of human experience, reason and descript8ion,
etc.)

2 3Impact ofPost-Vedic Tradition

The Vedic philosophy of ealy Hinduism was influenced by Buddhism and Jainism.
Though both developed as sepamate religions but they had deeper mots in the Hindu
tradition. Jainism had the patronage of wrban-mercantile comnumity while Buddhism had
princely patronage. Both emphasized the value of continuity and the significance of




hierarchy. Both rejected the ntuals of sacrifice in temples and talked of non-violence. The

membership of Buddhism was open to all castes and both the sexes. Buddhism focused on

soul-liberation through ,,nirwan™ (Salvation), while Jainism referred to soul liberation through
meulcation of a spnt of moral virtues through selfrestrants. In short, it may be said that

Buddhism and Jainism have an atheistic world-view whereas Hinduism & based on theistic

beliefs. In a way, Buddhism and Jainism protested againstsome important characteristics of

Hinduism like its nigid formalism, tyrannical nitualism, values system based on hierarchy,

supremacy of Brahmins, and religious orthodoxy.

Hindu beliefs and values were fluther affected by the preaching of Shankaracharya,
Ramanujachayra, and Madhavacharya, who established monasteries m different comers of
the comty for propagating monotheism. Ramamya founded Vaishnava sect and got
followers from Jains, Shaivities and low castes. The Lingayat sect n South India converted
many non-Brahmins to the exclusive worship of Shiva.

The devotional school emerged between the fifieenth and the sixteenth
century which attempted to popularize some new values i the Hindu religion. Saints like
Kabir, Guru Nanak, Ramananda, Chaitanya, Mia, Tulsidas, Tukaram and Ramdas, etc.,
emphasized on equalitirian and norrhierarchical valued system n Hinduism They also
made efforts towards liberalization ofthe Hindu tradition and its synthesis with [slam,

2.4 The Ashrams

According © the Hindu philosophy, life is divided mto four stages or ashrams:
Brahmacharya, Gnhastha, Vanaprastha, and Sanyasa. This scheme of division has
scrptural sanction, though ideally it & meant for all the males of the twice-bormn castes, that
is, Brahmins, Kshariyas and Vaishyas. Each stage has definite duties and finctions. The
first stage of Brahmacharya or studentship under a teacher and strict celibacy came o an
end at about sixteen years of age when the boy married and entered the second stage of
Grihastha or householders life. In that situation, he had to perform sacrifices and have
children forthe perpetuation of'his lineage. At the approach of the old age, the houscholder
enters the stage of Vanaprastha or relative withdrawal where he was expected © detach
himself from his family gradually (but no leave the family) and devote more time to the study
of religious books and meditation. Ultimately, he was 1o renounce the world or take Sanyasa
and preach the tuths in society which he had experienced in his life. In this stage, he led ©
wandering and mendicantlife.

Today, Hindus no long believed in the ashram system and the ideals of isolation and
renouncement, Nobody detaches himself fromthe family life in the old age and nobody takes
10 sanysa.

2.5The Purusharthas

Hinduism talks of four goals of life which human-beings ought to pursue. If moksha
(liberation fromlife and death) & the ultimate goal ofa person, the wish fora long span of life
on this earth is his mmediate desire. The harmony between the two aims is unfolded i the
theory of purusharthas, There are believed to be four purusharthas or aims of life: Artha,
Kama, Dharma, and Moksha. Artha (Wealth) refers o acquisition and enjoyment of wealth;
kama (satisfaction of biological desires) refers to the satisfaction of sex dnives and temporal
mterests and aesthetic wges; dhama (right conduct) refers o the acceptance of the
prescribed discipline and obligations in social, religious and cultwal realms; and moksha
refers o the ideal of spiritual realization. While the first thiee goals are all extemal o man
and therefore attamable (Sadhya ormeans), the last one i1s imminent m him and i has only




10 be givena chance forachievements (Siddha). Hinduism does not deny the pursuit of any
ofthese goals © any individualbecause ofhis low status ascribed by birth.

The significant thing in Hinduism was that no full commitment was prescribed forthe
pursuit of goals of life (Purusharthas) and dividing life in four stages (Ashramas) for the
achievement of these goals. People were given greater permissiveness in this regard. For
example, the conformity to these values and goals was expected only from the twice-bormn
upper castes. Most of these values were ideological-motivational phenomena and many of
them were ethico-religious in nature. A greatdeal of flexibility was allowed i the expectation
of conformity to the prescribed values and obligations. The obligations were relative o space
(desha), time (kala), ability to make shrama (effort), and mnate qualiies (gun of the
individuals.).

2.6Meaning of values

In sociology our concern & with social values. Social values are cultural standards
that indicate the general good deemed desirable for organised social life. These are
assumptions of what s nght and importart for society. They provide the ulimate meaning
and legtimacy for social amangements and social behaviour. They are the abstmct
sentiments or ideals. An example of an important social value is, “equality of opportunity”. It
is widely considered o be a desirable end i itself. The importance of such a value n social
life can hardly be exaggerated. A social value differs from individual value. An individual
value is enjoyed or sought by the individual which a man seeks for himself. Even though
these values are commonly shared, they do not become social values. As distinct firom
Individual values, a social value contains a concern for others™ welfare. Social values are
organised within the personality of the Individuals. They regulate his thinking and behaving,
The process of socialization aims © include these values i his personality, the ethos or
findamental characteristics of any culure are a reflection of Is basic values. Thus if the
American culure is dominated by a belief n material progress, the Indian culture is marked
by spiritualism, the forgetting of self, abandonment of personal desire and elimination.

2.7Meaning of Noms

Norms are standards of group behaviour. An essential chamacteristic of group life &
that it is possessed of a set of values which regulate the behaviour of individual members.
As we have seen already, groups do not drop out of the blue with stabilized relationships
among members. Groups are the products of inferaction among individuals. When a number
of individuals inferact, a set of standards develop thatregulate theirrelationships and modes
of behaviour. These standards of group behaviour are called social norms. That brothers
and sisters should nothave sexualrelations; a child should deferto his parents and an uncle
should not joke with hs nephews and nieces are the illustrations of norms which govern
relationships among kinsmen.

Norms incorporate value judgments. Secord and Buckman say “A nomn is a standard
of behavioural expectation shared by group members against which the validity of
perceptions & judged and the appropriateness of feeling and behaviour is evaluated.”l
Members of a goup exhibit certain regulariies n their behaviour. This behaviour &
considered desirable by the group. Such regularties in behaviour have been explained in
terms of social norms. Norm, in popularusage, means a standard. In sociology our concem
is with social norms, that is, norms accepted in a group. They represent “standardized
generalizations™ concerning expected modes of behaviour. As standandized generalizations
they are concepts which have been evaluated by the group and incorporaie value




judgments. Thus itmay be said thatnorms are based on social values which are justified by

moral standards or aesthetic judgment3 A nomn is a pattem setting limits on individual

behaviour. As defined by Broom and Selznick, ,,The norms are blueprints for behaviour
setting limits within which individuals may seek altemate ways to achieve their goals.” Norms
do not refer © an average or cenfral tendency of human beings. They denote expected

behaviour, or even ideal behaviour, Moral values are attached o them. They are model

practices. They set out the normative order of the group.”

2 8 Summary

India is the seventh largestand the second mostpopulous nation in the warld. Indian
culure has a long and continuous history. It extends over 5000 years. India is great for his
tradition, culture, noms and values. India & also called as Hindu country, according o the
Hindu philosophy, life is divided into fourstages orashrams: The firststage is Brahmacharya
or studentship, the second stage is Grihastha or householder™s life, the thid stage is
Vanaprastha, the last stage & Sanyasa. There are believed to be four purusharthas oraims
of life: Artha, Kama, Dharma, and Moksha. Social values are cultural standards thatindicate
the general good deemed desirable fororganised social life. These are assumptions of what
s rightand importantfor society.

2.9Key Words

INDIGENOUS
MOKSHA
PATRONAGE
EXAGGERATED
PURUSHARTHAS

210 Self Assessment Questions

1. Elaborately discuss about Hinduism and Hindu Philosophy
2. Explain the impactof Post-Vedic Tradition

3. Whatis meantby Social Norms and Social Values

4. Wiite a shortnote on “the Ashrams and Purusharthas™
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Lesson - 4

PURUSHARTHAS - HINDU VIEW OF LIFE

3.0 Objectives:

The main objectives of this lesson are to explain the introduction, meaning, and kinds of
Purusharthas.
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3.1 Introduction: Hinduism-The AncientReligionofIndia

Hinduism represents neither a dogma nor just a collection o some belief .it is a living
religion .it denotes not only a way of life but also way of thinking. It gives more importance to
spiritual and moral principles then to religious norms; rituals and ceremonials .hence moral and
spiritual principles always encompass the Hindu view of life.

Hinduism asreligion isthemost ancient andmost influentialone. It hascontributedin no
small measure to the enrichment of the major religions of the world such as Buddhism, Jainism,
Christianity, Islam, and Zoroastrianism. Hinduism which has a long long and an unbroken
tradition of wise and perfect men still continue to guide the lives of millions of it flowers.

Hinduism is based on and supported by abundant literature in the form of “srutis " and
“smiritis " .in the vast mass of Hindu religio-philosophical literature the Vedas. Upanishads and
and the bagavadgitha have assumed importance .the Vedas constitute the fountainhead of the
entire Indian culture, whereasthe Upanishads form the basis of Indian philosophy and socio-
religious thought. They are also known as the earliest treasures of knowledge .the Gita which
provides the philosophical basis of popularHinduism, seems to be very influential in guiding the
lives of people.

The Hindu socio-philosophical thought also includes the theory of “purusharthas” which
exemplifies Hindu “/ife purposes” .the four purusharthas —dharma artha Kama and moksha
reflectthe Hinduattitudetowardslife. Thetheory of purusharthasgetsits concrete expressionin the
twin co-ordinated systems of social




It is very well known that Hinduism is more a way of life then a religion .For
understanding Hinduism one must understand the characteristic way of life of the Hindus. Let u
know try to study how the main fields of human life of ordered and organized according to the
traditional Hindu conception .the Hindu attitude life and daily conduct is oriented towards four
noble ends of man. These four noble ends exemplified in the Hindu Dharmashastras as the
“purusharthas.”

3.2 Meaningot“purusharthas”:

The concept of purusharthas is fundamental principle of the Indian social ethics .theword
purusharthas implies attainments or life-purposes’. According to this concept the aim of every
person is to attain fournoble ends or purusharthas. They are Dharma, Ardha, Kama, and moksha.
These purusharthas govern the Hindu of life. They are the guiding principles of life for
theHindus atallthestagesof theirdevelopment. The entireHindu socialorganization is built on the
foundation of the purusharthas.

3.3 Kinds of Purusharthas
Thefourpurusharthas:Dharma, Artha, Kama, andMoksha
3.4 Dharma(TheprincipleofRighteousness):

DHARMA is the supreme principle of the life. it is the major end in human life. the word
dharma is derived from the Sanskrit root “dhri”. Meaning to holds together the whole universe.
Therefore, our shastras say that “dharma dharma ityahuh .1t is essential for maintaining the
stability of society.

¢ As Dr.S.Radha Krishnan has pointed out ....... every form of life ,every group men
has its dharma which is the law of its beings “adharma * or vice is opposition to it.”

s The Veda, Upanishad, and Gita equated Dharma Rta or truth and treated it as a
cosmic principle.

e From the point of view of Mimamsa philosophy ,-dharma means moral code of
conduct to be observed by all human beings in every sphere of their activity and it
holds good for all times to come.

The Dharmashastra also insist up on the universal form of dharma. In the words of kane, the
writers in dharma shastras meant by dharma not a creed religion but a made of life ora code of
conduct which regulated man ‘s work and activities as a member of a society and as an
individual ...”dharma was intended to enable man to reach what was deemed to be the goal of
human existence {that Is liberation}.

*AccordingtoMahabharatha,Dharma is createdforthe well-beingof allcreation™Allthat
isfreefromdoingharmto anycreatedbeingisessentiallyDharma...” ThusDharma protectsall. It is
capable of preserving g the universe.

*According to the Bhagavad-Gita, “He, who protects [follows] dharma, is protected in
turn by Dharma.” [“Dharma Rakshati Rakshita...”]. That is the highest ideal in the Hindu
philosophy. Thus, dharma is the holder of balance. The basic principle or Dharma is the
realization of the dignity of the human spirit. It is the law of nature which helpsman to attain the
supreme end of life.




a) DharmaisNotReligion

The Sanskrit word “Dharma™ should not be equated with the English word “religion”
Religion basically i8ndicateds a system of dogmas and a particular way of worshipping. Dharma
is the living experience. It is the guiding principle of life; a complete rule of life. It leads way
towards ultimate reality. It is not supernatural belief but a way of rational thinking. It consciously
aims at achieving the highest perfection of human life namely “Moksha”.

Dharma is often connected with happiness and liberation. “Dharma is what Dharma
accomplishes.” It involves knowledge of reality and performance of duties. Non-performance of
duties produces sins. Tha Mimamsa philosophy has tried to explain Dharma in terms of moral
law. Philosophy with the Hindus is not a view of life; it is also a way of life. Hence, ‘Dharma’
means the righteous way of living. It is intended to provide guidelines in all social actions. It
harmonizes relations between Kama and Artha. It is corrective of social evils. Dharma is the
foundation of socialstructure.It has universalapplication.“It enjoins themembers of thesociety to
subject themselves to obligations. And responsibilities regardless of individual differences...”

b) KindsofDharma

Scholars have spoken of different types of Dharma. Shastrakara Manu speaksof

what are known as “sapta dharmas” [seven types of Dharmas]. They are as follows:

1. Samanya Dharma: consists of general rules and duties which are almost universal in

nature ex: truth, non-violence, non-stealing, control of sense, etc.
2. RajaDharma:Dutiesandresponsibilities of theking.
3. StreeDharma:Concernedwith theduties,responsibilities, andcharacterof woman.

4. Damatya Dharma: Duties of husband and wife towards each other, towards their family

children and the larger society.

5. Varna Dharma: Duties of different Varnas — Brahmins, Kshatriyas, Vyshyas and the

Sudhras towards each other and society.

6. Ashrama Dharma:Thisreferstotherules relatingtodifferentstagesof Ashramasinthe life of

a man such as Brahmacharya, Grihasta, Vanaprastha, and Sanyasa.

7. Apaddharama: This refers to certain specific rules to be followed by the individuals
when they are caught in a crisis or great critical situation. These rules would act as

guidesandhelpthemtoovercomeorfacethedistressingsituationwithoutsacrificingthe dharma.




c) Sourcesof Dharma:

According to the Smritikar,s the nature of the Dharma can be better understood only if
one knows the sources form which it emerges. Smritikara Gautama, Apasthambha and others
have said that Vedas constitute the main source of the Dharma. Manu who accepts the
superiority of the Vedas, mentions of four other sources of Dharma in the second chapter of his
Smriti.

3.5 Artha [Wealth]

The term ‘Artha’ refers to worldly prosperity such as wealth and power. It is acquiring
wealth by honest means. A man is unable to conduct his life so long as the material means of
living are not available. Without ‘Artha’ do desire [‘Kama’] can be satisfied. Living, means
living well. It is not mere existence. Poverty is no ideal. Hungry stomach knows no virtue.
Economic insecurity and individualattainments do not go together. Economic stability is the
basis of social stability, individual advancement, and spiritual attainment. The pleasure of giving
charity comes only when there is something to give. Hence ‘artha’ or wealth helps to sustain and
enrich life.

The Hindu thinkers gave proper importance to this material world and to its goods. The
importanceof wealthin sociallifewas fully realizedbyKautilya, the authorof “Arthashastra”He
says that wealth is the basis of human requirements and that social well-being depends ultimately
on material prosperity.” He however, insists on following the principles of the Dharma in
acquiring material prosperity. Thus the early thinkers never looked down upon the worldly
prosperities. They had recognized the aspirations of man for wealth and power. By providing
‘artha’ a place in the scheme of life, the Hindu thinkers had recognized the pursuit of wealth as
legitimate human aspiration. But they laid much emphasis on the path of righteousnessthrough
which ‘artha’ is to be secured.

a) SourcesofDharma, AccordingtoManu,arcasfollows:

a. Thewhole Vedasconstitutethefirstsource of thesacredlaw.Theyconstitutethe
supreme authority.

b. The second source constitutes the tradition and the practices of those that know
the Vedas.

c. Smrities or the Dharmashastraswhich are written on the basisof the Vedicideas
andknowledge-constitutethe third source. Though the Vedasare unchangeable the
Dharmashastras are subject to change depending on the neded of the time.

d. The usages and practices of virtuous men — constitute yet another source. Matters
relatingto religion could be adjudged on the basis of the life-principles and practices
of the great men of our culture like Sri Ramachadra, Sita, Lakshmana,
Hanumantha, Vibhishana of Ramayana ; and Bhishma, Vidura, Dharmaraya of
Mahabharatha, and so on.

e. Finally, the truth and self-satisfaction of the great saintly people — constitute one




more source of Dharma.

Yajnavalkya declaresthesourcesin asimilar strain — “the Veda,traditionallore, the usages
ofgoodmen,whatisagreeabletoone’sselfanddesirebornofduedeliberation-this ~ is  traditionally
recognized as the sources of dharma.” [P.V.Kane in“History of Dharmashastra” — Vol. 1. Partl.
Page- 6]

Of these five sources of the Dharma mentioned by Manu, which one must be considered
supreme and ultimate-? Whether the things stated in the Vedas are final or the interpretations
given by the scholars which are often different from those of the Vedas, are ultimate-?How can
one resolve this confusion-? — These questions do arise in the minds of even honest persons who
follow the Dharma. As far as Manu is concerned, for all confusions and controversies relating to
the Dharma, Vedas are the ultimate authority. In this way Manu has expressed complete faith in
the Vedas.

3.6 Kama|Pleasure or Desires)

Kama refers to the desires in man forenjoyment and satisfaction of the life of the
senses. It refers to some of the innate desires and urges in man. It springs in human mind, the
moment one is born. It is the essence of life. With the passing of time desires increase. These
desires influence and determine social action in many ways. The desire to live and enjoy
becomes foremost and remains the strongest one. Without it living would appear to very cruel
and meaningless. The theory of Purusharthas makes sufficient provision for the enjoyment of
life. The pleasures of life need not be discarded for the sake of the other world.

Kama doesnot mean only instinctive life. It involves sexual, emotional, and aestheticlife
as well. The aesthetic lifeexpresses itself in both the creationandappreciation of allthat is fine,
beautiful, and sublime. The healthy development of personality calls for the expression of
emotions.Kama representssuchanemotionalexpression. Atits lowest manifestation,'Kama’is
referredtoassex drive. It is oftenregardedas oneof thesix “enemies”of humanbeing.But it is
equally true that the human beings cannot continue as a race without the realization of Kama
which help the propagation of species. Therefore, the Hindu thinkers never regarded sees actas
sinful. They have recognized its importance as a basic human instinct which must besatisfied in
proper time. But they stressed self-control and respect for the Dharma.

3.7 Moksha |Spiritual Freedom or Liberation or Self-Realization]|

‘Moksha’ according to the Hindu thinkers, is the ultimate aim. When the end of human
action is salvation or liberation from the bondage of the world, it is called “Moksha”. When
‘dharma’ becomes the absolute concept, it gets the name of “Moksha”. It is the supreme
aspiration ofman. Itis the summumbonum ofhuman existence. Allour activitiesaredirected to the
realization of this end. The other three Purusharthas namely, Dharma, Artha and Kama are called
the “trivargas” and they constitute the means for the attainment of this, supremeend. “Moksha”
alone is called the “chaturvarga” which symbolizes the release of the soul form the bondage of
‘Karma’.

Ways of Attaining ‘Moksha’: Hinduisam offers four ways of attaining ‘moksha’ or
salvation. Thesearethepathsofl.‘Meditation’[Y ogaMarga],2.' Knowledge '[JnanaMarga],
3.*devotion’[BhaktiMarga],and4. Correctaction’[ KamaMarga } . Theindividualisfreeto choose the
path that suits him.




Purusharthasconstitutethebasisof*“VarnashramaDharma”

The early Hindu society had developed two co-ordinate systems of social organization,
namely: 1. AshramaDharma,and2.VarnaAshrama.Ofthese, the former regulates the individual’s
conduct while the latter has a reference to the social stratification system. The principles of
Purusharthas govern both these organizations. They constitute the very basis ofthe “Varnashrama
Dharama.”

India is a land of multi-religions, Hinduism continues to be the major religion of Indian
society.Though India is a nation has been subject to foreign invasions and servitudefor several
centuries, it has been able to protectand preserosits main “Dharma,” that is Hinduism. Majority
of the people in India, thus remain Hindus and follow the Hindu culture. The Hindu tradition still
remains the dominant traditional Hindu society has some broad features which are common
throughout India.In fact, their influence can be seen even in communities professing religions of
alien origin.

3.8 Conclusion:

In this concept of “purusharthas™ is the fundamental principle of the Indian social ethics.
The concept refers to the Hindu “life-purpose.” According to this concept, the aim of every
person is to attain noble ends or purusharthas. They are: Dharma, Artha, Kama, and Moskha.

3.9 Keywords:
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3.10 Questions: -
(1) Write an essay on Hindu view of life?
(2) Write an essay on purushardhas?
(3) Explain, what are purushardhas?
(4) ExplainhowtothedoctrineofK armaisinterlockedwiththenationofrebirth?
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Lesson -5

ASHRAM DHARMAS
4.0 Objectives:
The main objectives of this lesson are to explain the concept and meaning of Ashrams.

4.1 Introduction

4.2 Concept of Ashrama Dharmas
4.3 Meaning of the word Ashrama
4.4 Conclusion

4.5 Keywords

4.6 Questions

4.7 Reference Books

4.1 Introduction:-

The Hindu texts emphasize that a Hindu, in his life journey, shall pass through
foru stages and these stages are called ashramas. The term ashrama is derived fromthe
Sanskrit word shram which meansexertion. When an individual who findshimself at
onestage (ashrama)has to exert and train himself in orderto quality himself forthenext
stage of life. The four ashramas that one passes through in this way are:

Brahmacharyaorthelifeofa student,
Grihasthaorthelife ofa householder,
Vanaprasthaorthelifeofahermit,and
Samnyasaorthelifeofan ascetic.

A

It is said that in the early stages of the Hindu society, there were only there ashramas.As
samnyasa ashrama was not regarded as an ashrama proper, it did not find a place as an order in
the ashrama scheme. It was rather considered as outside the meaning and therefo4re beyond the
limits of an ashrama. As he ceases to exist altogether both for himself and for the rest of the
world in a formal way, a samnyasin is supposed to be dead. Since, for a dead man, there can be
no life nor any scheme of life, a samnyasin is beyond the ashramas which hold good only for the
living persons. Hence the life of samnyasin was not included in the ashrama scheme in the early
period.

Indeed vanaprashtha ashrama and samnyasa ashrama were not considered separate. They
were combinedandtreatedas one state. As thespan of life was normally divide intothree stages,
namely, balya or childhood, yauvana or youth andsthavira or old age, for each of these stages in
the life span, there was a corresponding ashrama. As childhood was meant for education,
brahmacharya ashrama was associated with that stage. As youth was meant for enjoyment and
pleasure, grihastha ashrama was associated with the stage. As old age was meant forrenuniciation
of worldly desires and striving fortheattainment of mukti(liberation from the earthly bondage),
vanaprastha-cum-samnyasa ashrama was associated with it

Later,thevanaprasthaashramaandsamnyasaashramweredistinguishedand separated. As a
result, the number of ashramas came to be four.

Initially, except for the samnyasa asrama, the individuals were not enjoined to follow




compulsorily the ashramas in a sequential order one after another. A man could become a
householde4r after finishing student life, or they could live the life of both a student and a
householdertogether, or he could turn to hermit’s lifeafterfinishing his student’s career, without
becoming a householdr. The four ashramas came in a sequential form when the later
Upanishadslike JabalaSrutiputthe ashramas ina sequentialfromaccordingtowhichtheorder of
student must preced that of householder and that of householdr must be followed by theorder of
hermit (vanaprastha), while the order of ascetic musty come last after those of householder and
hermit.

4.2 The Concept of Ashrama Dharma

The Ashrama Dharma or system represents one of the well established socio-religious
institutions of ancient India. It denotes the Hindu scheme of life according to which different
stages [ashramas] in the life of an individual are well ordered. It is in this Hindu scheme of
ashramas,thetheory ofPurusharthasgets its concrete expression. The ashrama systemis also related
to the wider social system called “Varna System” which regulates the individual’s social life and
responsibilities.

4.3 Meaning of the word “Ashrama”

The Sanskrit word “Ashrama” literally denotes a halting or resting place. The word also
means ‘stages’ monastry’, duties, etc. The word “ashrama”comes from the Sanskrit root “srama”
which means “making an effort”.In this way, asrama” literally means a step in the journey of
life. According to the Hindu ethics, the final aim of life is liberatiopn or ‘Moksha’. Every
ashrama is a step in the long journey towards the realization of that aim.

Brahmacharya Ashram: Brahmacharya ashram is the first stage of life.lt is a stage of learning
and entails student life. Mere desire or capacity to learn does not help a person to enter
educational career. One can enter the brahmacharyaashrama and start Educational career only
when one attain spiritual birth. The initialbirthismerelyaphysicalbirth fromtheparents.It must
besupersededby asecondbirth —spiritual birth.Becausebeforethis second birth, the life of an
individual is indisciplined and unregulated, and without a purpose. The life is indisciplined
because a man follows his own inclinations in behavior, speech, and eating.It is only
uponthesecond birth — spiritualbirth that a man starts adisciplined life.Unless a man enters the
disciplined life and has a disciplined character and conduct, he cannot enter the educational
carcer. As the spiritual birth marks entry into disciplined life, a man then becomes qualified to
enter educational career.

To have spiritual birth, a boy has to go through a ceremony called upanayanam ceremony
(ceremony of donning sacred thread).This is an initiation ceremony and through it, the boy
attains second birth and becomes ‘twice-born’ (dvija). It is upon becoming a dvija that the boy
becomes a fullfledgedmember of the Varna in which hewas born and thereby acquires the right
to enter the brahmacharya ashrama and to start educational career.

But the initiation ceremony of upanayanam is allowed only for the first three varnas,
Brahmanas, Kshatriyas and Vaisyas who constitute the upper stratum of the society. The
initiation ceremony normally takes place for a Brahmana at the age of 8 years; for a
Kshatriya,attheageof 11years;andforaVaisya,atthe ageof 12years. Throughtheinitiation ceremony,
the three varnas attain second birth (spiritual birth) apart from first birth (physical birth) and




become dvijas so as to be qualified for entering the brahmacharya ashrama.

After the initiation ceremony was over, the education begins at the residence of ateacher
(guru).It starts with Vedic texts and dharma shastras. The young man does not begin his studies
immediately; he is supposed to perform various duties in service to the teach.He has to look after
the cattle, fetch firewood, perform duties regarding sacrifices and collect alms for the teacher.As
Yajnavalkya says, the pupil “should always promote guru’s interest by all acts of body, mind and
speech.” Only as and when the teacher is please with the pupils’ conduct, the studies start. Even

n the student has to prove his desire and capacity for learning and only after this, the study of
edic texts and dharma shastras begin.

The @:dic texts and dharma shastras are supposed to the treasure of culture and
traditionsof theHindusociety.Asit is essentialto perpetuate andpreservetheculturalheritage of the
society, education is oriented to the Vedic to survive through the ages.

The education consists not merely in the study of Vedic texts and dharma shastras. It
comprises moral and spiritual training as well. The student is trained in the habit of simple and
austere life.He should be simple and calm in appearangg and character. He should not useany
ornaments, scents, umbrellas, and even sEeS. He is not to enjoy dancing, music and playing on
the instruments and indulge in gambling. He is to preserve his vow (vratya) of brahmacharya; he
is not to talk with women unnecessarifg. He is to speak the truth, to be modest, to exercise
control over senses and to keep himself free from lust (kama), anger (krodha) and greed (lobha).
He should also behave without causing any harm to any bejag. In short, heshouldkeephis tongue,
arms, and stomachundercontrolanddiscipline.Whateverthe social position or economic status of
the students’ families is — whether they come from rich family or poor family — they have to
practice the same mode of life.

Qhere are rules about taking meals prescribed for the brahmachari (pupil). Manu says that
a student should take meals only twice a day, once in the morning and once in the evening and
must avoid the third meal between the two. The student must not overeat. He should not touch
flesh or honey and must avoid taking stale sweets and betel leaf.

There is a dressing code also for the pupils. Manu says gat a student shall wear a simple
cloth — a cloth fhat is just enough to cover the body. When a pupil happens to be of higher vama,
say Brahmana, the less Luxurious piece of cloth in regard to its quality is to be worn by him.

The educational system, being based on gurukula model,is built around the teacher and
devoted student. The teacher is respected by his students .no student is to sit carelessly in the
presence of the teacher. He is supposed to go to bed only after tha teacher went to bed and to get
up before him. The student is not supposed to criticise the teacher. Should he criticise the
teacher, he would be born as an ass in the next life. If he would defame the teacher, he would
bebornasadogin thenextlife. Thepupil-teacherrelationshipis meanttocultivateinthepupila deep
sene of reverence for the teacher.

Gruhastasrama:

Gruhastasrama ge second stage of life is the life of a house holder. ﬁis stage is entered




at marriage, when the student has completed his studentship and is ready to take upthe duties and
reponsibilities if household life. The individual in this state gets married, earns money and begets
children. In this stage, the individual pursues wealth (Artha) and pleasure (Karma) within the
limits of the moral law (Dharma). A householder should earn money by honest means and enjoy
and distribute it in a proper manner. Marriage which is regarded as agisacrament’ forthe
Hindusprovides forthe enjoymentofsex life.The person has toconsiderhis wife from his real
partner in life; she is his ‘ardhangini’. He cannot to any religious ritual without her.

Importance of Gruhastasrama: of all the ashramas, this is the most important one forthe
following reasons.

@All the other orders or ashramas exist because of the support given by Gruhastasrama. As
Manu Smriti [pomts pit. “As all streams and rivers flow to rest in the ocean, so all the
ashramas flow to rest in the householder.”

(2) This stage helps the householder to perform the religiousrites (Dharmasampatti). It also
enables him to perform the basic duties of a married person namely, the
Panchamahayajnas or five great sacrifices along with the wife:Daiva Yajna, Rishi Yajna,
Pitri Yajna, Bhuta Yajna and Nara Yajna. (or Atithi Yajna)

(3) In this stage, the individual fulfils his opdagations towards the society.He earns money,
protectshisown family andnevermakesit a parasite onthe society.He begetschildren and
assures the race. He takes care of the Brahmacharis, Vanaprasthis, and Sanyasis who are
not supposed to earn their living.

VanaprasthaAshrama:

At this stage, as the name itself suggests, the indiv idual leaves the shelterof the family
andthevillage,andgoesto forest andlives there, striving tocontrolthesensesof enjoyment. In the
forest, he lives a life of selfcontrol and austerity. He takes only vegetables and fipsits as his
food.Heis nottotouch sweetmeats. Forhisclothing hehastousedeer-skin orbarkoftree.He should
make no deliberate attempts to obtain comforts, and he has to lead a celibate life, sleeping on the

or, residing under a tree, without any attachment to, where he happens to reside. He should
ufilize his time in studying Vedas and shastras and practice penance for the purging of his body
as also in order to elevate his soul to higher and higher levels.

Eventhoughavanaprashilivesin theforestleavingtheshelterofthe family, hiswifecan come
and live with him.She provides necessary help to him in the performances of his duties. Even
though a vanaprasthi has left the shelter of the family, he is expected to continue to discharge the
obligations engulfinghim in his earthly life.So, he continues the per5formance of five great
sacrifices (brahma-yajna, pitri-yajna, bhuta-yajna and nri-yajna) which he was used to perform
during the stage of householder. The wife assists the vanaprasthi in the sacrifices.

A vanaprasthi shall not accept charity from others. So to say, he must not accept
vegetables or fruits from other even when he is extremely hungry. He has to meet his needs
himself. However, his life is characterized by friendliness and charity to others.If guests would
visit him, he has to offer them food out of whatever he collects for eating.

?the individual dies while he is fully absorbed in meditation, he is supposed to have
attained moksha that is a he has passed the samnyasa ashrama while during the vanaprashtha
while during the vanaprashtha stage itself. If the survives, he has to enter the next and final stage




gsamnyasa ashrama, casting off all attachment to the world.

SamnyasaAshrama:

The man who enters samnyasa ashrama should possess nothingHe must not have any
belonging or property of his own. He must completely severe the family bond.gin short, he must
renounce completely everything with which he has connection. That is why he bears the name of
sam-nyasin, meaning ‘a person who has made complete (sam) renunciation (nyasa) of
everything.

The aim of becoming a samnyasin is to attain the ultimate goal of moksha, that is,
liberation fromearthlyexistence. That iswhya manwho entersthe samnyasaashrama controls his
senses and renounces everything that tends to bind him with earth.He keeps nothingas his
own with him. He casts off even his own personal identity. He abandons his personal name and
family surname by which he was known before he took up samnyasa.He ceaseg to
existaltogetherbothforhimself andfortherestof the world. In fact,asamnyasinis supposedto have
been dead, the usual death ceremonies actually performed by his kinsmen.

A samnyasin should always move about all alone without being dependent upon
yoneforhelporsupport.Heis tolive by begging.He couldbegalms,butonlyonce in aday.He should
accept so much only as will sustain life. Manu Smriti has prescribed certain nogls for a
amnyasin as to begging. He has to go to beg only when the embers of kitchen fire have been
extinguished, when the peggle have finished their meals, when the remnants in the dishes have
been removed. He would not feel dispirited when he fails to procure alms nor should he feel
elated when he is able to procure it.

Manu Smriti adds that a samnysin should patiently hear harsh words. He shouldggot insult
anybody. Heshould notbecome anybody’s enemy forthesakeof his body. He should not show
anger in return against any angry man. He mustbless when he is crushed. He must not
utterspeech devoid of truth.He must becompassionatetoallcreaturesandmust donoharmto any
creature.

Byrestraininghissenses,bycasting awaythe loveandhatredwithinhimself andliving glife of
harmlessness to creatures, the samnyasin becomes fit to attain moksha. All the sins, if
any,hehascommittedduringthepreviousstagesoflifearewashedoffanddestroyed during The life of
samnyash in attainstheultimateendothislife, thatis,liberationfromthetangleof birth — rebirth.

The four ashramas are regarded as the stages of training during the span of human
existence. At each stage, an individual learns and imbibes training to life a specific order of life
and thereby acquires fitness to enter the next stage.The training and experience in one stage
provide fitness to enter the next stage. The training and experience in one stage provide fitness
toenterthenextstage.Butin the caseofsamnyasa stage,thereis nosuccessive stage.Atthis stage, a
man trains himself to reach a stage where he would never be born again and the question of
going through the four orders of life would not arise.




4.4 Conclusion: The four objectives of life called “purusharthas” are related to what are
known as “Ashramas”orstageof life.TheAshramasdenotetheHinduschemeoflifeaccording to
which different stages (ashramas) in the life of an individual are well ordered. There are four

stages of Ashramas:- Bracharya, grihastha, vanaprastha, and sansyasa.

4.5 Keywords:-

(A) Grihastha

(B) Guru

(c) Gurukula

(D) Samavarthana
(E) Upanayanam
(F) Vanaptrastna

4.6 Questions.

(1) Explainthefeaturesofashramasystem?

(2) Explainhowthefourashramasmark fourstages inthelifeofperson?

(3) Explain,what areashramas?
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Lesson -6
CASTE SYSTEM
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5.1 Introduction:

@15&. and class are two main forms of social stratification. E)th are the agencies of social
mobility and selection. They decide largely the position that a man occupies in society. The
range of one’s social contracts is almost fixed by one’s status in society.One’s status is
recognized mainly through one’s caste orclass.If the caste system is unique to India the class
system is universal in nature. Both of them influence and condition the way of life or the “life-
styles’ of people to a very large extent. The caste system is the basis of stratification in India
whereas the class system constitutes the basis of the stratification system in the westernsociety.

5.2 ﬁe Origin of the Word ‘Caste”

The term ‘caste’ is derived from the Spanish (also Portuguese) word ‘caste’ meaning
‘breed’ of ‘lineage’. The Portuguese used the term ‘caste’ first to denote the division in thelndian
caste system. The word “caste’ also signifies ‘race’ or ‘kind. The Sanskritword for caste




is‘ Varna*whichmeans‘colour’. Racesandcolourseemtobethebasesoflndiancastein addition to the
division of labour and occupation. The popular equivalent of caste is ‘Jati’.

5.3 The origin of the caste system

The caste stratification of the Indian Society has had its origin in the ‘Chaturvarna’
system. According to the Chaturvarna doctrine, the Hindu society was divided into four main
varnas namely: the Brahmins, the Kshatriyas, the Vaisyas and the Sudhras.The Varna system
which was prevalent during the Vedic period was mainly based on the division of labour and
occupation. The Caste system owes its origin to the Varnasgggstem. The present caste system
canbesaid tobethedegenerated form oftheoriginal Varnasystem.Varnas which were fourin number
and castes which are found in hundreds and thousands are not one and the same.

5.4 DEFINITIONANDCHARACTERISTICSOFCASTE

Definition:

‘Caste’is socomplexa ﬁenomenon which is difficultto define. Writers and thinkers are
not unanimous in their opinion regarding caste, its definition and characteristics.Hence caste has
been defined variously.

(i) Sri Herbert Rosily: Caste is a “collective of families, bearing a common name,
claiming a common descent, from a mythical ancestor, human and divine,
professing to follow the same hereditary calling and regarded by those who are
competent to give an opinion as forming a single homogeneous community.”

(ii) Maclver and Page: “When status is wholly predetermined so that men are born
to their lot withoutanyhope ofchanging it,then the class takes the extreme form of
caste.”

il C.H. Cooley: “When a class is somewhat strictly hereditary, we may call it a
caste.”

(iv) A.W.Green: Caste is a system ofstratification in which mobilityup and down the
status ladder, at least ideally may not occur.”

(v) Ketkar: “A caste is a group having two characteristics: (i) membership isconfined
to those who are born ofmembers and includes all persons so born, (ii) the
members are forbidden by an inexorable social law to marry outside the group.

(vi) D.N.MajundarandT.N.Madanhavesaidthatcasteisa’‘ closed group’.

Characteristicsof Caste:

The caste system is highly complex in nature. As Dr. G.S. Ghurye says , any attempt to
define caste is ‘bound to fail because of the complexity of the phenomenon.” He describes the
characteristics of caste in his ‘Caste and Class in India’- 1950-56 [alsoin his Caste, Class and
Occupation- 1961 and Caste and Race in India — 1970]. The following have been the main
traditional features of the caste system.

1. Caste-As a Hierarchical Division of society. The Hindu society is gradationalone. It




is divided into several small groups called castes and sub castes. A sense of
‘highness’and*lowness’or*superiority’and inferiority’ isassociatedwith this gradation
or ranking. The Brahmins are placedat the top of the hierarchy and re regarded as
‘pure’, supreme or superior. The degraded caste or the so called ‘untouchables’
[Harijans]haveoccupied  theotherendofthehierarchy.AlloverIndia  neither  the
supremacy of the Brahmins nor the degraded position of the Harijans of ‘outcastes’
has been questioned. It is taken for granted, but regarding the exact position of the
intermediary caste there are disputes on the part of the members.

2. Caste-As a segmental Division of Society. The Hindu society is a caste-ridden
society. It is divided into a number of segments called ‘castes’. It is not a
homogeneous society.Castes are group with defined boundary of their own.The status
of an individual is determined by his birth and not by selection nor by
accomplishments. No amount of power, prestige and pelf can change the position of
man. The membership of the caste is hence unchangeable, unacquirable, inalienable,
unattainable and nontransferable. Further, each caste in a way, has its own way of life.
Each caste has its own customs, traditions, practices and rituals.It has its own
informalrules, regulations and procedures. There were caste councils or ‘caste
panchayat, to regulate the conduct of members also. The caste used to helpits
members when they were found in distress.Indeed, the caste was its own ruler.”

5.5 Theories of Origin:

The caste system is said to have originated in India. But how it originated could not be
traced. A number of theories, however, attempt to trace the origin of caste system. But, none of
them properly explains it. Examination of some of those theories will help understand this aspect.

5.6 Traditional Theory:

According to this theory, the caste system is of divine origin. This theory holds that the
original four varna system is the source of origin of caste system. As the Varna system is of
divine origin, its offshoot, caste system ipso facto assumes divine character.

Of the Indo-Aryan texts, it is in Rig Veda that the first mention is made of the varna
system.The Purusha-Sukta hymn of Rig Veda mentions that four groups were created from
fourlimbsofBrahma,thesupremecreator,namely,mouth,arms,thighs,and feetand itis these groups
that came to be designated the varnas. The varna that emanated from the mouth of the creator
was called the Brahmana; the varna that originated from the arms, the Kshatriya; the varna
thatoriginated from the arms, the Kshatriya; the varna that sprang from the things, the Vaisya;
and the varna that emerged from the feet, the Sudra.The Mahabharata and Manu Smriti also
hold the same view regarding the origin of four varnas fromthe four limbs of thebody of Brahma.
As the four varnas thus spring from the body of Brahma, they are deemed tobe of divine origin.

The account that the four varnas sprang from four limbs of the body of the creator is




interpreted as having an allegoricalsignificance behind it. The mouth of Brahma from which the
Brahmanas are created is the seat of speech; the Brahmanas therefore are created to be teachers
and instructors of mankind. The arms are the symbol of velour and strength; the
Kshatriyas’mission in this world is to carryweapons andprotectpeople. As regards the account of
the origin of the Vaisyas from the things ofthe creator.Pandarinath Prabhu says.“It is difficult to
interpret that portion of the hymn which deals with the creation of the Vaisyas from the things of
[Brahma].But the thigh may have been intended to represent the lower portion which consumes
food, and therefore the Vaisya may be said to be created to provide food to the people.” The
creation of the Sudra from the foot symbolizes the fact that the Sudra is to be the ‘footman’, the
servant of the other varnas. “The whole social organization is here conceived symbolically as one
human being — the ‘Body Social” we may say — with its limbs representing the social classes
based on the principle of division of labour” (Pandarinath Prabhu).

Thus,the fourvarnas stemmed from fourlimbs ofthe creatorandcame tobeassociated
withfourkindsoffunctionsdependinguponthesymbolicfunctionalmeaningofthelimbs.Nowa
question arises as to how the four varnas that emanated from the same body and came to
represent a social division of labour were arranged in a hierarchical order.

One version of explanation given in answer to this question is that the four limbs, from
which the four varnas issued, occupy varying positions but in a descending order in the body.
Dependingupon the descending orderofthe physicalpositions ofthe fourlimbs in thebody,the
varnas that emanated from them also found themselves in a descending order of social position
with the Brahmanas at the top and the Sudras at the bottom of the order. When the source of
origin (limb) is positionally higher, the class that emanates from it occupies ipso facto higher
position and if the source of origin is positionally lower, ipso facto, the class that stems from it
occupies lowerposition in the ‘Bodysocial’.When King JanakaofVidehaasksa question to the
sage Parasara.“While the various classes have sprung from Brahma, how is it that they are
treated differentially?,” Parasara replies thus:It is true that the off springs (varnas) have been
begotten by the same begetter, Brahma: but if “the soul and the seed are inferior, the offspring
born of these will be inferior.” By this reply, Parasara hints that when the part of the body(source
of Origin) is positionally higher or lower, depending upon such position, the social position of
the varna which has emanated from it is determined.

Anotherversion ofexplanation relates the hierarchicalarrangement of the four varnas to
their order of birth. It states that the Brahmanas originated first from the body of the creator,
followed by the Kshatriyas, Vaisyas and finally Sudras in succession.In the Mahabharata, the
sage Bhrigu says that first the Brahmanas were created by Brahma. Later on other varnas
developed.TheBrihadaranyaka Upanishadalso expresses thesameviewaboutthesuccessive origin
of the four varnas. It is this descending order of birth, according to these sources, that accounts
for the hierarchical order of the four varnas.

S.P.Nagendragives another version in this matter.He says that the functions are of two
types — ordinary and extraordinary. The former require no special skills for their performance and
the latter requirde specialized knowledge. The extraordinary functions are again of three types:
techno-economic functions, politico-legal functions, and cultural-religious functions. The first
are means-oriented; the second, end-oriented; and the last, agent-oriented. Since the agent-




oriented cultural-religious functions aim at the ultimate end of life, the people who perform them
get the highest status in society.On the otherhand, those who are engaged in ordinary functions
get the lowest status. In between the two, we have people engaged in administrative-military
(politico-legal) and economic-commercial (techno-economic) functions. Sincethepolitico-
legalorend-orientedfunctionaremorefunctionalforsocietythanthetechno—  economic  ormeans-
oriented functions,the people engaged in the formergethigherstatus than the latter because of the
nature or orientation of functions.The Brahmanas are engaged in cultural-religious functions; the
Kshatriyas in politico-legal functions; the Vaisyas in techno-
economicfunctions;andtheSudrasinordinaryfunctions.Since the first three varnas perform skilled,
specialized, important functions, they rank higher than the last Varna which is engagedin
unskilled, ordinary, unimportant functions.

Even though the four varnas came to be associated with four kinds of functions, in the
Vedic period, according to Indologists, therewas no compulsion for the persons of a particular
varna to profess only the specified function. Thus, a person born as a Brahmana could take to the
occupations of to the varnas without thereby in any way degrading social status. Dronacharya,
Kripacharya, and Aswathama were Brahmanas by birth . Yet he tooly to the Kshatriya
profession. The Kshatriyas also, in turn, took up side by side the Brahmanas’ job of teaching King
Janaka of Videha, King Asvapati of Kekaya, King Ajatasatru of Kasi, and King Pravahana
Jaivali of Panchali were notable among such Kshatriyas. They taugh even the distinguished
Brahmana scholars.King Janaka gave discourses to the Brahmana scholar Yajnavalkys.King
Pravahanalaivali taught a number of Brahmana luminaries.Silaka, Dalbhaya, Svetaketu and his
father Uddalaka were among such Brahmana luminaries who received instructions from the
?ng.l(jng Ajatasatru had an erudite Brahmana scholar, named, Dripta-BalakiGargya amonghis
isciples.Visvamitra also join these Kshatriyas to illustrate how the Kshatriyas were also
Brahmanas by profiesion. He was a Kshatriya by birth.But by profession, he was a Brahmana
Rishi.

Further, there were no definite restrictions on inter-marriage between the varnas.Several
instances of mixed marriages have been recorded in the posts-Rig Vedic literature. Some of those
instances are: marriage of Yayati, a Kshatriya king with Devayani, the daughter of a Brahmana
Rishi, Sukracharya; of Dushyanta, a Kshatriya king with sakuntala, supposed to be thggdaughter
of a Brahmana Rishi, Kanva; of the King Svanya Bhavayavya with a woman ofa Brahmana
family; of the King Asanga with Sasvati, the daughter of a Rishi, Angiras. Similar are the cases
of a Rishi Syavasva marrying a Kshatriya princess, Rathaviti: of a rishim, Kakshivan marrying
the daughter of King Suvanaya. Gradually however, the varnas came to be distinguished from
eachother. Each varna of a Brahmana saga Vimadamarrying a Kshatriya princess, Rathaviti: of a
Rishi, Kakshivan marrying the daughter of King Suvanaya. Gradually however, the varnas came
to be distinguished from each other.Each varna of a Brahmana sage Vimada marrying a
Kshatriya Princess, Kamadyu: of a Brahmana Rishi Chyavanamarrying the daughter of Kshatriya
King, Saryata.Gradually, however, the varnas came to distinguished from each other. Each varna
became more and more marked off and separated from the other.The occupational mobility and
inter-marriage were closed. In other words, the varnas which remained “openclasses”in the
beginning became “closed groups, “thatis,castes, in the course of time.




é"f Brahmanical Theory:

y second century AD, a Tamil poet named Kapilar noted that caste system was planted in this
country by the Brahmanas. Centuries later, in 1917, Abbe Dubois, a French missionary
gavecredence to this notion.Hestated that the caste system originated and developed in India
because of the Brahmanas. He maintained that the caste system is an ingenious device made by
the Brahmanas for the Brahmanas. The Brahamanas imposed restrictions on eating and drinking,
marriage, social relations, etc., with the non- Brahmanas to preserve their purity necessary for the
sacerdotalfunctions they were to perform. At the same time they conferred on themselves a high
social status and special privileges and prerogatives. The shastras were also turned to be in their
support. They declared that whatever a Brahmana says is a socialnorm and binding on others.
The entire property of the society belongs to the Brahmanas. All the three vamas shall pay

obeisance to them. It is they who are
E'siblelordsoftheearth.TheSﬂlvati0110ﬁndividualsandsocietycancomekonly through the
rahmanas without their ministry, the prayers and offerings of the people will not be acceptedby

gods. It is through them that the kings can earn punya (“spiritual merit”). They shall rule the land
only in accordance with the instructions by the Brahmanas. Nothing injurious can be done to the
Brahmanas under any circumstance, on any account.

G.S.Ghurye also believes in the role of the Brahmanas in the origin of caste andsupports
the Brahmanical theory.He maintains that when the Aryas entered India, in the first instance,
they encountered a dark people whom they contemptuously called the Sasas or Dasyus, meaning
“sons of darkness”. The Aryans had already had three well-defined classes — according to Rig
Veda (VIII, 35,16-18), the Brahman (Brahmana), Kshatram (Kshatriya), and Visah (Vaisya)
among them and inter-marriage was permitted between them. When the indigenous Dasas were
conquered in the encounter, a fourth class was formulated with them and that class was labeled
the Sudras.The Brahmanical literature contemplates the Sudra class as in contradistinction to the
other three classes. Because of their aboriginal ancestry, the Sudras were
despisedandkeptawayfrom themainstream ofsocial life.Theywere notallowed to practice the
religious worship developed in the style of Brahmanicculture. Even their presence was forbidden
in the sacrificial hall. The first three classes were first enjoined not to marry a sudra female
before any other restriction of an endogamous nature was tried to be promulgated. A Sudra male
trying to marry a Brahmana female was the greatest sacrilege that could be perpetrated against
society. By excluding the Sudras thus from religious and social communion, the Aryans
attempted to uphold and preserve the Brahmanic culture.

Animportant ingredient of the Brahmanicculture is the notion ofceremonialpurity. It is
this idea that underlies the caste rules seeking to prescribe endogamy and to prohibit inter
marriage, especially marriage with the Sudras; and to debar the Sudras from learning and reciting
the sacred vedic hymns: and to excludethem from performing the sacred Vedicrites and
sacrifices. Considering all these things to be the result of the attempt on the part of the upholders
oftheBrahmanic culture to preserve theirpurity,physicalandceremonialand cultural integrity,
Ghurye concludethat “caste in Indiais a Brahmanic child of Indo-Aryan culture, cradled in the
land of the Ganges and the Jamuna and thence transferred to other parts of the country.”

5.8 Racial Theory:




The most ardent exponent of this theory was Sir Herbert RisleyHe relies on the racial factor to
explain the caste system.He regards caste system as primarily due to colour differences.

He begins his theorybypointing to thenecessityofpresupposing ahypotheticalpointat which
two populations encounter one another. As the history of mankind shows, whenever one people
over powers another, the conquering people keeps the conquered people away; they maintain a
social distance from the latter and impose restrictions on social relationship with
them. Whenthetwogroupshappentobelongstotwodifferentracesandcolourstherestrictions on social
relationships between the two are strict. Even if the victorions group may happen to have marital
relationship with the conquered group due to necessity, such relationship will be a hypergamous
exchange; the conquerors will take women as concubines or wives from the conquered group,
but refuse to give their daughters in marriage to them. The lower group will marry only among
itself and will be to all intents and purpose a caste-like group.

Risley says that when the Aryans immigrated into India ,they found themselves to be
racially distinct from the indigenous people whom they encountered on their arrival. The Aryans
werewhite-skinnedwhereastheindigenouspeopleweredark-skinned. There were other differences
as well between them. The Aryan were distinct from the indigenous people in stature, physical
appearance, language, religious rites, economic activity, customs, etc. yet as the skin colour
difference was markedly prominent, on the basis of such difference, the white- skinned Aryans
kept apart the dark-skinned people and were formed. The classes so formed were called the Arya
varna and Dasa varna, the former referring to the white-skinned Indo- Aryans and the latter, to
the dark-skinned indigenous people.

The feeling of superiority and ideas of purity blocked the Indo-Aryans from getting close
to the Dasas and having matrimonial relationship with them.In separation these two classes
slowlyassumedcastecharacteranddevelopedintotwobroadercastesretainingtheracialtraits of the
respective parent classes..

Risley’s views on theracial origin of the caste system receivedd support from
Westermarck.He notes that India was inhabited by the dark people before the fairer Aryans took
possession of the country.Their bitter contempt for foreign tribes and strong antipathy towards
dark-skinned people found vent in the sharp distinctions which they drew between themselves
and the conquered population He maintains that it was from these distinctions that caste system
arose.

N.L.Dutt, HayavadanaRao, D.N.Majumdar, and G.S. Ghurye also regard caste as having
arise largely as a result of racialdifferences.Ghurye emphasizes in particular the factor of priestly
manipulation by the Brahmanas attempting to maintain the racial purity of Aryan invaders.But
Hutton says that one cannot but believe, however, that for priestly interference of
thiskindtobesoeffectiveincreatingsofar-reachingandcomplicatedasystem asthatofcaste, there must
have been some essential factors in the system which would predispose the population to accept
the creation.He identifies colour prejudice and racialexclusiveness as the essential factors in this
regard. These factors are common enough in the history of the worldand they would have made it
possible for the priestly manipulation to create the castes system.




5.9 Religious theory:

A.M.Hocart and Emile Senart are the two main advocates of religious theory.According
to Hocart, caste system originated on account of religious principles and customs.In ancient
India, religion occupied a prominent place.The king was regarded as representing the deity oras
being himself the deity incarnate. All the services and functions to be performed in the royal
court were assigned to different groups and they were performed daily by those groups in a
ritualistic manner since the royal court represented the temple of deity. Asthe ritualistic functions
ofvarious groups were performed as hereditarycallings,the groupsbecame the caste and
monopolized the functions assigned to them.

Hocart’s conclusions are, however, basedon his observation of the ritualof the Buddhist
Temple of the Tooth at Kandy and not on direct acquaintance with caste in India. The functions
of the washer men and barber necessary to purificatory ceremonies had struck him, and he
regarded the corresponding castes as having been created by local limitation of royal courts on a
small scale by petty rulers and landedproprietors, each of whom must have, like the divine or
royal model, a washer men, a barber, and other ritual functionaries, so that there grew up classes
ofpeople each performingseparate ritualfunctionaries,so thattheregrewupclassesof people each
performing separate ritual functions, which classes developed into closed castes.

The religious explanation given by Emile Senart is somewhat different from Hocart’s. It
does not trace the origin of caste from the ritualistic functions in the royal court, but from thefood
cult developedby variousgroupsaroundparticular deities. Senart holdsthat every group has
particular deity .The important feature in the worship of the deity is the offering of sacramental
food to the deity .It is from the kind of sacramental food to the deity. It is from the kind of
sacramental food offered to the deity that every group develops an identify of its own. In this
connection a group that is associated with a particular kind of sacramental food lays prohibitions
regarding that food: other groups could not offer that sacramental food to their own deities; they
could have only other kinds of food than the kind with which they are not associated.

Itisbelievedthatofferingofsacramental ~foodtoadeityisanexclusiveritualofagroup . So, out-group
members are not allowed to participate in it neither can they offer food nor can they partake of the
food offered by a group to its deity. Even if they offer, it would not be accepted by the deity. It
would be acceptable to the deity only if it is offered by the members of the group concerned.

Senarthere points out how in different social settings, the strangers, that is, out-group
members are not allowed to perform the ritual of offering sacramental food to the deity.Asthe
Sudras were considered to be outsides of the Brahmanic social order, they were not allowed to
participate in the sacrificial rites; nor were they allowed to offer food to the gods.According to
Manu, the gods will not eat an offering prepared by the Sudra women.In Rome even the presence
of a foreigner at the sacrifice of the gens (social division corresponding to the Hindu gotra) was
not permitted, since it was thought that it would offend the gods.

The exclusion of strangers form the sacrificial rites or from the offering of sacramental
food to the deity indicates that those who are connected with a sacrificialrite or with the offering
of food form a class distinct and separate from the excluded. Asextension of food-related
exclusion, eating with the excluded and consumption of food prepared by them are4 for bidden.




While forbidding communal relations with the excluded on the one hand, on the other, the
inclusive group develops unity among itselfby having common food ways.It shares only among
itself the food prepared on the sacred hearth and attend the funeral feasts on the occasion of death
of relatives. By forming thus a ‘community of food’, they constitute a solid group.

5.10 Occupational Theory:

J.C. Nesfield is the chief exponent of this theory. He believed that caste is a natural
product of society in the creation of which religion has no part at all. He regards caste as the
outcomeoffunction oroccupation:“‘Function and function alone is responsible fortheoriginof caste
structure in India”.

In support of his claim, he cites how a number ifcastes bear names derived from the
occupations associated with them.The examples he cities include Lohar, Sonar, Chamar, Lodha,
Bunkar, Joria, Kumbhar, Teli, Lunia, Agri, Kahar, Dharkar, Bansphor, Tokarhodes and
Nades.These castes havetheimamesderivedfrom the occupations they traditionally perform.The
Lohars derivetheir name from their work on gold; the Charmas, from the leather work they are
doing — the very name was derived from a Sanskrit work meaning “worker in leather”.The
Lodhas have their name derived from loh, meaning “cold”andthus the name means ‘cold-
hopper’- the Lodhars are cold hoppers by traditional occupation. The Bunkar and Joria are
theweavers;theimamewasderived from a rootmeaning ‘to putthethreadstogether’. The
‘Kumbhar’, the name of potter caste, means one who makes pots.The ‘Teli’(oil presser)
meansonewhopressesoilfromoilseeds.The*Kahar’meanswatercarrier. The*Lunia’and Agri’ mean
salt workers.The ‘Dharkar’ means rope maker and the ‘Bhanshor’, basket maker.
TheTokarphodes take their name from their occupation ofsplitting (phod)bamboo (tokar). The
Nades are so-called because they make “nadas” or ropes. These are just few examples. There are
several castes which appear to have their names derived from the traditional occupations with
which they are associated.

Nesfield’s theory explainshow occupational groups developedinto castes.When a
groupwould practice the same occupationoveralongperiod oftimeand pass on the technical skill
of the occupation hereditarily from generationto generation, ‘occupational guilds’ would come
into existence which later on would come to be known as castes.

It is understandable how castes would evolve from occupational groups in the said
process. But how the castes so formed formor fall in a hierarchy needs understanding.For this,
Nesfield offers an explanation.He says that the hierarchy in the caste system arose as a result of
the varying stages the occupation occupy in the culture. Depending upon whether a function
professed by a caste belongs to an advanced or backward stage of culture, the rank of the
casteconcerned is determinedand thus hierarchyis formed.Forexample,artisans working on metals
rank higher than basket makers and other primitive callings because the jobs of the latterdo
notinvolve theuseofmetals whichmarked the advancedphase in thematerialculture. Sometimes
one can see that even if there is use of metals involved in a work, it does not guarantee a higher
rank for the occupational group concerned. Forinstance, the blacksmith’s caste is very far from
being more highly esteemed than the coppersmith’s or goldsmith’s caste. This is due to




thefactthatcopperandgold madetheirappearancesubsequenttoironin the courseof advance of
material culture, thusrepresenting a relativelyadvanced phase in materialculture.

Nesfield adds that more than the stage, advanced or backward, an occupation represents
in theculture, the importanceit holdsinthesocietydeterminesthesocial positionof thecastewhichis
associatedwithit. For buttressing this point, he takes up the social position of the
Brahmanasinthecollectivecastehierarchy. The Brahmanas were specialized in the ‘occupation’ of
conducting sacrifices and rituals. Since sacrificesand rituals were very important in the sociallife
ofthepeople,the Brahmanas become the most important and respected people in the society.To
preserve and maintain their supremacy, the Brahmanas organized themselves into aprivileged
groupandtookmonol plyoftheiroccupation, that is, priesthood.

5.11 Geographical Theory:

While Nesfield regards occupational differentiation as the exclusive basis of caste
distinction, W.H.Gilbert regards the geographical divisions as the basis of caste distinction. He
points out that early Tamil literature refers to different people as inhabitingthe different
geographical division of the coast, the cultivated lowlands, the pastoral, mountain and desert
areas.The Paradavar lived on the coast by fishing; the Vellalar and Velir cultivated irrigated
landand the Karalar, drier land, thus producing rice, millet,and pulse in the lowlands; theldayar
and Ayar herdedintheuplands;theKuravar occupiedthe mountain andthe Maravar,the desert. He
suggests thatthis  ecologicaldifferentiationofearly =~ groups offersa  possiblebasis  for
castedifferences,and later points out that the surface distribution, as the Pudukottai(Tamil
Nadu)ValayalChettis(banglemakers)mustliveneartheriverbedswherebangleearthis available,
Uppiliyars (salt workers) must live near salt deposits, Upparars where saltpeter is available and
so forth, while the distribution of rivers and sea coasts ‘characterizes the location of fishing and
boating castes” and plant areas, the distribution of toddy drawers and betel growers.

5.12 Ketkar’s Theory:

Shridhar Venkatesh Ketkar traces the origin of caste from the early tribes and
psychological prejudicial tendencies of human beings.He believes that castes evolved from tribes
and so calls castes as developed tribes or converted classes. There were numeroustribes living in
different parts of India and they all existed as different units. Many of them werein struggle with
each other because their heads quarreled either over boundaries or because a person from one
tribe had kidnapped a girl from another tribe.Because of these conflicts, the people of tribes
avoided one another in marriage, social relations, and other dealings, and confined social
interaction in all respects amongthemselves . Under this circumstance, tribes assume caste
characteristics and become castes.

Here Ketkar explains how tribes assume caste characteristics. His explanation is made




from the ‘psychological’ point of view. He begins him ‘psychological’ explanation of the
characteristics of caste with the most important caste element of endogamy.He attributes the
practice of endogamy to the feeling of superiority-inferiority. A race of people that regarditself
assuperiorto anotherwillnot intermarrywith one thatis inferior.So,naturally,a victorious tribe in a
strife considers itselfto be superior to the tribe it conquered and shuns any kind of relationship
with the latter.Having social relationship, particularly matrimonial alliance, with an inferior
group is deemed to be degrading. When social relationship, in particular marital relationship,
between tribes thus comes under prohibition due to the feeling of superiority- inferiority, the
tribes become endogamous and develop into castes by assuming some other caste characteristics.

5.13 Hutton’s Theory:

J.H. Huttonassociates the primitive conception of mana with the formation of castes.In this
respect, he receives support from SaratChandra Roy, S. Rice, and Smart. According to Hutton,
mana is a mysterious impersonal power attached to individuals, objects, and places.It is believed
to have powers to harm people. Wherever the belief in mana prevails, the people believe that the
strangers may have such harmful power.If any contact is made with them through sharing of
food, inter-marriage or any other social relationship, it may conduct themana. So, restrictions are
imposed on commensal relation, inter-marriage and other social
relationshipswithstrangersinorderthat manamaynotbeconductedviasuchcontactsfrom the
strangers.Restrictions are deemed to be a protective measure that can save the members of one
tribe from the mana of other tribes.

In his study of the Nagas, he found that the Nagas were very fastidious to avoid getting
food or any article from the strangers, as it could have magical effects on the consumers.
Normallystrangerswere suspectedtohavemana.But,suspicion was greaterin the caseofthe
strangerswhohadoddandmysterioushabits. Inrelationtostrangers,theNagasobserved strict
taboos. Theynot onlyrefused to accept presents or purchase-moneyof anykind from the strangers
for fear of the influence to which they might become subject by proxy as it were, but actually
destroyed mats or other things when the visitorswho had used them had gone, and threw away
their tainted coins in the jungle.

Hutton concludes that the taboos on commensal and other forms of social relationship
resulting from the belief in mana keep the groups in separation and cause them to develop into
castes.However,headdsaqualifier tohisconclusion:“It isnotsuggestedthatthecastesystem has
developed from ideas of soul-stuff, mana, magic and taboo alone; only that without these ides it
could have developed. If these idea alone; only that without these ideas it could have developed.
If these ideas alone were enough, one might expect to see a caste system in every island from the
Nicobars to Easter, instead of only in India.” He agrees that being a complex
system,castessystem hasanumberoffactorsbehind its origin:*[T]hroughanumberoffactors, too
complex to have occurred together elsewhere, the caste system of India has come intobeing and
developed into a unique social system found nowhere else in the world.”

5.14 Other Theories:
While the said theories are monistic, pointing to a single factor in the origin of caste system,
therearesometheorieswhicharepluralisticpointingtomorethanonefactorintheoriginof caste system.




Let us see some of those pluralistic theories.
5.15 Denzillbbetson’s Theory:

Denzil Ibbetson explains caste in arising from a combination of tribal origins, functional
guilds, and religious monopolies. He says that certain caste have evolved from tribes andcertain
castes, from occupational groups (guilds).Certain castes have resulted from religious monopolis.

Commenting on this view, Hutton says, “These features — tribes, guilds, and religious
monopolies — have no doubt contributed to the growth and extension of the caste system, and
done much to consolidate and perpetuate it, but theycannot be regarded as causes.”

5.16 Slater’s theory:

G.Slaterhasgiven a theoryregarding the origin ofcaste.His theorycombines both functional and
racial origins: “The originof caste has partly in occupational, partly in racial differences.” His
view is that caste existed in India even before the Aryan invasion.lt arose as a result of
occupations becoming hereditary and marriages being arranged byparents within the societyof
the common craft become sexualmaturityis early and trade secrets were thus preserved. Asa
result of magic and religious ceremonies also, exclusive occupational groups were built up,
marriage outside which became prejudicial and contrary to practice.The Aryan invasion hadthe
effectofstrengthening a tendencytoassociatedifference ofcastewith a differenceofcolour and of
strengthening also a tendency for castes to be placed in a scale of social precedence.

N.K. Dutt also takes a similar view to that of Slater in explaining the origin of caste. He
also subscribes to the view that even before the Aryan invasion, caste system existed in India.In
pre-Aryan India, occupational classes were endogamous on account of occupationalprejudice and
preservation of trade secrets and in such situation, they emerged as castes.

5.17 Sarat Chandra Roy’s Theory:

Sarat Chandra Roy does not embroil himself in any controversy whether the caste system was
pre-Aryan or post-Aryan.His viewis that the caste system did not stem from the Indo-Aryan
varna system.It resulted from the interaction between the Indo-Aryan varna system kon theone
hand, and the tribal system of the Pre-Dravidians and the occupational system of the Dravidians,
on the other. Thus he holds that castes arose as a result of the confluence of the Pre-Dravidian
tribes and occupational groups of the Dravidians with the Indo- Aryan vamas.

We may now conclude the discussion on the origin of casters.No doubt, a single factor
cannot account for such a complex system as caste system.Only a multi-factor approach will be a
proper approach to the origin of caste system. Accepting such approach, it may be maintained
that superiority feeling of the Indo-Aryans over the natives due to the racial differentiation,
occupational distinctiveness, the monopolistic priesthood of the Brahmanas, and the religious
ideas of ceremonial purity and pollution first applied to the Sudras (native aboriginals) in
connection with the sacrificial ritual and then expanded and extended to other groups because of
the theoretical impurity of certain occupations werethe important factors in
theoriginofthecastesystem  inlndia. = Thegeographicalandtheritualistic ~ factorsare,ofcourse,
important, but not crucial as far as the origin of caste system is concerned.




5.18 Summary:

The Caste ranked andarranged in a hierarchy.Some castes are ranked and placedat the top of the
hierarchy. In betweenthese two levels are several castes occupying intermediate position. As the
membership in a caste is determined by birth, the statusa caste holds in the holds in the social
hierarchy bears on the members. Thus, the individuals do not earn their status, but bear the status
ascribed on themsubject to the status of their natal castein the social hierarchy. No amount of
wealth and no amount of penance or prayer can change one’s status thus determined by birth. As
Lundberg remarks, caste is most rigid in this matter. Nostratificationsystem,inhisview,
isrigidinmattersofmobilityanddistinctivenessofstatusas is caste system.

5.19 Key Wards:

Castepanchayat:Acouncildealing with theaffairs ofacasteandregulating theconductofits
members. The councilors hold office either by nomination or election, or hereditarily.

Caste/Jati: An endogamous group bearing a common name, membership of which is hereditary,
imposing on its members certain restrictions in the matters of social intercourse; sometimes
following a common traditional occupation; and generally regarded as forming a single
homogeneous community.

Gotra:(In the Hindu society)an exogamous group,descended from a common ancestor,inside the
endogamous caste.

Hierarchy:Arrangementofunitsinanaggregateinarank order.
Mana:Amysterious,impersonalpowerattachedtoindividuals,objectsandplaces.

Sub-caste: A sub-division of caste. But practically, it acts as de facto caste, assuming the
attributesofcaste functioningascasteinpracticeandholding importantintheschemeoflifeof the
individual.

5.20 Questions:

Describethefeaturesofcastsystem?

Describethecharacteristicofcasteasaunit.
Brieflyexaminethedeferenttheoriesseekingtoanalyzetheoriginofcaste system.
Explainhowtraditionaltheorydefersfromothertheoriesintracingtheoriginof caste
system.

Discussthechangingtrendsofcastesystem.

Examinethefutureofcastesystem.
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Lesson -7

Cultural and Structural View of Caste System

6.0 Objective:

The objectives of this lesson is to explain the Cultural and Structural View and
Perspectives of Caste system.
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6.1 Introduction

Societies are divided into hierarchical groups in a way that though various groups are
considered in equal in relation to each other but within one group, members are viewed as
equals. Two main criteria of social stratification are caste and class, but some other recognized
units of stratification are age, gender and race/ethnicity too. Social stratification is different from
social differentiation.

The term ‘differentiation’ has broader application as it makes individuals and groups
separate and distinct from each other for purposes of comparison. For example, within class
strata, income, occupation, and education provide basis for differentiation and comparison.
Stratification occurs where differences are ranked hierarchically.

6.2 The Origin of the Word *Caste’

The term ‘Caste’ is derived from the Spanish (also Portuguese) word ‘caste’ meaning
‘bread’ or ‘lineage’. The Portuguese used the term ‘caste’ first to denote the divisions in the
Indian caste system. The word ‘caste’ also signifies ‘race’ or ‘kind’. The Sanskrit word for caste
is “Varna’ which means ‘colour’. Races and colour seem to be the bases of Indian caste in
addition to the division of labour and occupation. The popular equivalent of caste is *Jati’.




6.3 Origin of Caste System

The caste stratification of the Indian Society has had its origin in the ‘Chaturvarna’
system. According to the Chaturvarna doctrine, the Hindu society was divided in four main
varnas namely: the Brahmins, the Kashtrivas, the Vaishyas, and the Shudras. The Vamasystem
which was prevalent during the Vedic period was mainly based on the division of labour and
occupation. The Caste system owes its origin to the Varna system. The present caste system can
be saidto bethe degeneratedfrom of the original Varna system Varnas which were four in number
and castes which are found in hundreds and thousands are not one and the same.

6.4 Definition of Caste

‘Caste’ is so complex a phenomenon which is difficult to define.Writers and thinkers are
not unanimous in their opinion regarding caste, its definition and characteristics. Hence caste has
been defined variously.

i.  Sir HerbertRisely: Caste is a “collection offamilies, bearing acommon name,claiming a
common descent, from a mythical ancestor, human and divine, professing to follow the
same hereditary calling and regarded by those who are competent to give an opinion as
forming a single homogeneous community”.

i. ~ Maclver and Page: “When status is wholly predetermined so that men are born to their lot
without any hope of changing it, then the class takes the extreme form of caste.”

ii.  C.H.Cooley:“Whenaclassissomewhatstrictlyhereditary,wemaycallitacaste.”

iv.  A.W. Green: “Caste is a system of stratification in which mobility up and down the status
ladder, at least ideally may not occur™.

v.  Ketkar: “A caste is a group having two characteristics; (i) membership is confined to
those who are born of members and includes all persons so born, (ii) the members are
forbidden by an inexorable social law to marry outside the group™.

vi.  D.N.MajumdarandT.N.Madanhavesaidthatcasteisa‘closedgroup’.

6.5 Characteristics of Caste

The caste system is highly complex in nature. As Dr. G.S. Ghurye syas, any attempt to
define caste is ‘bound to fail because of the complexity of the phenomenon’. He describes the
characteristics of casteinhis * CasteandClass inlndia’~ 1950-56(also inhis Caste, Class and
Occupaion — 1961 and Caste and Race in Inida — 1970). The following have been the main
traditional features of the caste system.

a) Caste - As a Hierarchical Division of Society. The Hindu society is gradational one. It
is divided into several small groups called castes and sub castes. A sense of ‘highness’
and ‘lowness’ or ‘superiority’ and ‘inferiority’ is associated with this gradation or
ranking. The Brahmins are placed at the top of the hierarchy and are regarded as “pure’
supreme or superior. The degraded caste or the so called ‘untouchables’ (Harijans)
haveoccupied the other end of the hierarchy. All over India neither the supremacy of the
Brahmins nor the degraded position of the Harijans or ‘outcastes’ has been questioned.It
is taken for granted, but regarding the exact position of the intermediary castes there are
disputes on the part of the members.

b) Caste — As a Segmental Division of Society. The Hindu society is a caste-ridden
society. It is divided into a number of segments called ‘castes’. It is not a homogeneous




society. Castes are groups with defined boundary of their own. The status of an
individualisdeterminedbyhisbirthandnotbyselectionnorbyaccomplishments.No amount of
power, prestige and pelf can change the position of man. The membership of the caste is
hence unchangeable, unacquirable, inalienable, unattainable and nontransferable. Further,
each caste in a way, has its own wayof life. Each caste has its own customs, traditions,
practices and rituals. It has its own informal rules, regulations
andprocedures.Therewerecastecouncilsor‘ castepanchayats 'toregulatetheconduct of
members also. The caste used to help its members when they were found in distress.
Indeed, ‘the caste was its own ruler’.

6.6 Caste as a Unit and a System

In India, both caste and class are used as basis of hierarchical ranking and exist side by
side. However, caste, which is rooted in religious belief, is considered a more important basis of
social stratification for social, economic, and religious purposes. ‘Caste’ is a hereditary social
groupwhichdoes not permit socialmobilitytoits members.It involves ranking according tobirth
which affects one’s occupation, marriage, and social relationships.

Caste is used both as a unit and as a system. As a unit, caste is defined AS “a closed- rank
status group’, i.e., a group in which the status of members, their occupations, the field of mate-
selection, and interaction with others is fixed. As a system, it refers to collectivity of restrictions,
namely, restrictions on change of membership, occupation, marriage, and commensal and
socialrelations. Inthiscontext, there is a presuppositionthat no castecan exist in isolation and that
each caste is closely involved with other castes in thenetwork of economic, political, and ritual
relationships. The ‘closed-rank group’ feature of caste also explains its structure.

6.7 Caste-Structural and Cultural Concepts

Caste is looked upon as a structural as well as a cultural phenomenon. As a structural
phenomenon, it refers to interrelated statuses, patterned interaction among castes on the basis of
different restrictions, and a stable set of social relations. As a cultural phenomenon, it is viewed
as ‘a set of values, beliefs and practices’. Most scholars have viewed caste as solidarity and not
as a set of values and attitudes. The structure of the caste system is such that it has an organised
pattern of interrelated rights and obligations of members of each caste and individual castes as
groups, in terms of statuses, roles and social norms.

In structural terms, Bougie has explained castes as “hereditarily specialised and
hierarchically arranged groups”, while as a system, he has referred to its three characteristics:
hierarchy, hereditary specialisation, and repulsion. Explaining the last characteristic, he claims
that different castes repel rather than attract each other. Repulsion is manifested in endogamy,
commensal restriction, and social contact. This interpretation is, however, not true. We do not
and cannot find repulsion among castes because they need each other.

Gough views castes as “ranked birth-status groups which are usually endogamous and
tend to be associated with an occupation”. Senart (1930) has described caste as “a closed
corporation, rigorously hereditary, bound with others (castes) by common occupation, and
equipped with a council that rules its members by the sanction of certain penalties™.

In this definition, the words ‘closed corporation’ have been questioned. Besides, all
castes do not have councils. Bailey and Srinivas have viewed castes as structures and have
avoided the definition of caste. Dutt, describing caste system has referred to restrictions on
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marriage, eating and drinking, occupation, change in hereditary membership, and the hierarchical
gradation of castes. Morris also believes that a short definition of caste is not satisfactory so it is
more illuminating to talk in terms of the characteristics of cast”™ He describes caste system as*
characterized by hereditary membership and endogamy and prescribing specific norms which
regulate socialism interaction”. Ghurye too has given similar features ofthe caste system.

Besides, referring tohereditarymembership, castecouncils, hierarchyandendogamyas
important features of the caste system, he also refers to the restrictions on feeding and social
intercourse, lack of unrestricted choice of occupation, and civil and religious disabilities. D’
Souza has referred to the definition of caste system as “the integration of the interacting and
heterogeneous but internally homogeneous hereditary groups into a structure of status hier-
archy™. This concept not only describes the caste system as a superior or subordinate relationship
among hereditary groups in a society, but also explains the conditions under which such a
relationship takes place.

Singh holds that structurally, the caste system simultaneouslymanifests two tendencies:
one, segmental and other, organic. As a segmental reality, each caste or a sub-caste tends to
articulate mutual repulsion, social distance and social inequality, but as an organic system, the
caste segments are mutually interlinked by a principle of reciprocity through the jajmani system.
Bailey (1960) has referred to caste stratification as a ‘closed organic stratification’ in contra-
distinction with the class principle which is based on ‘segmentary stratification’. In the
former,thesocialsegments(castesorsub-castes )interactthrou ghcooperationandinthelatterthrough
competition.

Social Structural Aspects:

Thecastesystemisahierarchyofvaluesintermsoftheconceptofpurityandimpurity. It is
organized as a characteristic hereditary division of labour. It is committed to organic
coordination with the larger communities. Dumont, the French sociologist used the term
‘homo-hierarchy’ meant for the minority opposition and mutual repulsion in the inter-
caste relationship. There is a lot of cooperation especially in the socio-religious lines
between various castes.

6.8 Prominent views about caste

(1) The structural aspect of caste, which is explained by accepting it as a general
principle of stratification; and

(2) Caste as a cultural system, which is understood in terms of prominence of ideas of
pollution-purity and notions of hierarchy, segregation and corporateness. The structural view
explains that stratification is a universal reality, and caste is, therefore, an aspect of this reality.
The culturological view perceives caste as a distinct phenomenon found in Indian society in
particular.

6.9 Perspectives of Caste System

Caste system in India has been studied from three perspectives i.e. Indological, Socio-
Anthropological and Institutionalist. Indologists view caste from the scriptural point of view,
Social-Anthropologists from the cultural point of view, and Sociologist from the point of view of
stratification.




6.10 Indo-logical - Religious Perspective

In the Indo-logical-religious perspective, the exponents take their cue from the ancient
scriptures and present their views on the origin, purpose, and future of the caste system. They
hold the view that Varnas originated from Brahma and castes emerged as fissional units of the
varna system.

The origin of Castes came due to the need and development of division of labour in the
society. Brahmins were given the superior position in society because of their knowledge of
scriptures and a belief in the divine right of Brahmins to interpret and administer rules in
accordance with the dictates of ancient, divine and revered scriptures.

6.11 Social-Anthropological Perspective

The Social-anthropologists like Ilutton, Risley, Krober and severalothers adopt a cultural
perspective for explaining the origin, meaning and nature of Caste system. Their perspective
takes four major directions: organizational, structural, institutional and relational.

The organizational and structural perspectives of Hutton consider caste as a unique
system found in India. Structural aspect of caste explains that caste is a general from of
stratification.

The structural view upholds the view that stratification is a universal reality and caste is
therefore an aspect of reality.

6.12 The Institutionalist Perspective

The Institutionalist Perspective does not favour the view that caste is relevant only to
India. It takes into account the presence of caste in ancient Egypt, Southern United States and
some other societies.

The Relational perspective accepts the presence of caste situations in army, business,
factories and some other social units, where a form of caste divisions are identified which are
either present till today of have become almost obsolete.

The sociological perspective views caste system in terms of social stratification ofsociety
and as a hierarchical system of social inequality. The culturalogical view understands caste in
terms of ideas of pollution, purity and notions of hierarchy, segregation and corporateness. It
views castes as a distinct phenomenon.

6.13 Summary

Caste is the form of social stratification and the agencies of social mobility and selection.
It decide largely the position that a man occupies in society. The range of one’s social contracts
is almost fixed by one’s status in society. One’s status is recognized mainly through one’s caste
or class. The caste system is unique to India and it can influence and condition the way of life or
the ‘life-styles’ of people to a very large extent. The caste system is the basis of stratification in
India.

Caste is looked upon as a structural as well as a cultural phenomenon. As a structural
phenomenon, it refers to interrelated statuses, patterned interaction among castes on the basis

of different restrictions, and a stable set of social relations. As a cultural phenomenon, it is
viewed as ‘a set of values, beliefs and practices’. Most scholars have viewed caste as solidarity
and not as a set of values and attitudes. The structure of the caste system is such that it has an




organised pattern of interrelated rights and obligations of members of each caste and individual
castes as groups, in terms of statuses, roles and social norms.

6.14 Technical Terms

Ancestor

Hereditary
Divine
Homogeneous
Predetermined

6.15 Self Assessment Questions

1.
2.
3.

Define the concept of Caste System.
Explain Cultural and Structural view of Caste system.
Discuss the Perspectives of Caste system.
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Lesson -8

Changing Trends And Future Of The Caste System

7.0 Objective:

The objectives of this lesson is to explain Caste system, Changing Trends and Future of
the Caste System
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7.1 Introduction

The caste system, the joint family system and the village system of life-are often regarded
as the three basic pillars of the Indian social system. The caste system as a form of social
stratification is peculiar to India. The caste is an inseparable aspect of the Indian society. It is
peculiarly Indian in origin and development. There is no comparable institution elsewhere in the
world for the caste system. The caste system which is an integral part of the Indian system, has a
long standing history of its own. To understand how the system has come to be what it is today,
one has to go back through the pages of history to trace its origin, evolution and growth. It is not
easy to say precisely when, how and under what circumstances and pressure the system took its
birth and develop the task of tracing the evolution and growth of this system is precise and
unambiguous terms is equally problematic.

7.2 Origin of Caste System

The caste stratification of the Indian Society has had its origin in the ‘Chaturvarna’
system. According to the Chaturvarna doctrine, the Hindu society was divided in four main
varnas namely: the Brahmins, the Kashtriyas, the Vaishyas, and the Shudras. The Vamasystem
which was prevalent during the Vedic period was mainly based on the division of labour
andoccupation. TheCastesystemowesitsorigintotheVarnasystem. Thepresentcaste




system can be saidto bethe degeneratedfrom of the original Varna system Varnas which were
four in number and castes which are found in hundreds and thousands are not one and the same.

7.3 Definition of Caste

‘Caste’ is so complex a phenomenon which is difficult to define. Writers and thinkers are
not unanimous in their opinion regarding caste, its definition and characteristics. Hence caste has
been defined variously.

i.  Sir Herbert Risely: Caste is a “collection of families, bearing a common name, claiming
a common descent, from a mythical ancestor, human and divine, professing to follow the
same hereditary calling and regarded by those who are competent to give an opinion as
forming a single homogeneous community”.

i.  Maclver and Page: “When status is wholly predetermined so that men are born to their
lot without any hope of changing it, then the class takes the extreme form of caste.”

ii. C.H.Cooley:*Whenaclassissomewhatstrictlyhereditary,wemaycallitacaste.”

iv.  A.W. Green: “Caste is a system of stratification in which mobility up and down the
status ladder, at least ideally may not occur™.

v. Ketkar: “A caste is a group having two characteristics; (i) membership is confined to
those who are born of members and includes all persons so born, (ii) the members are
forbidden by an inexorable social law to marry outside the group™

vi.  D.N.MajumdarandT.N.Madan have said that caste is a “closed group’.

7.4 Characteristics of Caste

The caste system is highly complex in nature. As Dr. G.S. Ghurye syas, any attempt to
define caste is ‘bound to fail because of the complexity of the phenomenon’. He describes the
characteristics of casteinhis * CasteandClass inIndia’~ 1950-56(also inhis Caste, Class and
Occupaion — 1961 and Caste and Race in Inida — 1970). The following have been the main
traditional features of the caste system.

a) Caste - As a Hierarchical Division of Society. The Hindu society is gradational one. It
is divided into several small groups called castes and sub castes. A sense of ‘highness’
and ‘lowness’ or ‘superiority’ and ‘inferiority’ is associated with this gradation or
ranking. The Brahmins are placed at the top of the hierarchy and are regarded as “pure’
supreme or superior. The degraded caste or the so called ‘untouchables’ (Harijans)
haveoccupied the other end of the hierarchy. All over India neither the supremacy of the
Brahmins nor the degraded position of the Harijans or ‘outcastes’ has been questioned.It
is taken for granted, but regarding the exact position of the intermediary castes there are
disputes on the part of the members.

Caste — As a Segmental Division of Society. The Hindu society is a caste-ridden
society. It is divided into a number of segments called ‘castes’. It is not a homogeneous
society. Castes are groups with defined boundary of their own. The status of an individual
is determined by his birth and not by selection nor by accomplishments. No amount of
power, prestige and pelf can change the position of man. The membership of the caste is
hence unchangeable, unacquirable, inalienable, unattainable and nontransferable. Further,
each caste in a way, has its own wayof life. Each caste has its own customs, traditions,
practices and rituals. It has its own informal rules, regulations
andprocedures.Therewerecastecouncilsor‘ castepanchayats 'toregulatetheconduct of
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members also. The caste used to help its members when they were found in distress.
Indeed, ‘the caste was its own ruler’.

7.5 Changing in the Caste System

The caste system which is an integral part of the Indian system, has a long standing
history of its own. To understand how the system has come to be what it is today. One has to go
back through the pages of history to trace its origin, evolution and growth. It is not easy to say
precisely when, how and under what circumstances and pressures the system took its birth and
developed. The task of tracing the evolution and growth of this system in precise and
unambiguous terms is equally problematic. For the purpose of study three main stages in the
evolution of caste may be identified.

(i) Caste in Ancient Age (The period up to 1100 A.D. which is inclusive of Vedic Age,
Post Vedic Age and Puranic Age).

(ii) Caste in Medieval Age (The period between 1100 A.D. and 1757 A.D. which
includes mainly the age of Muslim Rule in India).

(iii) Caste in Modern Age (The period after 1757 A.D. which includes the Pre-
Independent British period and the period after Independence). It is not within the
framework of this book to discuss in detail the developments which took place in the
caste system during the first two major periods. Hence the description is confined to
the third stage, that is, caste in Modern Age.

Castein Modern Age(Afterl1757 A.D.)

The modern period in which some major developments took place in caste system can be
divided into two stages namely: (A) Caste during British rule, and (B) Caste in Independent
India.

7.6 Changes in Caste system during the British Rule
The British brought with them their own traditional form of government which was quite

different from that of the Indian monarchical system. But as Christians the British “"...could not
have much sympathy with the institutions of the Hindus” — (Ghurye). As prudent foreigners they
were more interested in consolidating their power over a strange land and people rather than
initiating reformative changes in its peculiar institutions such as “Caste”. They introduced a
system of education which did not demand of the learners any change of caste or religion. The
policy of comparative non-interference followed by the British made the lower castes revolt
against the Brahmin supremacy. Growth of modern industrial organization and the rapid spread
of urbanization further altered the social situation.

1. Declining Hold of the Caste Panchayats

After consolidating their power the British introduced throughout India uniform legal,
legislative and judicial system. The British transferred the judicial powers of the caste councils to
thecivilandcriminalcourtswhichaffectedtheauthoritywhichthePanchayatshadheldover the
members. Questions of assault, adultery, rape and the like were taken before the British Courts
for decision. In civil matters such as marriage, divorce, caste-based occupational disputes,
disputes between husband and wife, parents and children etc., the intention of the British was to
be guided by the caste customs. But in actual practice various decisions of the High Court’s
virtually set aside the authority of the caste.

2. Influence of Social Legislation on Caste

Some of the legislations which the British introduced shook the integrity of the caste system.




Specific mention can be made of a few of the legislation such as the following:
(i) The Caste Disabilities Removal Act of 1850 (Which served to remove some of the
disabilities associated with caste including the practice of untouchability).
(ii) The Special Marriage Act of 1872 (which legalized inter caste and inter-religious
marriages).

(iii)  The Hindu Widows Remarriage Act of 1856 (which gave legal permission for widows
to remarry).

3. Impact of Social Reform Movements

Some of the social reforms movements launched by social reformers during the British rule also
attacked the caste system and its inequalities.

(1) The Brahma Samaj founded by Raja Ram Mohan Roy in 1820 and developed by
Devendranath Tagore and Keshav Chandra Sen condemned the barriers of caste
divisions, idol worship, human and animal scarifies.

(i) The Prarthana Samaj launched by Justice Ranade devoted its attention to social
reforms such as inter dining, inter caste marriage, remarriage of widows, etc.

(iii) The Arya Samaj founded by Swami Dayanand Saraswathi in 1875 repudiated the
caste restrictions, protested against prohibition of sea-voyages and insisted thateven
the shudras could study the Veda. It tries to remodel the Hindu society on the basis of
the Vedic ideals. It functioned as a militant force to protect the Hindu society
fromthe“onslaughtsofWesternretionalisation™ Itstartedthe”Shuddhi”(Purification)
movement to re-Hinduise the converts, the fallen the outcastes and other externals.

(iv)  The Ramakrishna Mission started by Swami Vivekananda, a great disciple of Sri
Ramakrishna Paramhamsa, in 1897 represents the synthesis of the ancient or
orientaland themodernor western culture.Vivekananda who had imbibed in himself
Raja Ram’s rationalism and Dayananda Saraswathi’s spirituality, was pragmatic in
his approach. He condemned caste inequalities, exploitation of lower castes and
women. He stressed on education, self-reliance and freedom of women. He even
predicted that the Shudras ( “Shramiks” or “Labourers”) would dominate in the years
to come.

v) Other reform Movements: other social movements such as — (i) Jyotirao Phooley’s
(1873) “Satyashodak Samaj”; (ii) Annie Besant’s :Theosophical Society”; (iii)
Maharishi Arvind Ghosh’s “Divine Life Society” — also served to loosen the hold of
caste restrictions.

4. Spread of English Education and Influence of the Western ldeas

Spread of English education exposed Indians for the first time to the Western World. The

popular Western ideas and values such as — “liberty, equality and fraternity”, democracy,
rationalism, individualism, women’s liberations, secularism, humanitarianism etc. made their
inroads into India. These ideas had deeply influenced the Western educated Indians. People who
had hitherto been the targets of atrocities, deprivation, exploitation and humiliation could now
voice their protest by asserting their rights. Increasing influence of science and technology added
greater strength to the growing awareness of the masses.

7.7 Caste in Independent India(After 1947)

The political independence of the country, besides the process of industrialization,
urbanization, secularization etc. brought in a series of changes in the caste system. These
changes can be classified into two categories. (i) Changes in the traditional feature of caste (ii)




Changes in the role for functioning of the Caste.

Changes in the Traditional Feature of Caste

Caste has assumed a different form in the modern times. Some of the traditional features
have been radically altered. Here is a brief survey of the changers that have taken place incaste
system after independence.
The religious basis of the caste has been attacked. Caste is no more believed to be divinely
ordained. It is being given more a social and secular meaning than a religious interpretation.

1. Restrictions on food habits have been relaxed. Distinction between ‘pakka’ food
and ‘kachcha’food has almost vanished. Food habits have become morea matterof
personalchoicethanacasterule.Stillcommensaltaboosarenot completelyignored
especially in the rural areas. Inter dining has not become the order of the day.

2. Casteisnot verymuch associatedwithhereditaryoccupations. Castenolonger

determinestheoccupationalcareerof anindividual.Occupationsarebecomingmore and
more ‘“caste-free”. Even Brahmins are found driving taxis, dealing with foot- wears
and running non-vegetarians hotels and bars and so on.

3. Endogamy. Which is often called the very essence of the caste system, still
prevails. Inter caste marriages though legally permitted, have not become the order of
the day. As K.M. Kapadia says, “there is an indifference to the inter caste marriages if
not tacit acceptance by the society”.

4. The special civil and religious privileges which the Brahmins enjoyed are no
more being enjoyed by them. The Constitution of India has removed all such
privileges and made all castes equal.

5. Caste continues to be a segmental division of Hindu society. Caste with its
hierarchical system continues to ascribe statuses to the individuals. But the twin
processes of Sanskritisation and Westernisation have made possible mobility both
within and outside the framework of caste.

6. Caste panchayats. Which used to control the behaviors of caste-members, have
either become veryweak or disappeared. Though theyare oftenfond here and there in
the village areas, they are almost non-existent in the urban areas.

7. Restrictions imposed by the caste on social intercourse are very
muchrelaxed.Distinctionbetween‘touchable’and ‘untouchable’isnotmuchfeltespeciall
y inthecommunityofliteratepeople.However,instancesofuntouchabilityareheardin the
rural areas.

Changes in the Role of Caste
The caste system in its attempts to adjust itself to the changed conditions of life has

assumed new roles. Besides industrialization and urbanization, other factors such as
Westernisation, Sanskritisation, reorganization of Indian states, spread of education, socio-
religious reforms, spatial and occupational mobility and growth of market economy have greatly
affected the caste system. Changes in the role of caste must also be understood in the light of the
influence o f these factors.

1. Increase in the Organisational Power of Caste

Education makes people liberal, broad-minded, rationale and democratic. Educated people
are believed to be less conservative and superstitious. Hence it was expected that with the growth
of literacy in India, caste-mindedness and casteism would come down. On the contrary, caste-
consciousness of the members has been increasing. Every caste wants to safeguard its interests.




For fulfilling this purpose caste are getting themselves organised on the model of labour unions.

2. Political Role of Caste

Caste and politics have come to affect each other now. Caste has become an inseparable
aspect of our politics. In fact, it is tightening its hold on politics. Elections are fought more aften
on the basis of caste. Selection of candidate, voting analysis, selection of legislative party
leaders, distribution of ministerial portfolios etc., are very much based on caste. Even the
communist parties which project the ideal of a casteless and classless society are also not an
exception to this. Politics of each state, as M.N. Sriniva says, is virtually the politics of
confrontation of its “dominant castes”. Thus. unless one knows the political confrontation
between the dominant castes such as Ligayats and Vokkaligas in Karnataka and Reddys and
Kammas in Andhra Pradesh, one cannot understand the politics of these two states. M.N.
Srinivas also makes adistinction between casteattheritual level and caste atthe political level.

3. SanskritisationandWesternisation

As M.N. Sriniva has pointed out, two important trends are witnessed in caste — the process of
Sanskritisation and that of Westernisation. The former refers to a process in which the lower
castes tend to imitate the values, practices and other life-styles of some dominant upper castes.
The latter denotes a process in which the upper-caste people tend to mould their life-styles on the
model of Westerners.

4. BackwardClassesMovement

Thenon-Brahmincastetodayaregetting  themselvesmoreandmoreorganizedtochallenge  the
supremacy of the Brahmins and to assert their rithts. The establishmet of “Satyashodhak Samaj”
by Jyothirao Phooley in Poona in 1873 marked the beginning of sucha non-Brahins movements.
This movement against the Brahmin supremacy by the lower castes came to be known as
Backward Classes Movement. In the beginning, the main aim of this movement wasto limit the
Brahmin monopoly in the two fields such as education and appointment to government posts.

The backwards classes movement has becomea vital political force today. Its influence has
changed the political scenario of the country. This movement has made the Brahmins politically
weak and insignificant especially in Kerala and Tamilnadu. This movement has also brought
pressure on different political parties to create special opportunities for the lowest caste people
enabling them to come up to the level of other higher castes. Due to this pressure. Backward
Classes Commissions were established at Central and State levels which recommended
“reservation” for backward castes.

5. CompetitiveRoleofCastes

Mutual interdependence of caste which existed for centuries and was reinforced by the
institutional system of “jajmani”, is not found today. As M.N. Srinivas points out, the “vertical
solidarity” of castes has been replaced by “horizontal Solidarity”. “Live and let live™ policy
which wasonceassociatedwiththecastemakesnosensetoday.Onthecontrary, eachcastelooksat the
other with suspicision, contempt, and jealousy and finds in it a challenger, a competitor.
Excessive caste-mindedness and caste-patriotism have added to this competition. The economic
baseof a caste and itshold over the politicalpower virtuallydeterminethe intensityof this
competitiveness. This competitive spirit further strengthens caste-mindedness.

7.8 FactorContributingtoCasteChange
Themainfactorsresponsibleforthechangesofcastesystemare:

Moderneducation:
Modern education is one of the major factors for weakening of the caste. It has gone to




make negative impacts upon casteism. As modern education is deeply ingrained into the values
such as liberty, equality and fraternity, it gives no place for hoary social evils and practices like
casteism. Education also encouraged inter-caste marriage. The feeling of untouchability and
prejudices are being gradually eliminated from the mind of the children of all caste.
Industrialization:

With the advent of industrialization people of all castes were forced to find out
employment in factories in big cities. In the industrial centers members of different castes came
into mutual contact, made harmonious relationship with other and forgot the caste barriers.
Urbanization:

Industrialization, transportation and widened communication are the main facors
responsible to decrease the sentiment of the caste from the people to a greater extent. Higher
caste members who moved to urban areas for pursuing employment found it difficult to retain
their caste ideas and practice.

Significanceofwealth:

In thepast power of money was not much dominatingfactor in thesociety. Todaywealth is
replacing caste as the basis of social prestige. In other words money has become a deciding
factor for influencing human life at present.

Riseof Nationalism:

Nationalism bound up with the concept of ‘universal brotherhood’ has opened up new
volumes in inter-caste relations. It seems to have helped to a considerable extent in shortening
the prejudices of casteism from the mind of people in rural areas.

Etfectofsocialreforms:

Social reform movement had also gone to a wider extent in diminishing caste prejudices
from the upper caste minds. Social reformer like Babasaheb, Ambedkar, Balgangadhar Tilak,
Ranade had done a lot for removing caste distinction and prejudice from the mind of Indians.

7.9 New Trends in Caste System

The disorganisation of the Caste System has led some to infer that in the future the Caste
System will cease to exist. According to G.S.Ghurye there is no fear of the injunction of the
Caste System in the near future due to the following towing conditions.

1) Electionsbasedoncasteism

On the establishment of a democracy in India the government machinery is operated by
representatives elected bythe people. The method of election has done much to encourage the
Caste System because of casteism among the voters. In this way people are asked to vote for
their caste candidate and this casteism is maintained by the elected leaders after the elections are
over. Some political parties sponsor only that candidate for elections in a particular are whose
caste is the most numerous among the voters.

2) Specialconstitutionalprovisionforbackwardclasses

The constitution provides for the protection of the backward and Scheduled Castes. Some
posts have been reserved for them in Government services. They are given all types of facilities
and special scholarships for education. All this is most welcome and even necessary and vet
more special rights have encouraged casteism in the backward classes since the caste is proving
beneficial to them because of these prerogatives.

In India, on the one hand, the caste is becoming weaker due to the influence of such
factors as industrialisation, urbanisation, increase in the means of transportation, populating of




English education, political and social awakening, democratic Government and laws abolishing
untouchability etc and on the other such new organisations as labour union, etc, on the basis of
occupation, post, capacity etc., are being established.

Due to an increase in the desire for money caused by the influences of western education
the sense of superiority or inferiority is now based on wealth and social power of rather thanor
caste. Theclassconsciousness, basedonoccupations, etc,isreplacing thecaste consciousness.

All the changes led people to believe that the Caste System will generally take on the
firm of a class system. But while, on the one hand, class consciousness seems to be progressing,
on the other one can see progress in casteism as well. For people who are specially gifted in a
particular occupation, other occupations are very limited in India and the paths to those that are
available are difficult.

Children of those parents who have a small income or who have no wealth look out only
for service. Insomebig businessinstitutionandsometimesevenin educationalinstitutionswhat
happens is that the proprietors, organisations and senior officials. Casteism of a similar type
prevailsalsoinGovernment servicesandpoliticalelections. Henceit cannot beassertedthat at the
caste is disappearing and classism is increasing. Actually, in India casteism is being transformed
into classism.

7.10 Future of Caste System

It is difficult to make an unqualified statement concerning the future of the Caste System
in India. It is certainly true the restrictions of marriage, diet, mode of life, behavior, etc., basedon
the Caste System are breaking down. But as has been described previously, casteism is
increasing and Caste System is being encouraged by caste practices in election. Actually it seems
more or less definite that there is no possibility of the Caste System being eliminated from the
Indian society in the near future.

The root of the Caste System goes deep in Hindu society and at its basis are the important
and beneficial principles of division of labour, specialisation etc, foreign invadersmade their best
efforts to wipe out the Hindu caste. But in spite of all efforts of the Muslims and Christians not
much change was wrought in Caste System. It has definitely been affected somewhat by the
influences of western education and western culture. And its form has undergone a vast change.

There is no room for doubting that this form of the Caste System will change further in
future, it may even change, beyond recognition. It will also be influenced by the development of
the sense of democracy and nationalism, industrial progress and by new political and economic
movement.

7.11 Summary

The caste system which is an integral part of the Indian system, has a long standing
historyof  itsown.Tounderstandhowthesystemhascometobewhat  itistoday.Onchastogo  back
through the pages of history to trace its origin, evolution and growth. It is not easy to say
precisely when, howand under what circumstances and pressures the system took its birth and
developed. The task of tracing the evolution and growth of this system in precise and
unambiguous terms is equally problematic. The political independence of the country, besides
the process of such as Westernisation, Sanskritisation, reorganization of Indian states, spreadof
education, socio-religious reforms, spatial and occupational mobility and growth of market
economy have greatly affected the caste system.




7.12 Technical Terms
Monarchical
Barriers
Unacquirable
Inalienable
Unattainable

7.13 Self Assessment Questions

1. Discuss elaborately the changes in the caste system.
2. Explain the factors contributing to caste change
3. Elaborate and discuss on new trends in caste systems and future of caste system.
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Lesson - 9

Social Religious Movements

8.0 Objectives:

The main objective of this lesson is to explain different social religious movements and

their importance.
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8.1 Introduction

Social movements are organized attempts on the part of a section of society to bring
about either total or partial change in society through collective mobilization based on ideology.
Social movements originate as unorganized, unplanned, undirected grouping of persons who are
dissatisfied with things. Chances of a movement are always present as some are formed
discontented. It may be due to the social movements emerge due to the shared dissatisfaction;
and the conviction that the collective mobilization would lead to the goal.

According to M.S.A. Rao, ideology is an essential element of a social movement as it
distinguished it from a general category of movements involving collective action and is oriented
towards change. In the absence of an ideology, a strike becomes as isolated and individual event
and not a movement, on the contrary, if a strike is planned and directed by a student union with a
defined ideology it becomes an event in that student movement. Social movements cover various
forms of collective action aimed at social reorganization. In general, social movements are
nothighly institutionalized, but arise from spontaneous social protest directed at widespread or
specific grievances.

Concept of Social Movement:

“Social Movement” represents a social phenomenon that assumes great importance in the




study of not only collective behavior but also of social change. Sociologists have started evincing
great interest in studying its role not only in bringing about changes in society but also in
resisting them. A social movement is a type of collective behavior that could be a lasting one and
at the same time, an influential one. It is, indeed, “‘a generator of social change.”

Social movements of various types have been taking palace in most of the societies of
the modern world. In fact, they have become a part and parcel of the modern democratic
societies. We to demand more and more reservation for the SCs and STs and other backward
classes and there are counter movements demanding its cancellation or at least the status quo.
There are movements to “save environment”, to ‘“‘save wild life” and to *‘save world
peace”.There are movements for and against the construction of Sri Ram Temple at the disputed
place ofAyodhya.ThereareFascistMovements,CommunistMovements,NaxaliteMovements, Tribal
Movements, Peasants Movements, Women’s Movements, Youth Movements, Labour
Movements, Civil Rights Movements, Human Rights Movements, Afforestaton Movements and
so on. What then do we mean by social movements?

8.2 Definition of social movement

There is no single definition of the term social movement accepted by scholars of all
disciplines. Like many other terms such as equality, masses, etc., the term ‘movement’ is often
used differently by various political leaders, scholars and social activists who have written on
‘movements’. Some use it to mean a tendency or historical trend. Some scholars use the term
‘movement’ interchangeably with organization or union. Like many other words, the term
‘movement is still recognized as a “hurrah” word, to use T.D.Weldon’s memorable classification.
The term ‘social movement’ gained currency in European Languages in the early nineteenth
century.

In viewof the wide scope and varied nature it is difficult to arrive at a single, or a precise
definition of the term ‘social movement’. Different sociologists give their definitions in various
ways. The following are the some important definitions.

According to Paul Wilkinson — “a social movement is a deliberate collective endeavor to
promote change in any direction and by any means, snot excluding violence, illegality,revolution
or withdraw into “utopian’ community.’

Lundberg and others define social movement as “a voluntary association of people
engaged in a concerted effort to change attitudes, behavior, and social relationship in a large
society.

In the words of Anderson and Parker, social movement is “a form of dynamic pluralistic
behavior which progressively develops structure through time and aims at partial or complete
modification of the social order’.

According to Horton and Hunt — “A social movement is a collective effort to promote or
resist change’.

In the words of Herbert Blumer (1971), social movements as collective enterprises to
establish a new order of life.’




According to Gusfield, social movements are “socially shared demands for change in
some aspect of social order’.

No single or precise definition might be given on account of diversity of social
movements, occurring in different societies, which range from religious to secular, from
revolutionary to the reactionary from co-operative to the schismatic.

8.3 Characteristics of Social Movements.
Thefollowingaretheimportantcharacteristicfeatureofsocialmovements:

(a) Itsaimistoresist orbringachangein society.
(b) Itisacollectiveeffortbysocietyor agroup.
(c) Itmaybeviolentor peaceful.

(d) Itmaybeorganizedor unorganized.

(e) Itslifeis uncertain.

FunctionofSocialVMovements:

According to Touraine (1968) social movements have three important functions. These
are as follows:

a. Mediation: They help to relate to persons to the larger society. They give each individual
an opportunity to participate, to express his views and to play a role in the process of
social change.

b. Pressure:Social movements encourage the formation of organized groups that work
systematically to observe that their policies and plans are implemented.

c. Clarification of Collective Consciousness: Social movements generate and establish ideas
which spread throughout society. As a result collective consciousness arise and develops.

8.4 Causes of Social Movements.
The following are the some of the important causes of social movements:

(a) Industrialization tends to produce social disorganization in a society. This is because
formerly accepted values and norms are being questioned. When values and norms are
unstable people are subject to feeling or alienation and anomic. Where a high degree of
alienation and anomic are present, the soil is fertile for social movements.

(b) Thefeeling of social injustice is not limited to the underprivileged classes. Any section,at
any status level may come to feel itself the victim of social injustice. A wealthy person
whosuddenlyfindhimself relievedof thefortunemayalsofeelthat aninjusticehasbeen done
him. In any case, the vital factor is not the actual presence or absence of social injustice.
It is people’s feeling that they are victims of social injustice that makes themapt to
respond to social movements.

(c) Socialmovementsmayalsoemergewhenthereisgeneraldissatisfactionwiththestatus quo one
source of dissatisfaction is relative deprivation.

(d) Socialmobilityalsomakespeoplereceptivetosocialmovements.




TypesofSocialVMlovements

There are many kinds of social movements. It is not possible to give a classification of
social movements because sometimes a movement is of amixed nature or is of a various types at
different stages of its career. Social movements are divided in view of their goals and values.

AccordingtoHerbert Blumer(1951) therearethreetypesof socialmovements.Theyare
general, specific and expressive movements. General movements lack organization, structure and
leadership.1t is carried by a vague collectively of persons, in other words, by a public or a mass.
Generally specific movements develops out of a general movement. Their objects and goals are
very clear. These movements might be of a revolutionary or reformatory. Expressive movements
primarily include those concerned with fashions and religions.

Shah (1977) classifies movements as revolt, rebellion, reform and revolution to bring about
change in the political system. According to M.S.A. Rao (1978) social movements are divided
into three categories. These are reformist, transformatory and revolutionary.

Social movements are also divided on the basis of issues around which participants get
mobilized. Some of them are called as “civil rights”. Nationalist, linguistic, anti-dowry and other
such movements. Some others classify movements on the basis of the participants, such as
tribals, dalits, peasants, women, students etc. In majority of the cases the issues and participants
go together.

Sociologists classified social movements into different types on the basis of theorganization,
aims, value strength etc. Some of the types are mentioned below:

(a) Revolutionary movements: These movements aim at eliminate the existing social
system and reconstruction with a different one. Revolutionary movements are not
satisfied with the social order and work for radical change. Russian and French
revolutions are the best examples of revolutionary movements.

(b) Reformmovements:

These movements are primarily takes place only in democratic societies where people

toleratecriticism. Themainobjectofthesemovementsistomodifysomepartsofa

society without completely transforming it. Arya Samaj movement, Brahmo Samaj

movement are the examples.

ReactionaryorRegressivemovements:

These movements are arise among the people who are not satisfied with some items of
change. The movementhighlight the significanceof old values, ideologyand institutional
arrangements. Rashtriya Swayam Sevak Sangh (R.S.S.), Islamic fundamentalist
movement are the examples of reactionary movement.
(d) Migratorymovement:

These movements take place when many people migrate due to discontent and or dueto
the shared hope for a bright future in some other place. Their migration of peopledoes not
mean migratory movement. The mass exodus of men to Gulf countries fromthe State of
Kerala, is an example of a migratory movement. The mass migration of people from
Afghanistan to Pakistan during American war on Afghanistan is another example of a
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migratory movement.

ResistanceMovements:

These movements are formed to resist a change that isalready taking place in society. The
many social and cultural changes of recent decades have been profoundly disturbing to

(e
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many of the Indians who feel that our national virtues, traditional values,and cultural
greatness, are being eroded by secularism, minority appeasement, sexual permissiveness,
moral degradation, political corruption and sell-out of national interests for the partial
political interests, and so on. Good number of contemporary resistance movements
expresses their dismay at the direction in which our nation has beenmoving. Examples:
Anti-Abortion Movement, Anti Hindu Movement, Anti-Reservation Movement, the
Swadeshi Movement against the movement towards Economic Liberalization, the
Movement towards Indian sing Indian Education, etc. This type of movement is not very
much revolutionary in character but more resistant in nature.
(f) UtopianMovement:

Theseare attempts to take the society or at least a section of it towards a state of
perfection.“These are loosely structured collectivities that envision a radically changed
andblissfulstate, eitheronalargescaleat sometimeinthefuture,or onasmaller scale in the
present. The utopian ideal and the means of it are often vague, but many utopian
movements have quite specific programmes for social change.”[lan Robertson]. Example;
the “Hare Krishna Movement’ of the seventies, the movement towards, the establishment
of “ Rama Rajya” — as envisioned by the B.J.P. and the “Sangh Parivar” [the community
of the supporters of the R.S.S. School of Thought]. The Communists’and socialists
pronouncement of a movement towards the classless, casteless society free from all kinds
of exploitation etc.

8.5 Religious movements:

The sixth century B.C. was a period of great religious ferment in the history of the world.
This period was a turning point in the spiritual and intellectual development of the whole world.
When various religious reformers like Pythagoras (Greece), Heraclitus, Lao Tze and Confucius
(China) and Zoroaster in Persia tried to rouse the people and tried to teach and preach nobler and
higher duties of life. In India this crucial period in the history of world was marked on
theonehandbythepreaching oftheUpanishadsages, whoadmittedtherespirationandinspiration of the
Vedas, and on the other hand by the emerge of preachers who were less orthodox than theyand
who rejectedthe Vedas. It was at thistime that Jainism andBuddhism developed. The religious
movements was initiated by two Kshatriya prince, Vardhamana Mahavira andGautama Buddha.
Their philosophy and teachings subsequently gained popularity under the name of Jainism and
Buddhism respectively.

ReligiousMovementsinthel 5" & 16" Centuries

In the early medieval period two paralleled movements, in Hinduism and Islam,
respectively representing the Bhakti and Sufi movements emerged in India. The importance of
both these parallel religious movements is that they freed thelndian society from the dogmatic




beliefs, caste and communal hatred, ritualism and so on. Bhakti and Sufi movements are
democratic movements, which preached simple religion in the language of the common people.
Liberalismandlove were keynotesoftheBhaktiandSufimovements. MysticdisciplineinBhakti and
Sufi movements was canalized towards the moral and spiritual advancement of the individual
and society making them rise above the barriers of creed, caste, colour, power, position, and
wealth.

8.6 Causes of Movements:

Theconditionsofthethensocietyfavouredtheriseanddevelopmentof)ainismand Buddhism.
The following are the some of the important causes;

(i) The Vedic philosophy had lost its original purity and in the Sixth CenturyB.C it was
reduced to a bundle of rituals. The ceremonies man developed a great dislike for these
ceremonies and rituals.

(ii) The caste system had become brutal and rigid. Interchange of caste was snot possible.
There were too many restrictions on eating food, drinking and marriage. Low caste
person had a miserable life. Jainism and Buddhism offered them an honored place.

(iii) The supremacy of Brahmins created unrest. These people dominated in everyaspect
of life.

(iv) Thescarifiesprescribebythe Vedaswereverycomplicatedandasourceof wastage of time,
money and energy.

(v) TheVedicreligionhadbecomeverycomplexanddegeneratedintoblindbeliefs, rituals and
dogmas.

(vi)  AllthereligiousscriptureswerewritteninSanskritwhichwasthelanguageofthe elite and
not the common people.

These ills and evils led to grow discontent among the masses who aspired for a change in
society. Several leading teachers raised their voice against these problems. Jainism and
Buddhism play a vital role for removing social evils and religious dogmas.

Jainism

The Jain tradition speaks of 24 Tirthankaras, thelast and the real founder being
Vardhamana Mahavira who was born in village Kundagrama in a districtMuzzaffarpur (Bihar) in
540 B.C. Mahavira married Yasoda and had a daughter. At the age of 30, after the death of his
parents,he renounced his family became a monk and proceeded in search of truth. He got
enlightenment after [2years and henceforth started preaching his philosophy.

Jainsim did not believe in the existence of god man’s salvation does not based on the
mercy of god but on his own acts. It rejected the authority of the Vedas Jainism advocatedhighly
disciplined and simple life with the ultimate goal to attain nirvana or moksha. It gives
importancetoquality. Thenirvanaof apersondependsonright belief, rightknowledgeandright action.
These are called the three jewels of Jainism. According to Jainism, the world consists of two
elements: Jiva (conscious being) and atma (the unconscious). Jiva feels, acts and wills. It
sufferedanddies. Atmais eternalandis bornand reborn. Theultimategoalof Jivashould beto get rid
of cycle of birth and rebirth and attain nirvana Buddism.




Gautama Buddha also known as Siddhartha, Sakyamuni or Thattagata, the founder of
Buddism was born in 563 B.C at Lumbivana near the border of Nepal. He was married at the age
of 16to Yasodharaand enjoyed household lifefor thirteen years andhad a son. He left his family at
the age of 29 and became a monk. At the age of 35, he attained enlightenment at Buddha Gaya in
Bihar.

Buddhism was the movement that gave the shock to Brahmanism. Buddhism stands on
three pillars. The Buddha, its founder; the Dharma, his teaching; and the Sangh; the order of
Buddhist monk and nuns. This basic principles of Buddha’s teachings are the four noble truths
i.e., (a) worldly existence is full of misery, (b) desire, thirst, attachment, ignorance etc., are the
causes of worldly existence,(c) worldly existencecan be ended by the destruction of desire, thirst
etc. (d) in order to do it one must know the right path. And the right path is the eight-fold path
Le., right understanding, right thoughts, right speech, right action, right livelihood, right effort,
right mindfulness and right concentration. Like Jainism, Buddhism also did not believe in the
existence of god.

Jainism and Buddhism plays an important role in removing the defects of Hinduism
particularly the practice of sacrifices and ritualism. Both resemble in many respects. Both have
been protestant religious movements against the evil practices of Hinduism.

SufiMovement:

In the medieval Indian society Sufism was the most important an d interesting aspect of
Islamic religion. Sufism came to India before the establishment of the sultanate of Delhi, But
after foundation of theTurkish rule, a number of sufis from various Islamic countries migrated to
india and established themselves in ,many parts of india.sufis wear mystics who had risen in
islam at a very early stage.they were persons of deep devotion who were disgusted by the vulgar
display of wealth and degeneration of morals following the the establishment of Islamic empire.

Sufism was not organized in a single sect and its religious doctrineswere alsonot
common; instead they were organizedin to various ‘sislilahs’ or orders or religious doctrines.
Theyrecognizedtheprophet hoodof Mohmmadandauthorityof theholyquran.,but incourseof time
they obserbed a veriety of practices and ideas from various sources such as neo — plantation,
Zoroastrianism, Christianity , Hinduism and Budshism.

The sufis were organized into orders or Silsilahs named after the name or surname ofthe
founder of the particular order, such as Christi, Nagshbandi, Suhrawardi etc. Silsilahs were
generally led by a prominent mystic who lived in a khanvuah at hospice along with his disciples.
The link between the teacher (pir) and the disciples (murids) was very important for the Sufi
system. The sufi orders are broadly classified into two: Ba-shara, that is, those which were not
bound byit. Both groupof orders prevailed in India, the latter being adapted more bywandering
saints. These saintsdid not establish an order.

In the sixteenth century there were as many as fourtheen Sufi orders in India. Of the
different orders, largelyfound outside India, onlytwo chistin and Suharwarids.The chishtiorder,
largely found outside India by Khwaja Muinuddin Chishti. Chisti were the first to succeed in
establishing themselves firmly on Indian soil. The chief centers of the chisti silsilah, the most
popular order, were Ajmer, Nagaur, Narnaul, Sarwal, Hansi, Hadaun, Ayodhya and other townof
Uttar Pradesh.Thefamous chishtisaints likeKhwaja Muiuddin Chisti, Khawaja &Qutubuddin




Bakhtiyvar Kaki, Khanja Fariduddin, Masud Ganj-I-Shakar, Shaikh Nizamuddin Auliya
andShaikhNasiruddinChiragh-1-Dehliva, ShaikhAlual, Haq, ShaikhAdhiSeraj etc. TheSuharwardi
order’s activities were confined largely Multan and Punjab. The great well known saints of such
arwaridi order were Shaikh, shihubuddin, Suharwarli and Hamidud-Din Nagori, Wahatat-ul-
Wujud or the unity of the being was their basic doctrine. It identified the unity of the half and the
Khalf'i.e., the creator and the created. The philosophy of Sufism believes in one god and regards
every individual and everything else as part of him.

8.7 Bhakti Movement:

The Bhakthi movement in Hinduism was one remarkable featureof the medieval age. It
remained influential for many centuries and has left deep impact on modern Hinduism. The
concept of Bhakti means single-minded devotion to one god. According to Hinduism there are
three ways to attain salvation viz., Gyan (knowledge), Karma (duty), and Bhakti (devotion to
god). DuringthemedievalperiodsaintsbelongstoHinduism emphasizedonBhaktiasawayto attain
Moksha or Salvation and that resulted in the Bhakti movement. Its philosophical concept had
been fully evicted in the Upanishads and subsequently, the Bhagavad Gita in Mahabharata
emphasized devotion and love a pathways to God.

The Bhakti movement was essentially monotheistic and the devotees offered prayers
onepersonalGod, whocouldeither haveSuguna(form) or beNirguna(formless). Thefollowers of
Nirguna Bhakti discarded idol worship. This movement rejected the sacrifices and rituals as
modes of worship. This was an egalitarian movement. The Saints of both north and south
preached in the simple language of the common people. According to Bhakti cult, knowledge
could be gained through a guru or teacher.

Thismovement was a widespread movement that embracedthe whole of the countryfor
severalcenturies. [t plays a vitalrole inreform theHindureligious soas toenable it to withstand the
onslaught of Islamic propaganda and proselytism and compromise between Islam and Hinduism.
The high and less sections of Hindu society forget many of their prejudices and differences
Majorityof the people believed in the message of the saints of the Bhakti movement that all
people were equal in the eyes of God and that birth was no bar to moksha or salvation.

Nanak(1469-1534)

Guru Nanak, from whose teachings the Sikh religion and derived was born in a Khatri
household in the village of Talumoli (Nankana) on the bank of the river Ravi in 1469. Like kabir,
he also preached a casteless, ethical, monotheistic, anit-ritualistic, universal and highly spiritual
religion. He did not believe in the incarnation of God. Nanak give much more weightage on the
purity of character and conduct as the first condition of approaching God, and the need of a
teacher or guru for guidance. He was strongly reject idol-worship, pilgrimages and other formal
observances of the different faiths. Nanak’s mission was to reform the Hinduism and aimed at
bridge distinction between the Hindus and the Muslims.

After his death, his followers called themselves ‘Sikhs’ and a new religious sect,Sikkhism
was founded.




Dadu(1544-1603):

One of the famous followers of Kabir's ideals was Dadu, he was born of Brahmana
parents in Ahmedabad in A.D.1544 and died in 1603. He practiced the teachings and preachings
of Kabir. The main aim of his life was to unite all the divergent faiths in one bond of love, and he
founded Brahman Samapradaya to give effect to this great ideal. Like Kabir, hewas also a
householder, and he believed that the natural life of a householder was best suited for self
realization. Among the many disciples of Dadu, Sundaradasu (A.D.1597-1689) Rajjab and other
were distinguished personalities.

Malukdasa(1574-1682):

He was also one of the follower of Kabir. The monasteries of his sect are found all over
North India and even beyond from Bihar to Kabul. He too rejected the idol worship and other
external forms of religion.

Thefollowing saintsarebelongstoSugunaSchool.
Chaitanya(1486-1533)

His original name was Vishwanmbar and he was born at Nanadwip in 1486. He was
responsible for the popularity of Vaishnavism in Bengal through his Kirtans, he preached the
messagethat ragamarga or the path of spontaneous love was best for mokshaor salvation. He was
a great exponent of Krishna form of Vaishnavism. He created sensation in Bengal, Orissa and
Assam. He attracted a wide following including some Muslims and low caste people in the
eastern part of India. After the death of Chaitanya, his disciples and followers systematized his
teachings and organized themselves into a sect called Gaudiya Vaishnavism.

Surdas(1498-1569):

He was a disciple of Vallabhacharya of South India. He was a staunch devotee of Lord
Sir Krishna and Radha. Hepopularized the Krishna cult by singing songs. glorifying lord
Krishna's leelas. He believed that salvation can be achieved only through the devotion of Lord
Krishna. He was the author of three books. They are : Sur, Sarwali, Sahitys Ratna andSursagar.
All the three works of Surdas are very popular.

Tulasidas(1532-1623):

He was born in a Saryaparian Brahmin family in or about 1532 in Varnasi. He was a
worshipper of Rama. Tulsidas was not only a peot but also a great devotee of Lord Rama. He
was composed Ramacharit Manas in Hindi expounding the various aspects of Hindu dharma.
Besides this, he wrote several other books, such as Gitawali, Kavitawali, Viany Patrika, etc.He
was considered as a great Vaishnava devotes or bhakta.

Mirabai(1498-1546):

She was a great devotee of Krishna.She was born at the village of Kudvi in Merta district
in or about A.D. 1498. She was a follower of the Krishna cult of Vaishnavism. Mirabai was one




of the greatest saint in North India. She was written too many devotional songs. They are written
in Brijehasha and partly in Rajasthani, and some of her verses are in Gujarati. Her Kirt or lyrics
are full of devotion and spiritual ecstasy. She addressed all her lyrics to Lord Krishna.

Sankaradasa(1532-1623):

He was a contemporary of Chaitanya. He was the greatest religious reformer
ofmedievalAssam. He was preached Vaishna bhakti. He was believed in monotheism. He did not
recognize a female associate of the supreme deity (Parvathi, Sita, Radha etc.) He emphasized
Niskama bhakti. He rejected caste system, idol worship and ritualism.

8.8 Anti-BrahminMovements:

The Backward Castes movement in South India was an anti-Brahmin movement. In the
19“‘century, the Brahmins have enjoyed educational, economic and political privileges created by
British rule. Educated caste Hindus therefore challenged this supremacy through anti- Brahmin
movements. The western educated elite from among the backward castes took up the leadership
of the anti-Brahmin movement. The educated youth from the intermediate castes movement. The
important backward classes’ movements in pre-independence Independence India are Phule’s
movement and self-respect movement.

8.9 JyotibaPhule’sMovement:

Jyotiba Phule (1827-1899) was Sudra.Her belonged to the Mali caste (Gardener)>In
1851, he became the first Hindu to run a school the untouchables.Phule founded the Satya
Shodak /samaj (Truth seeking Society) in 1873.The leadership of the Samaj came from t
backward classes, namely, the Malis, Kunbis, Telis and Satis. The main aim of the Samaj is to
redeem the Shudras and Adi-Sudras(Untouchables) from the influence of Brahmanical scriptures
and to liberate them from mental and religious slavery. He thus started the firstprotest movement
among the lower castes.He has against Brahmin domination. He aimed at the total abolition of
the caste system and socio-economic inequalities in the society. His supporters were mainly the
urban non-Brahmin contractors and trader. His movement remained confined, during the life
time, to some urban centers of the state of Maharastra.

After the death of Jyotiba Phule, the Maharaja of Kolhapur, Shahu Chhatrapatu took the
leadership of themovement.He plays a prominent role ofr the eradicationof untouchabilityand
upliftment of the untouchables.The main thrust ofhis effort was to encourage the formation ofa
modern elite from among the non-Brahmin peasant castes. Though sympathetic to social reform,
he was personally more attached with Arya Samaj,; Which believed Vedas and traditions. Under
Shahu Maharaja, Phule’s movement spread, but lost much of its militancy.

The @nti-Brahmin movement not only confined to Maharastra, it also spread to Mysore and
Madras in the first decade of the 20™ Century.In Mysore, the Vokkaligas and Lingayats started
their respectiveorganizations in 1906 and 1909.These two castes along with Muslims established
the Praja Mltra Mandali in 1917.They demanded for concessions to non — Brahmins in
government employment, education and political represention.In the old Madras Presidency,
Some section of the Reddi’s, Kamma’s Vellalas etc.strongly opposed the supremacy of the




Brahmin and launched the justice party in 1916.This organization only represented the interests
of the mercantile bourgeoisie and feudal landlords.This elite anti- Brahmin party lack of
sympathyfor the untouchables.The justice party declined after 1927 and was practically extinct
by the end of 1930’s.

Self-RespectMovement:

PeriyarE.V.RamaswamiNaicker(1879-1973),aRedivaNaidehadbegunhispoliticallife  with
the Indian National Congress party in the 1920°s and started the self-respect movement in 1925.
This movement was an anti-religious, Brahmins, pro British movement aimed at abolition of
caste system.Naicker publicly, criticized the Hindu puranasas fairy tales, not only irrational and
imaginary, but immoral. According to Naicker, Hinduism had been founded by the Brahmins,*for
their own powgnterests;they built on the illiteracy, ignorance and poverty of the people and
exploited them.In order to propagate his ideas, he founded a Tamil Journal, Kudiarasu (people’s
government), which was soon followed by others of similar nature, Pakutharivu (Discemment),
Puratchi (Revolt) and Vidudhalas (liberty). He led various activities of direct action like breaking
of idols, forcible entry of temple, burning of Hindu sacred books, exclusion of Brahmin priests in
marriages and other functions, etc.

In the 1930’s and early 40’s the self-respect movement collaborated with the British and
workedagainstthenationalistmovement.In1944 undertheleadershipofRamaswamiNaicker, the
Justice party was reconstituted as Dravida, Kazhagam.Which was induced with not only the anti-
Brahmin, anti-noth, anti-Hindu philosophy, but also separatist sub-nationalism? The main aim of
the Dravid Kazagham thea achievement of a sovereign independent Dravidian Republic, which
would be federal in nature.The Dravida Kazhagam in Tamil means the organization of
Dravidians.The conflictions political lines developed within the K.M.K., on line, represented by
Ramaswami Naicker, set itselt infrontal against the independence movement and demanded
freedom from “Brahmin Raj”.The other trend, represented by C.N.Annadurai, came out for
accommodation with the freedom struggle even which continuing to focus on the demand for
independence from ‘Aryan Congress Yoke’.In 1970, M.G.Ramachandran founded the All Indian
Anna Dravid Munnetra Kazhagam (AIADMK).While Periyar cgeinued to fight against caste
system and supremacy, of Brahmins till his death in 1973. Both D.M.K. and A.LADM K. has
taken an anti-Brahmin stance in politics.

These movements spread some liberal ideas, struggle for higher status and forget for
educational economic and political advantages.Some of the leaders play, a reformist or even a
reactionary, however challenge the castes system as readically as the dalit liberation movements.

8.10DalitMovements

Schedule caste or Dalit socio-political movements are very few in number. The first dalit
movements took place among the Nadars of Tamilnadu and the Izhavas of Kerala.Sri Narayana
Guru of Kerala led an uncompromising revolt against the caste system.The Izhavas were the first
caste to give up untouchability. Many dalit liberation movements emerged in the 1920’s.

ﬂe main issues around which most of the dalit movements have been c ed in
colonial and post colonial periods are confined to the problem of untouchability.The most
important of the early dalit movements were the Adi-Dharam movement (Punjab), Adi-Dravida
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Movement (Tamilnadu), Adi-Andhra Movement (Andhra Pradesh) and Nama Shudra Movement
(Bengal).

8.11 Summary: @
“Social Movement” is one of the important forms of collective behavior. Social
movement is a collective effort with some continuity to promote or resist change in the society or
group of which it is a part. It plays a prominent role in highlighting some of the social problems.
It is a force that might possibly, save the society from destruction.
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Lesson - 10

ﬂARRlAGE, FORMS AND TYPES OF MARRIAGE IN INDIAN SOCIETY

9.0 Objective:

The objectives of this lesson are to explain the marriage system in Indian society, forms
and types of marriage.
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9.1 Introduction

Marriageisoneoftheuniversalsocialinstitutions.Itisestablishedbythehumansociety

ontrolandregulatethesexlifeofman. Itiscloselyconnectedwiththeinstitutionoffamily.
n fact, family and marriage are complementary to each other. As Gillin and Gillin have said,
“marriage is a socially approved way of establishing a family of procreation™. As Westernmarck
has remarked, “Marriage is rooted in the family rather than the family in the marriage”. Marriage
is an institution of society which can have very different implications in different cultures. Its
purposes, functionsand forms maydiffer fromsociety to society, but it is present everywhere as an
institution.

9.2 Definition of Marriage

ﬁere is no definition which adequately covers all types of human marriage. It has given
a number of definitions and explanations among which the following may be noted.

i.  Edward Westermarck in his “History of Human Marriage” defines marriage as “the more
or less durable connection between male and female lasting beyond the mere act of
propagation till after the birth of offspring™.




Malinowski says that marriage is a “contract for the production and maintenance of
children™.

According to Robert H. Lowie, “Marriage is a relatively permanent bond between
permissible mates™.

Broadly speaking, however, marriage may be defined as “a socially sanctioned sex
relationship involving two or more people of the opposite sex, whose relationship is
expected to endure beyond the time required for gestation and the birth of children”.-
Duncan Mitchell’s “A dictionary of Sociology”.

Alfred McClung Lee writes, “Marriage is the public joining together, under socially
specified regulations of a man and woman a husband and wife”.

9.3 Characteristics of Marriage

1)

2)

3)

4

5)

Universality Marriage is more or less a universal institution. It is found among the
preliterate as well as literate peoples. It is enforced as a social rule in some of the
societies. Examples: in Japan, celibacy is publicly condemned. In Korea, unmarried
individuals are called ‘half” persons. Among the Hindus, marriage is a sacrament whichis
regarded as more or less obligatory. The Todas of Nilagiri refuse to perform funeral rites
for a girl if she dies before her marriage. But they do perform it after completing some
sort of marriage ceremony for the corpse. According to the Chinese philosopher
Confucius, as individual who remains unmarried throughout his life commits a great
crime. As Levi-Strauss has observed that the unmarried primitives of Central Brazil are
made to lead fo miserable life.

Relationship Between Man and Woman Marriage is a union of man and woman. It
indicates relationship between one or more men to one or more women. Who should
marry whom? One should marry how many? — are the questions which represent social
rules regarding marriage which differ significantly.

Marriage Bond is Enduring Marriage indicates a long lasting bond between the husband
and wife. Hence it is not coextensive with sex life. It excludes relationships wi
prostitutesoranyothersexualrelationshipwhichisviewedascasualandnotsanctioned y
custom, law or church. Marital relationship between man and woman lasts even after the
sexual satisfaction is obtained. The Hindus, for example, believe that marriage is a sacred
bond between the husband and wife which even the death cannot break.

Marriage Requires Social Approval A union of man and woman becomes a marital bond
only when the society gives its approval. When marriage is given the hallmark of social
approval, it becomes a legal contract.

Marriage is Associated with Some Civil or Religious Ceremony Marriage gets it s social




recognition through some ceremony. This ceremony may have its own rites, rituals,
customs, formalities, etc. It means marriage has to be concluded in a public and







Lesson - 11

Family as a Social Institution, types of Families and Changing Trends

10.0 Objective:

The objectives of this lesson is to explain Family as a Social Institution, types of families and
Changing Trends in Family system.
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10.1 Introduction

Qﬁ family is the most important primary group in society. It is the simplest and the most
clementary form of society. It is the most basic of all social groupings. It is the first and the most
immediate social environment to which a child is exposed. It is an outstanding primary group, because, it
is in the family that the child develops its basic attitudes.

Further, of all the groups that affect the lives of individuals in society none touches them so
intimately or so continuously as does the family. From the moment of birth to the moment of death the
family exerts a constant influence. The family is the first group in which we find ourselves. It provides for
the most enduring relationship in one form or other. Every one of us grows up in a family and every one
of us too will be a member of one family or other.

The family, almost without question, is the most important of any of the groups that human
experience offers. Other groups we join for longer or shorter periods of time for the satisfaction of this
interest or that. The family, one the contrary, is with us always. Or rather more precisely, we are with it.

10.2 Meaning of the Family

Someofthedefinitionsoffamilyareasfollows:

(i) ‘family is a group definedby a sex relationship sufficiently precise and enduring toprovide for
the procreation and upbringing of children’. — Maclver

(ii) ‘Familyisamoreorlessdurableassociationothusbandandwifewithorwithout children or of a man
or woman alone, with children’. — Nimkoff

(iii) ‘Familyisagruupuﬁ:uersonswh0SFIationstuoneanutherarebasedupuncunsanguinity and who
are therefore, kin to another’. — Davis

(iv) ‘Family is the biological social unit composed of husband, wife and heildren’. — Eliot and




Merrill
10.3 Characteristics of the Family

Onthebasisofthesedefinitions,thefollowingcharacteristicsofafamilymaybededucted.

(i) Amatingrelatinnship:g family comes into existence when a man and a woman establish a
mating relation between them. This relation may be of a shorter duration or lifelong. When
the marital relations break up, the family disintegrates.

3 A form of marriage: Mating relationship is established through the institution of marriage,
which may be solemnized in a simple way as is the case in Europe, or its celebration may be
a long process as is generally in India.

(iii) A system of nomenclature: Every family is known by a name and has its own system of
reckoning descent. Descent may be reckoned through the male line or through the female
line. Usually, the wife goes and joins her husband’s relatives, but sometimes the husband may
also go and join his wife’s relatives.

(iv) An economic provision: Every family needs an economic provision to satisty the economic
needs. The head of the family works to eam money to maintain the family.
(v) A common habitation: A family requires a house for its living. Without a dwelling place the

task of child bearing and child rearing cannot be adequately performed.
10.4 Nature of the Family

Besidesthecharacteristicsmentionedabove,afamilyispossessedofseveraldistinctive gﬂtu_res.

(i) Universality: Family is the most universal group. It is the first institution in the history of
mankind. It has existed in every age and in every society and is found in all parts of the
world. No culture or society has ever existed without some form of family organization. Each
one of us is a member of a family. No other group is so universal as the family is.

(i) Emotional basis: The family is a fundamental unit of human society. It is based on out
impulses of mating, procreation, and parental care. It is a close-knit group that fortifies these
emotions.

(iii) Limited size: A family is usually a small-sized organization. Its size is generally defined by
biological conditions, which it cannot transcend. Other groups may be smaller than a family,
but they are not formed because of biological condition.

(iv) Formative influence: The family exercises the most profound influence over its members. It
moulds the character of individuals. Its influence in infancy determines the personality
structure of the individual. From its initial units, the father and mother, the child receives
his/her physical inheritance. Freud and other psychologists have proved that a child exhibits
the same character and mental tendencies in adult age that he acquires in the family.
Confucius rightly remarked that if you want to improve society,improve
family.*tobewellbornistopossessthegreatestofallgifts. Tobeill born there is nothing which this
world can afford that will be adequate compensation for the lack of good heredity’.

(v) Nuclearposition: Thefamilyis thenucleus ofallothersocialgroups.Thedigigctive
characteristicsofmarriage, parentalobligations,andsiblingrelationsmakefamilythe primary
institutional cell of a society. The whole social structure is built of familyunits.

(vi) Responsibility of the members: In the family the child learns the meaning of social
responsibility and the necessity for co-operation. As Maclver aptly describes, ‘In times of
crisis men may work, and fight and die for their country, but they toil for their families all




their lives. In it, the child develops his basic attitudes and ideals. It is a great agency of the
socialization of the child’.

(vii) Social regulations: The family is peculiarly guarded by social custogg and legal
regulations.Itisnoteasytoviolatethem.Familyisthegroupinwhichtheconsenting  parties may
freely enter, but which they cannot easily leave or dissolve. Marriages are not trivially taken.

(vii)  Permanent and temporary: Family as an institution is permanent and universal, while s an
association it is temporary and transitional. When the son marries, hegoes out of the family
and starts another family, which again may give rise to more families.

All these tends to show that although the family is one of the most limited groups of the society, it
differs from all of them in being a distinct type of group. It is the smallest kinshipgroup. It usually begins
when the partners marry; it changes when the sons marry, it ends when one of the partners dies. When the
children are young and entirely dependent on parents, the family looks like a compact human group.
When children grow in age, this compactness becomes loose and when they marry the old family
disintegrates and new families rise up. The original relations are reversed, the parents become dependent
on the children.

10.5 Functions of the Family

gavis has characterized the main social function of the family into four divisions: reproduction,
maintenance, placement and socialization of the young. It also performs individual functions, but these are
a corollary of its social functions.

Lundberghasenumeratedthefollowingbasicfunctionofthefamily:
(1) Theregulationofsexualbehaviourandreproduction.(ii )Careandtrainingofchildren.
(iii)Co—FrationﬂnddiVisionoflﬂbout(iv)Primarygmupssatisfactions

esides, there are many auxiliary function as well. Ogburn and Nimkoff have divided family

function into six categories: (i) Affectional, (ii) Economic, (iii) Recreational, (iv) Protective,
(v)Religious,and(vi) Educational.

Reed has described the following functions of the family: (i) Race perpetuation, (ii) Socialization,
(ii1) Regulation and satisfaction of sex needs, (iv) Economic functions.

Maclver divides the functions of the family into two categories — essential and non- essential.
Under the essential he includes three functions: (i) stable satisfaction of sex need, (i1) production and
rearing of children, and (iii) provision of'a home.

Under the non-essential functions he mentions religious, educations, economic, health, and
recreations which, he says, have now been transferred to specialized agencies in society.

10.6 Essential Functions

(i) Satisfaction of sex need: This is the first essential functionqat the family performs.
Manu.the AncientIndianlaw-giver,regardedsexualsatisfactionastheaimoffamily; Vatsyayan  also  looked
upon sexual satisfaction as the primary objective of the family. Satisfaction of sex instinct brings the
desire or lifelong partnership among males and females. The satisfaction of sex instinct makes for normal
personality. If sex instinct is suppressed, it may produce personality maladjustments and disrupt social
relations. According to Havelock, ‘With failure of sexual harmony, the marriage structure rests on
shifting sand’. The modem family satisfies this instinct in greater degree than the traditional family. In the
traditional family the sexual act was combined with reproduction. The fear of pregnancy, as a result of
intercourse, prevented the couple to satisfy their sex urge. But in the modern families the task of sexual
satisfaction has been eased by the invention of contraceptives and other methods of birth control. The
present vgiie is in a better position to satisfy sex instinct without any fear of conception.

H Production and rearing of children: The inevitable result of sexual satisfaction is
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procreation. The task of race perpetuation has always been an important function of the familygThe
Hindu seriptures hold that the religious activities of man cannot be consummated unless he has a son.
They permit a second marriage if there is not issue from the first wife. In the Hindu marriage, the groom
says to his bride that ‘I accept you in order to obtain good progeny’. Although childbirth can occur
outside the family, nowhere is illegitimacy approved. Family is an institution par excellence for the
production and rearing of children. Some countries, especially Soviet Russia after the Revolution
practiced experiments in communal child rearing, but they soon abandoned it. The function of child
rearing is better performed today than in the apst because now more skill and knowledge are devoted to
the care of the unborn and newborn child. The infant death rate has shown a marked decline. In the
achievement of this result, specialized agencies such as nursing and child welfare centres have come to
the aid of the family. Looking at the data collected inthe west it is seenthat the number of illegitimate
children is falling down, the practice of prostitution is vanishing away and the number of marriages is
increasing, which clearly shows that the function of procreation of race is only performedthrough family.
It is claimed that with the practice of birth control methods the function of child procreation is now being
given up by modemn families.

10.7 Non-essential Functions

Economic: The non-essential functions of a family are various and varied. First, it serves as an economic
unit. In the traditional families, most of the goods for consumption were made at home. The members of
the family were all engaged in the family industry. The ancient Hindu joint family served as a type of
mutual insurance society. It was a unit of production and the centre of economic activities. Today, the
importance of family as an economic unit has been lessened, as most of the goods for consumption,
including food, are purchased ready-made
fromthemarket. Themembersofthemodemfamilydonotworktogetheras theydidinthepast fimes. They are
engaged in different activities outside the home. However, the old pattern has not been completely
destroyed, it has merely changed. In the mily, one or the other tern has notbeen completelydestroyed,
ithas merelychanged.Inthefamily,oneorthe other profession is still carried on though of a different sort and
in a different atmosphere. There is a cleardivision of labour between man and woman. The fapaly
members help in the economic adjustmentofthefamily Everyfamilyhasitsowneconomiccapacity. The
members purchase property-movable and immovable for the family. Property is an important economic
institution that is protected and maintained by the family. The use and transmission of the property is
usually prescribed by rules of the society. The equal distribution of property is an important function of
the family.

Religious: The second non-essential function that the family performs is of a religiouscharacter. It is a
centre for the religious training of the children who learn various religious virtues from their parents. In
the traditional family, different religious practices such as idol worship, yagya, religious discourses, and
sermons by pundits were held, which made the outlook of the children religious. In the Hindu scriptures,
religious rituals are considered incomplete in the absence of wife. The modemn family, however, does not
bsedrve religious practices and has become secular in outlook.

Educational: Another function performed by a family is the education of children. Family is an important
educational agency. Every child learns the first letter under the guidance of parents. The traditional family
was the centre of vocational education also because the children from the early childhood were associated
with the family task. The modern family has delegated the task of vocational education to technical
institutes and colleges.

gealﬂl: The functions related to health that were performed in the old family have now been transferred
to hospitals and clinics. Formerly, a sick man was cared for in the family by his own kith and kin, but
today he is admitted to a hospital and looked after by nurses. The child is born today not in the comforting




fragrance of a home, but in the maternity wards of a well-equipped hospital. Instead of ‘the house where I
was born’, the phrase ‘the hospital where [ was born’ is more relevant to modern conditions.

Recreation: The old family provided recreation to its members. They used to sign and dance together and
visit the family relations. In modemn family, relation is individual rather than collective. The present forms
of recreation such a s bridge, tennis, carom, and movies provide for only individual or couple
participation. Today, people prefer to go to a club or a hotel for recreation.

Civic: Family is the school of civic virtues. The child learns the first lesson of citizenship in the family.
The virtues of love, co-operation, toleration, sacrifice, obedience, and discipline are first learnt by the
child in the family. These qualities enable him to grow into a good citizen. That is why family has been
called the cradle of civic virtues.

Social: Family imparts the knowledge of social customs, mores, etc. to the younger generation. It
exercises social control over its members, which helps in the maintenance of a well-organized society.
Family is an important agency of social control. It is also the custodian of culture and serves as the natural
and convenient channel of social continuity.

10.8 ﬂe Changing Family Patterns

The family as a basic social institution has been undergoing change. The modern family radically
differs from that of the traditional one. The family has never been at rest. Both in its structure and
functions changes have taken place. Some of these changes may be examined here.

Changes in the Functions of the Family

Some of the functions of family have radically changed today while some others have received
more attention of the public. A glance at these changes would clarify this point.

1. The Sexual Regulation Function of the family has not changes much. The family through its
agent, marriage, still regulates the sexual impulse of the people. Illicit sexual behaviour is fairly
uncommon. But it is true that in the Western societies pre-marital and extra- marital sex relations are on
the increase.

2. The Reproductive Function of the family has suffered particularly uggthe Western
societies.IntheWesternsocieties,itissaid,parentsnolongerdesiremorechildren. Absenceof ~ children  has
become the most glaring feature of the Western families. However, it is impossible to take away this
reproductive function of the family. The very survival of the human race is based on reproduction.

3. In the past fifty years the Parental and the Educational Functions of the family have been
shifted to certain external agencies like hospitals, out-patient clinics for mothers, maternity homes, the
baby clinics, nurseries, kindergartens, etc. “The modern home is not equipped to train children for their
adult  careers, because the specialized division ofgy labour requires  specialized
training,whichonlythespecializedagencyof the schoolcansupply”. —A.W.Green.

4. TheProtective Functions of the family have declined particularly in the West. Families are no
more the place of protection for the physically handicapped, mentally retarded, aged, diseased, infirm and
insane people. Other agencies have taken over this function. But, for the young children it continues to
provide physical and emotional protection. p

5. TheEconomic  Functionofthefamilyhasbeendisturbedagreatdeal. Thefamilyisno  lTonger the
economic unit, neither is it self-sufficient. It is not longe ited by shared work. Foritsmembers
workseparately.Itismoreaconsumingunitthana producingeentre.However, the family is not completely
losing this function, but it is transforming this function to some external agencies.

6. It seems that the Socialization Function of the family is gaining increased attention
particularly in the Western society. An earlier generation knew little about the personality development.




Weknowsomething today oftheroleof emotional development, school progress, career success, physical
well-being, and practically all other aspects of the good life.

7. The Status-Ascription Function has been weakened since in modem society much emphasis is
laid on achieved status. Still, the ethnic, religious, class, residential, nationality and other kinds of statuses
are ascribed by the family to the individual at least in the initial stages in some way of other.

8. The Recreational Function of the family is losing importance. Extgpgal agencies have
takenawaythisfunction.Modernrecreationishighlycommercialized. Movies,dancehalls,night clubs,
gambling centres have come into being. People leave home to seek these commercialized recreations. But
they tend to leave home as single adults or married couple, as adolescents or children, rather than as a
family unit. This has affected the cohesion of family.

10.9 Forms or Kinds of Family

ElmiliES may be classified variously, as follows:
1. Onthebasisofauthorityafamilymaybepatriarchalormatriarchal.

(i) The Patriarchal Family: %der the patriarchal family the male head of the family is
possessed of inclusive powers. He is the owner and administrator of the family
property;tohimal lpersonslivinginthefamilyaresubordinated. He presides over

the religious rites of the family. In short, the father or the eldest male descendant is thﬂql
protector and ruler of the family, enjoying full authority over the family members. The chief
characteristics of patriarchal family are the following:
a) Thewifeaftermarriagecomestoliveinthehusband’shouse.
b) fatheristhesupremelordofthefamilyproperty.
c) Descent is reckoned through the father. The children are known by the name of their
father.
d) Thechildrencaninheritthepropertyoftheirfatheronly. They
have no right over the property of the mother’s family.

(ii) ThematriarchalFamily: Maclverpreferstocallitbythenameofmatemalfamilyrat her Ean the
matriarchal family. In a matriarchal family, the authority vests in the woman head of the
family with the males being subordinate. She is the owner of the
propertyandrulesoverthefamily. Therearegravedoubtswhetherthistypeoffamily
everexistedinsociety,althoughL.H.Morgan,McLennan,andBachopenbelieveitto have been the
earliest form of family. Bachopen maintained that in early times, mankind lived in a state of
promiscuity and that the earliest type of family was the matriarchal. Morgan referred to as the
‘father of American anthropology’ postulated that the family evolved through various stages,
from the lowest promiscuity to the highest monogamy. The chief characteristics of
matriarchal family are the following.

a) Descentisrf:ckonedthruughthE:muthemndnotthefather,Eacause maternity is a fact,

whereas paternity is only an opinion.

b) Marriage relations are transient. The husband is sometimes merely a casual visitor.

c) Thechildrenarebroughtupinthehomeofthewife’srelatives.

d) Theauthorityinthefamilyrestsinthehandsofthewifeorinthehandsof some representative

of the wife’s kin.

e) Property is transferred through the mother and only females succeed to it.
TheMatriarchal family issaidtoprevailamongtheprimitivepeoplewholedtheirliggsas
wanderersorhunters. Thefatherroamedfarandwide,cominghomeirregularlyand staying away for
long periods of time. The absence of the father from the home made it necessary for the woman




to ‘stay on the job’. She was the leader of the clan for a great
dealoftime.Hence,shecametopossessauthorityinthefamil y. Briffaultisofthe
opinionthattheearliestformoffamilywasmatriarchalandthatthepatriarchaltype emerged only with
the development of agriculture and economic dominance of men.

2. Ont}*)asisulSh'ucturethefamilycanbeclassiﬁedasnuclearandextendedfamily.

nuclear family is one which consists of a husband, a wife, and their children. The children
leave the parental household after marriage. A nuclear family is an autonomous unit free form the control
of the elders.

Anextendedfamily canbeviewedasamergerof severalnuclearfamilies. Thus,asmall extended family
may include grandparents, their son, the son’s wife, and the son’s children. A large extended family may
include multiple generations in the family. Grandparents, uncles, aunts, and cousins, their unmarried
children, married sons and their wives along with their married/unmarried children live together within
the same household.

There are two important feature of an extended family. First, an extended family in continuous,
whereas a nuclear family is not. In an extended family, a person is a member of a residential kin group
that has  probably persisted for many  generations. Second, while a nuclear
familyis,tosomedegree,aseparateandindependentunitrunbyhusband,wife orboth, an

extendedfamilyisusuallyrunbythepatriarch.Itsconstituentnuclearfamiliesmayhavelittle power for
independent decision-making.

3. OnthebasisofResidencethefamilymaybeclassifiedasfollows:
(i) MatrilocalFamily:Inthistypeoffamily,thehusbandgoestoliveinthehouseothis wife.
(ii) PatrilocalFamily:Inthiskindoffamily,thewifegoesandlivesinthehouseofther husband.

4. OnthebasisofMarriagethefamilymaybeclassifiedasfollows:
(i) Monogamousfamily:Inwhichonemanmarriesonlyonewomanatonetime.
(ii) Polygamousfamily:Inthiskindoffamily,onemanmarriesmanywomenatonetime.
(iii) Polyandrous family: Inthiskindoffamily,onewomenmarriesmanymenandliveswith all of them or
with each of them alternately.

5. Onthebasisof Ancestrythefamilyisclassifiedinto(i )matrilinealand(11)patrilineal.

In the matrilineal family mother is the basis of ancestry. A woman is believed to be the ancestor
of the family. The rights of each member of the family depend on his relation to the mother.

In the patrilineal family, ancestry continues through the father. This is the common type of family
prevalent today.

6. On the basis of in-group and out-group affiliation a family may be classified into endogamous
family and exogamous family. An endogamous family is one that sanctions marriage only among the
members of the din-group, whereas an exogamous family sanctions marriage of members of an in-group
with the members of an out-group.

7. On the basis of blood relationship: A family may be conjugal family or consanguineous family. A
conjugal family consists of spouses, their offspring, and relatives through marriage.

A consanguineous family consists of blood relative together with their mates and children. It may
als pointed out that the patriarchal or patrilineal or patrilocal family is more common also undergoing
the process of disintegration, which is partly due to the influence of Christianity and partly due to the
migrations, of educated Khasis to the cities. Although it may also be said that the patriarchal family, in
traditional sense, has also changed in its nature on account of the new social and economic forces,
particularly the women’s liberation movement, vet the fact still remaining that family system is
patriarchal in the greater parts of the world.




10.9 Summary

Family @a group of persgpy whose relations to one another are based upon consanguinity and
who are therefore, kin to another family is the most important primary group in society. It is the
simplest and the most elementary form of society. It is the most basic of all social grougiings. It is the first
and the most immediate social environment to which a child is exposed. Family [ s the most universal
group. It is the first institution in the history of mankind. It has existed in every age and in every society
and is found in all parts of the world. No culture or society has ever existed without some form of family
organization. Each one of us is a member of a family. No other group is so universal as the family is.

10.10 Technical Terms

Polyandrous
Monogamous
Polygamous
Patrilocal Ancestry

10.11 Self Assessment Guestions

1. Define family and discuss its characteristics and features.
2. Explain the various kinds or forms of family.
3. Discuss the essential and non-essential functions of family.
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Lesson - 12
Tribal Communities in India

11.0 Objective:
The main objective of this lesson is to explain tribal communities in India
Contents:
.1 Introduction
11.2 Definition of Tribe
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11.4 Geographic Distribution of Tribals
I1.5 Geographic Distribution of Tribals in India
11.6 The Tribal Zones
11.7 TRIBALSOCIETY
11.8 Tribe differs from caste
9 Structure and features of Tribal society:
.10 Summary
11.11 Key Words
11.12 Reference books
11.13 Questions

11.1 Introduction:

“Tribes” the Indian context today are normally referred to in the language of the
Constitution as “Scheduled Tribes.” It was Dr. B.R. Ambedkar, the chairman of the drafting
committee of the constitution, who preferred the concept of Scheduled Tribe to “Adivasis™ for
enumerated the tribes and hence has a specific meaning. The “Scheduled Tribes”Constitutethe
second largest group of the backward classes that come under what is known as the

privileged section” of the populace. The scheduled tribes, generally known as “tribes”,
constitute 8.8% of the total population[1991 census report] of India. The tribal people who are
regarded as the earliest among the present inhabitants of India have survived here with their
unchanging ways of life for centuries. Many of them as still in a primitive stage and are far from
the; impact of modern civilization.

11.2 Definition of Tribe:

%ere is no agreement among the sociologist and anthropologists regarding thedefinition
the term “tribe.” Some of the definitions may be examined here:

.N. Majumdar: A tribe is “a collective of families bearing a common name, members of which
occupy the same territory, speak the same language and observe certain taboos regarding
marriage, profession or occupation and have developed a well assessed system of reciprocity and
mutuality of obligation.




11.3 Characteristics of Tribes:

Definitions of tribe cited above point out some ofﬂf characteristics of tribe. Tribal
community including the tribals of India generally reveals some of the characteristics of which
the following may be noted.

. Common Territory: A tribe is a territorial community. It means the fribe has a definite
territoryin which is members reside. Forexample, the Naga,Rengma Naga,SemaNaga and
other goals reside in Nagaland; Garos, Khasis, Haegs live in Assam: Bhils in
Madhyapradesh: SoligasMysore; Thodas in NiligiriHills of TamilNadu, and so on.In the
absence of a common locality or Territory a tribe would lost its uniqueness.

2. Collection of Families: As the definitions of tribe cited above clarify, tribals constitute
collection of families. These collections may have various sizes. These families which
normally have blood relationships among themselves could be matriarchal or patriarchal
in nature

3. Common Name: Every tribe has its own name. Each tribe is known to other tribes by its
name. Examples of some Indian Tribes: Garo, Khasi, Khasa, Naga, Rengma Naga,
SemaNaga, Limbu, Santal, Munda, Gond, Kota, Badaga, Urali, Thodss, efc.

4. Common Language: The members of a fribe speak a particular language. Differenttribes
speak different languages. These languages are not only different from the language of the
civilized people, but they themselves differ from one another. Common language
contributes much to the development of community feeling. Since these languages do not
have a script of their own, education the tribals has becomeproblematic.

5. Common Ancestor: The tribals claim that they have a common ancestor. A major cause
the sense of communal unity in the tribe is “the tie of blood relationships” between its
members Out of common ancestry. The tribals are bound by kinship bonds.

6. Common Religion: Religion plays an important role in the fribal organization. The
members of a tribe usually worship a common ancestor. Also, nature worship is common
among them. In addition to the ancestral worship and nature worship the tribals practice
othertypesof faith suchas —fetishism, animism, and totemism. Magic is also widespread
among them. The tribal social and political organization are based on this religion.
Participation in common religious ceremonies, function and festivals contributes to the
unity of the group. A sizeable proportion of Nagas, Mizoz, Santhals, Oraons and Munda,
etc., have embraced Christianity while some tribals such as Bitia, Lepcha chakma have
largely identified with Buddhism.

7. Common culture : Each tribe has a way of life of its own. Each tribe has its own way of
behaving, thinking, feeling and acting. Each has its own customs, traditions, moralsvalues
,its own peculiar institutions in brief, its own culture. The very peculiarities of a tribe
reveal that it has distinctive culture of its own.

8. Common politicalorganization: Each tribe has its own political system. The tribalchief
normally exercises authority over all the other members. The chieftainship is normally
hereditary. He occupies an important position in the tribal society. The tribals do not
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possess a government is the modern sense of the term. But they do have their own tribal
government, tribal council and tribal court or judicial system. Santhal, for example, an
advanced tribe, has a village council the members of which are democratically elected.
Nagaland emerged on the first of December 1963 as the 16State of the Republic oflndia
and Meghalaya in the month of April 1910.

Feeling of Unity: The members of a tribe always feel that they are united. This sense of
unity is essential for them to retain their identity. Tribals are normally cohesive and they
fight against common enemies as one man. They are ever ready to avenge the injustice
done to the group or the individuals.

Common Economic Organization: As against 13% national average, 91% of the tribal
workers are engaged in agricultural. About 3% of tribals are engaged in manufacturing
again the national average of 11% and 5% in tertiary servicing [against the national
average of 16%)] Justl% tribals are engaged in forestry and food gathering. Their
economic position is very poor. Though they are poor, against the national average of
43%,nearly 51% of tribals are economical active. In spite of that, they get very poor
returns for their efforts.

. Organization of Clans: The Clan or sib is an important part of tribal-organization .The

clan includes all the relatives of mothers or fathers and the children of one ancestor.
People belonging to a clan trace their origin to one ancestor. The descendants of a clan are
of eithermatrilinealof patrilineal lineage. The tribalsociety may include in itself many
clans. There exists mutual helpfulness among the members of different calns.

Prevalence of Dormitories:Tribal community has a peculiar feature which is evident in
the form ofcommonsleepingchambersor dormitories. Suchorganizations train theyouth in
the tribal ways of life. These are the centers which preserve tribal legends, music, dance,
paintings, etc., Young boys andgirls spend much of their time in the night in these
dormitories and often they are vested with the responsibility of giving protection to the
community people. Till they get married they continue to become the members of the
dormitories and are supposed to maintain secrecy relating to their activities. After their
marriage their memberships of the dormitories get cancelled. Members of the dormitories
are expected to follow the rules and regulations strictly.

. Simplicityand self — Sufficiency: A tribalsociety is not complexbutsimple in character.

Hunting, fishing, and collection of roots, fruits, nuts, berries, honey and forest productsare
their main means of subsistence. Some have taken to cultivation also. They do not possess,
neither do they enjoy the facilities of civilized people. There was a time whenthe tribals
were self-sufficiency has gone. They are becoming more and more dependent on the
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civilized gmmunity and also the government help. They are simple, honest, frugal and
some of themvery hospitable also. They are noteducated neither are they interested in it.

14. The Need for Protection: The tribals always experience the need for protection. H
theyarea cohesivegroup. The tribe is ahomogeneousgroupalso. There is lessdiversity and
more unity and uniformity. Ethnic, political, religious and other kinds of
prejudicesandmutual distrust betweenthe civilized and the tribal people have made the
tribals feel insecure. Hence they experience the need for protection. Their political
organization is established mainly to protect themselves

15. EndogamousGroup:Though notalways,the members ofa tribe generallymarry among
themselves. Marrying within one™s own groupis called endogamy. Each fribe has many
clans within itself and these are exogamous in nature. The tribals practice endogamy
probably to maintain the purity of blood and cultural peculiarities and to preserve the
property within the group. But today, due to the influence of the civilized people and
increased contacts, exogamy is also practiced. The tribe is not necessarily an endogamous
group, though originally it might have been so says Imperial Gazetteer of India. All known
tribal societies have laid stress on the rule of exogamy. An individual is not allowed to
marry inside a definite set of his own kin-group, that is, clan. In conclusion, it can be said
that taken together as a unit, each tribe is largely endogamous, but various sub-groups that
it consists, namely clans, are mostly exogamous.

11.5 GEOGRAPHICDISTRIBUTIONOFTRIBALS:

According to 1991 census, there are ab 1.16 million tribals in India, who form 8.08%
of India“s total population. This is more than the population of Britain. India, in fact, has the
second largest tribal population in the world next only to Africa.

As far a Karnataka is concerned, the tribals share is around 5% of the state”s total
populatiope Thought in the beginning our Constitution gave recognition to [in 1956] only
414tribal groups and termed them as “scheduled tribes”, the number of such groupings now runs
to a fewmorehundreds. At the nationallevel, in 329 thaluks thetribals are in amajority. More than
65% of the ?als live in the areas in which the tribals form more than 50% of the population of
those areas. From the point of view of their numbers, the tribals are a “dominant group” in many
local areas.

GeographicDistributionofTribalsinIndia:

ﬂe tribes in India are spread over the lﬁth and breadth of this country. They vary in
strength from a few hundreds to several lakhs. About 2/3 of the total tribal population ofgghe
countryare found in the five states ofMadhya Pradesh.Orissa,Bihar,Gujaratand Maharashtra.

highest number of fribals according to the 1991 census are found in Madhya Pradesh [15.4
million], followed by Maharashtggy[!l.3million], Orissa [! million], Bihar [6.6million]. and
Guijarat [6.1million]. In states like Kajasthan, West Bengal and Andhra Pradesh tribes @h more
than20-25 lakh population are found. In four states and Union Territories such as Mizoram,
Nagaland, Meghalaya, and Arunchal Pradesh the tribals constitute 10% to 95% of the total




population of the state territory. ?Mizoram, the tribal population constitutes 95% of the total
population, in Meghalaya and Arunachal Pradesh in each, ;in Tipura 10% in M.P and Orissa23%
each,in Gujarat 14% in Rajasthan 12% and inAssam and Bihar 10% each.

11.6 TheTribal Zones:

The tribes in India are not found in any one particular region alone, but distributed
among the various states. For example, the Gonds whose population is around 4 million are
found in M.P., Maharashtra and A.P. The Bhils too have a strength of about 4 million and are
distributed in Rajasthan, Maharashtra and M.P.. These two tribes have a high number of tribals,
Santhals who are a strength of 3 Million are spread over Bihar, Orissa andg¥fest Bengal. The
Andamanese is the smallest community with a strength of only 19 people. Dr. B.S. Guha has
given a three-fold territorial distribution of the tribals which is as follows:

(1) TheNorthandNorth-EasternZone,
(2) TheCentralortheMiddleZone,and
(3) TheSouthernZone.

B& Mamoria adds to this list the fourth zone a small one, consisting of Andaman
andNicobar Islands.

1. TheNorthandNorth-EasternZone

This zone nsists of the sub-Himalayan region and the hills and mountainranges
of North Eastern frontiers of India. It includes Himachal Pradesh, northern U.P., Sikkim
and seven states of the North-East consisting of Arunachal Pradesh, Assam, Meghalaya,
Mizoram, Nagaland , Manipur and Tripura. The tribals of the zone mostly Iﬁng to the
Mongoloid race and speak languages belonging to the Tibewhinese family. This zone is
inhabited by the tribes such as —Gurung,Limbu,Lepcha,so on.lt is estimated around
12.50% of the total tribal population is found in this zone.

2. ThecentralortheMiddleZone

The tribal group of this zone are scattered all over the mountain- betweenthe
rivers Narmada and Godavari. It includes West Bengal, Orissa,Bihar, Southern U.P.,
Southern Rajasthan, Gujarat, Madhya Pradesh and Maharashtra. The main tribes of this
area are the Gonds, Munda Kandh, Baiga, Bhil, Bhuiyam, Bhuiyan, Bhumji, Koli,
Savara, Kharia, Oraon, Santal, Juong andso on. The tribes living in this region form the
largest assemblage of India“saboriginal population contributing to almost 81%of the total
tribal population.

3. TheSouthern Zone:

This ne falls south of the river Krishna. It includes Andhra Pradesh,
TamilNadu, Karnataka, Kerala and the two union territories, Andaman and Nicobars
Islands and Lakshadweep. The tribals this zone are regarded as the most ancient
inhabitants now living in India. This zone consists of the tribes like Chenchu, Kota,




Kurumba, Badaga, Ti Kadar, Malayans Muthuvan, Urali, Koya, Soliga, Kanikkar,
Paniyan, Yerevan, etc. This zone contains around 6.50% of the total tribalpopulation.

4. TheSmallZoneconsistingofAndamanandNicobarlslands

This is the smallest but isolated zone consisting of only 21600 tribals [1991
census] with form around 9.54 of the total population of these two 1slands. The main
tribes living in this zone are the Jarawas, Onge, North Sentinelese, the Andomaneseand
the Nicobars. The Andemananses sedans to be the smallest tribal community and
theirtotalst5rengthin 1 9. ThoughseparatedfromthemainbodyofIndia“sab  original tribes,
theyareethnicallyconnectedwiththem. Thoughtheyarenumericallythe smallest tribes, they
are anthropologically very important.

Elwin’sclassificationBasedonCulturalDifferencesandDevelopment:

Ferrier Elwin classifies the tribal groups into four classes according to their cultural
development.

1. Class I refers to those tribes which have been protected from contacts with other
groups on account of geographical conditions. They have retained their social
organization, culture etc., in their pure form.

2. Class II refers to those tribes which have been experiencing contact with the other
groups
and consequently have been undergoing change. This group, though retaining their
tribal mode of living, exhibits, changes due to contact with the non-tribal groups.

3. Class Il includes tribes which arde in a peculiar state of transition. They are tribals
only a name, but have become backward Hindus, constituting a sizeable section of the
lower rung of the Hindu society.

4. Class 1V denotes a minority, which have secured the benefits of civilization without
injury to themselves. They retain their old tribal name their clans and totemrules,and
observe elements of tribal religion, though they have also adopted the Hindu faith.
According to Elwin, tribals of this class have won the battle of culture contact.

AdvisesundertheinfluenceofCaste?

Most of the primitive tribes have come under the influence of the caste system and have
increased the number of “depressed” communities; while other have been converted to
Christianity and have escaped the tyranny of caste rules.“Where the tribals have lived for long in
association with the lower castes and where the tribes do not suffer from much discomfort or
exploitation at the hands of the alien groups, the tribes have gradually entered into the social
economyofthe caste system”.Howeverthe line ofdemarcation between popularHinduism and
tribal religions in thin and it is difficult to knowwhen a tribe crosses into Hinduism. As
Majumdar has pointed out, where there is a clash of interest betweenthe tribal people and the
Hindu landlords the tribals have been subjected to hardships orhave been dispossessed of their
rights to land or have been reduced to servitude, and where the middlemen have forced them into
the grip of moneylenders,




Christianity has proved a great friend of the tribes.Majumdar cities the example of the rapid
spread of Christianity in Chota Nagpur where 98% of the Indian Christians have been recruited
from the tribal population. This conversion is due more the secular benefits, the Christian
converts enjoy, than to the spiritual side of the new religion.

11.7TRIBALSOCIETY:

Before we examine the structure and features of tribal society, it would be relevant to
understand the meaning of the word “Tribe™ as used in Sociology. According to George Peter
Murdock, tribe is a social groupin which there aremany clans, nomadic bands, village or other
sub-groups which usually have a definite geographical area, a separate language, a singularand
distinct culture and either a commin political organization or at least a feeling of common

terminationagainstthestrangers. AsdefinedintheimperialGazetteoflndia,, A tribeisa

collection of families bearing a common name, speaking a common dialect, occupying or
professing to occupy a common territory and is usually not endogamous, though originally it
might have been so. “According to Bogardus, “The tribal group is based on the need for
protection,on ties ofblood relationship and on the strength ofgesommon religion.“The tribe ;is a
group of persons having a common religion and a common culture. They are united by blood
relationship and have a peculiar political organization.

Thefollowingarethechiefcharacteristicsoftribe:

CommonTerritory. Thetribelivesonacommonterritory.

SenseofUnity. Themembersofatribearepossessedofasenseofunity.

Common Language. The members ofa tribespeak acommon language.

Endogamous. Atribeis a endogamous group.

Blood Relationship.Tleg members ofa tribe arerelated byblood.

Politicalorganization. Each tribe has its own political organization. There is a chief of

the tribe who exercises authority over all the members of the tribe.

7. Importance of religion. Religion plays an important part in the tribalorganization. The
members of a tribe worship a common ancestor.

8. CommonName.thetribchasacommonname.Atribediffersfromclan. Theclan Eas no

definite territory, and no common language and is an exogamous group.

S il

11.8 Tribe differs from caste.
(1) Tribeis territorialgroup,where as caste is a socialgroup.

) Casteoriginatedonthebasisofdivisionoflabour,tribecameaboutbecauseoftheevolutionOf
1vision of labour, tribe came about because of the evolution of community feeling in a
group inhabiting a definite geographical area.

(3) The tribe is a political organization, where as caste is never a political organization.

Afterhavinglookedintothemeaningofiribe,wemaynowexplainthestructurand feature of
tribal society

11.9 Structure and features of Tribal society:




Atribalsocietyisatypeofprimitivesocietywhichexistedintheearlyperiodofthuman history, though it

can be found even today in the backward region of Africa, Asia, and Europe.
(1) Economicstructure.Intribalsocietypeopleliveclosetothephysicalenvironment

e/hich supports them and determines their economic activity? Their main economic
activity is hunting and food fathering. Some tribe societies rely primarily on hunting. Except for
some supplementation through plant-gathering, they depend upon animals not only for food but
also forshelter, clothing and tools.Theirchieftechnology,therefore.consists ofhunting sills and the
techniques for processing the animals into edible food, shelter and clothing and basic tools. Some
tribal societies rely primarily upon food-gathering rather than hunting. Roots, wild graipy and
wild fruits provide the food.Mats and housing are obtained bythe weaving ofbark andplant fibers.
Wood is used in making tools and weapons.

In tribalsocieties division of labour beyond simplex sex and agedifferentigtion is almost
non-existent. Womengenerallytakecareofthehome-front,gatherandpreparefoodand are responsible
for the children. The men hunt, fight enemies, when necessary and take part intribal ceremonies.
Each tribal group has its food supplier. Except for a few items obtained by trade, everything the
family needs- clothing, footwear, containers, tools are made by the family members.
Specialization in production, if any, exist in a very rudimentary form.

The tribal society is also devoid of the institutions of private property, exchange and
credit. The people in tribal society no doubt posses hunting weapons and war regalia but their
sense in possessing these articles cannot be institution of private property. There is no need of
money lending agencies, systems of exchange or governmental subsides.

Thus the patterns ofeconomic activity in tribalsocietyare simple and undifferentiated in
comparison fo complexity of industrial society.

(2) SocialLife.Lifein atribalsocietyissimpleandintegrated.Itisnotdepartmentalized

nto the economic, religious, educational and recreational categories whichcause each personality

in modern society to play five or dozen specialized role. Social interaction in tribal society is of a
primary group. The maintenance of order depends more on folkways and mores rather than upon
the power of the tribal leaders. Group censure or, in extreme casesbanishment are the form of
punishment rather than official censure. The socialization of the young is mostly carried in the
family and the intimate relationships of day-to-day living. Eachtribe knows the norms of
behavior and it is the responsibility of the tribal elders to see to it that the young learned the
proper ways of behaving. The tribal people are religious in their outlook and believe in totemism,
magic, and fetishism.

% conclude, the tribal society is simple, homogeneous, integrated, and undifferentiated
as compared to the industrial society which is complex, heterogeneous, disintegrated, and
differentiated.

11.10 Summary




ﬁe tribal population is identified as the aboriginal inhabitants of our country. Theyare most
vulnerable section of our society living in natural and unpolluted surrounding far away
fromcjwilization with their traditional values, customs, and beliefs. As per the census report of
2001, the total tribal population of India has been estimated as8, 43,26,240 that constitutes about
8.2 per cent of the total population of the country.
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1. Definecommunityandexplainitsmeaningand charecteristics?

2. Explainethefeaturesoftribalcommunitiesinindia?
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12.1 ﬁ'ihal Economy:
The Tribal Economy is largely influenced by the habitat in which they are

inhabiting and level of knowledge accumulated about the natural resources and skills for




exploiting these resources. The factors govering production, distribution and
consumption may be different in tribal areas when compared to non-tribal economy.

ey are guided more or less by ethnic, cultural, non-acquisitive and non-monetory
factors. Even the food gathering tribes divide the traditional areas of collection of Minor
Forest Produce on the basis of wants of each household and their ability of collection.
The entire village community takes care of destitutes, widows, physically handicapped
etc. The tribal communities are generally at subsistence level of economy. The concept

of property is also distinct and different.

ﬂe various tribal communities of Andhra Pradesh can be divided into following

economic levels but this is not watertight classification and evolutionary in progression.

1. Food gathering — Hunting, fishing, food collection including minor forest
produce.

Pastoralism,

Shifting Cultivation,

Settled Cultivation,

Artisan

Industrial and Mining Labour.

EEE B ™

Food Collection, Hunting & Fishing: The tribal communities, who are totally
dependent upon flora and fauna of nature, are very few except tribes like Jarawas and
Sentinelese of Andaman Islands of our country. These hunter-gatherers require vast
geographical areas and the tools and implements devised by them are very simple and
primitive. Even if the resources are available, they could not acquire sufficient or
required skills and tools to exploit these resources for their advantage. They shift their
habitat from place to place as per availability of wild game or forest products but they
don’t move out from the traditional territory. The concept of property is not very well

known to them. The material culture of these groups is very scanty and simple.




ﬂstorals: Banjaras or Lambadas, Goudus are mainly pastorals and they largely subsist
by rearing cattle, selling milk and milk products. All other tribal groups of Andhra
Pradesh domesticate cattle but mainly for agriculture purpose. The real pastoralists lead
nomadic life and move according to a season and availability of pastures. But in modern
times, the traditional pastorals are becoming “settled pastoralists” and agriculturists and
domestication of cattle is becoming their secondary occupation. Even the hunter gatherers
like Chenchus domesticate the goats and they consider sheep and goats as their property.
The Goudus in the Agency areas of Srikakulam, Vizianagaram, Visakhapatnam and East
Godavari are good pastoralists. They not only rear their cattle but also rear the cattle of
the respective villagers. The pastoralists in the past used to transport articles, food grains
etc., on their packhlagers. The pastoralists in the post used to transport articles, food
grains etc., on their pack bullocks. But they gave up their occupation after introduction of

modern methods of transportation.

Tribal Livelihood Food Resource and Forest: Sociologically, ﬁal life is
connected, in one way or the other with the forests, right from birth to death. Their
folklore, rites and rituals revolve around the forest. In times of distress, the forest is the
late report for them. Even in areas where forests do not exist, tribals continue to
periodically visit the distant forests to procure traditional requirements. Forests are their
economic resource bases occupy a central position. In other words, tribals and forests
have a symbiotic relationship. Tribal life is profoundly affected by whatever happens to

the forests.

The consumption of food in the tribal groups depends on the extent of availability
of the forest. Most of the tribal depends completely for their food on forest produce,

Hunting, Fishing, Shifting Cultivation and Settled Cultivation.

Tribal economy is intimately connected with the forests production efficiency.

The forests, in their ecological and economic values have suffered a tremendous loss,
76

while in others the tribal economy has been shattered and matter of concern as it

adversely affects the weakest groups, and the imbalance in the socio-economic structure




tend to increase. A clear understanding of the underlying factor in the socio-economic

structure of the tribal communities.

Forests —Shifting Cultivation (Podu): A sizeable section of the tribal population
practice shifting cultivation as their main stay. Shifting cultivation means cultivating a
plot of land for a temporary period and then leaving it, again search for some other plot of
land for cultivation in the given specific forest territory consisting of plain and hill slopes.
Most of the tribals, follow this same method, but the different regions, it is called in
various names. Shifting cultivation is extensively practiced in many areas of the region,
especially India, Indonesia, Malasia, Republic of Vietnam, Sri Lanka and Thailand. As it
destroys large tracts of valuable forestlands it is generally believed that other forms of
cultivation could be substituted to yield a better return for the labour expanded. In
Andhra Pradesh usually it is called as Podu, Jhum in aes of Assam, Meghalaya,
Tripura, Mizoram and Arunachal Pradesh, Bewar in Madhya Pradesh.

The tribals who live mainly in high hills are depended on Podu cultivation. Even
very steep slopes are being cleared off and small millets and pulses are dibbled in the
ashes of the burnt trees and bush wood. As the tree stumps are left standing there is little
erosion. Moreover, some of the stumps sprout again and thus facilitate the growth of

secondary jungle after the Podu has been abandoned.

Market System in Tribal Areas: Economic systems and factors governing these
institutions are different from agricultural societies Eing in the plain areas and industrial
societies living in the urban centers. The non-economic factors are intricately interwoven
with the various processes of distribution. The barter exchange is predominantly
prevalent in various parts of the tribal areas of Andhra Pradesh in addition to the gift and
ceremonial exchange. The gift exchange takes place in the circles of institutionalized
friendship. Monetization was introduced along with the process of planned development.
Commercial out look in distribution and exchange are more or less not given much

importance.




ﬁle Weekly Markets: The weekly markets are very popular economic institutions in
tribal areas. It is known as “Hat” in tribal areas of Visakhapatnam district, and ‘Santa’ in
other parts. There are no regular markets or regular shops in most tribal villages in view
of geographical, linguistic and cultural barriers, private traders and merchants from the
neighbouring plain areas penetrated into tribal habitats. Ethe past, the weekly markets
were held at the foot of hills or fringe of mountains where bullock carts could reach and
after development of roads and consequent transport facilities the weekly markets are
being organized at Central Tribal Villages. Male members carry the minor forest produce
or agricultural produce on bamboo device called “kavadi” and women folk carry on their
heads. In the remote villages, horse is an another means of transport of produce to
weekly markets even till today. In the past, tribals used to walk long distances to

purchase essential items like kerosene, salt and clothes.

12.2 Types of Shandies:
These markets can be classified into three categories namely
1. Specialized Markets,
2. General Markets and
3. Sub Markets of Feeder Markets.

In specialized weekly markets only certain specific items or articles like cattle,
goats and vegetables are sold. For example, there are specific markets for selling and
purchasing animals such as plough bullocks, milch cattle, sheep and goats. Tribals have
to walk distant markets in order to purchase these cattle. In general weekly markets, all
kinds of articles, provisions, vegetables, meat, beaf, pork, clothes, salt, pots, and eatables
are sold. In sub-markets or feeder markets certain agents of merchants and traders open
sub-markets at important junctions to the main centers of shandy and purchase these
articles brought by tribals in the mind way itself and later on bring all these articles
purchased to the main centers. In view of communication barriers, the traders employ

local tribals as middlemen (dalari) to negotiate with local tribes in local dialects.

12.3 Features of Tribal groups:




9 is pertinent to point out that no single criterion has been hitherto adopted to
distinguish tribal from non-tribal population, different and even contradictory criteria
have been employed by anthropologists, social reformers, Government officials Census
Commissioners and others for this purpose. Dr. Ghurye in his work, ‘The Scheduled
Tribes” has pointed out how factors like religion or occupation or racial features have
proved inadequate to distinguish the tribal people from the non tribal population in
India.

However, the purest of the ftribal groups, which have been still resisting
acculturation or absorption, possess certain features which can be considered as common

features once possessed by all the tribal groups. They are as follows:

1. They live away from the civilized world in the inaccessible parts lying in the
forests and hills

2. They belong either to one of the three stocks — Nagritos, Akustroloids, or
Mongoloids:

3. They speak the same tribal dialect

4. They profess primitive religion known as ‘Animism’ in which the worship of
Ghosts and Spirits is the most important element;

5. They follow primitive occupations such as &aﬂjng, hunting and gathering of
forest produce

6. They are largely carnivorous or flesh or meat eaters

7. They live either naked or semi-naked using tree barks and leaves for clothing

8. They have nomadic habits and love for drink and dance.

12.4 Urban Economy:
India has over 108.8 million city-dwellers according to the 1971 census. In India
ﬁ:ﬂn population is better educated compared with rural population, and the better

educated people in rural areas trend to migrate to urban areas. There has been a steady




shift towards urbanization in India from 1921 onwards. In 1921 the ratio between rural
and urban population stood at 88.8 : 11.2. According to 1971 census more than 438
million people live in the villages and about 110 million live in towns or cities.
According to 1971 census there were 575721 villages and 2641 towns and town

agglomerations.

Today large number of people are migrating towards the towns or cities from the
rural areas. The present population of urbanization are already great. Urban settlements
are cropping up faster than ever and towns and cities are growing and quiet exasperated
in his attempts to gain control over the situation to his greater advantage. In urban areas
most of the migrated people E& in a squalid chaos of tenements, hovels and shacks,
huddled together in narrow congested lanes in areas where the absence of basic
amenities is almost total. Anti-social behaviour such as crime, delinquency and
prostitutions are the natural consequences of such sub-human conditions of living.
Dissatisfactions and frustrations arising from such situation has the serious implications
for existing urban and rural dichotomy and for an India’s urban future. In fact, some have
even gone so far as to state with Multhusian pessimism the “population growth and

urbanization can destroy the world”.

We see the rapid growth in urban population but it is good to analyze in
urbanization and urban growth whether there is the balance in growth. It is quiet worth to
evaluate the present situation. The rapid growth of population and the consequences
created in surrounding is a serious matter to think of. %mt determines the growth of
urban settlements, is a significant question. Here we are concerned not only with urban
growth but with urbanization as well, more particularly with urbanization which results
from rural to urban migration and which is reflected in the differential growth rates of
towns and cities. There can be many factors responsible for the growth of urban

settlement and the urbanization. It is very much clear that industrialization and

urbanization is factor for the rapid economic development.




There is regular stream of people constantly flowing into the city, and
comparatively very few are going out of it. The natural consequences is the growth of
slums. This is the major problem arising in urban growth. It can be seen all over the
world, not only in developing countries. It is said that “ current informed estimates place
production of slum at higher rate than the productions of houses, with more people now

living in slums than on farms.”

ﬁe latter criterion aims at distinguishing towns from villages, where the
community, for the most part, produced its own means of subsistence — those villagers
not directly involved in agriculture undertaking supportive roles (e.g. blacksmith). We
know that many of the residents of towns engaged in agriculture to some degree — the
common fields and pastures that are features of most towns are one piece of evidence;
this was in part to furnish their own larders but also to supply the businesses of
themselves or others — such as commerce in victuals, brewing and baking, or operating
taverns and cook shops. It will be noted that the definition does not required that a
majority of the town people be in non-agricultural occupations, but not does it try to
specify what proportion might be considered significant. The numbers are less important
that the fact of what is referred to as “occupational heterogeneity”, that is, townsmen
earning their living through a variety of activities, including agriculture, land-holding (i.e.
income from rents), commerce, crafts and industry, and administrative and other
professional services. The original “bourgeoisie” was not necessarily a mercantile class.
Medieval townsmen in fact tended to be multi-occupational; although many had a

primary source of income, they also had side-activities that earned them money.

12.5 ﬁdustrial sector

An energy-consuming sector that consists of all facilities and equipment used for
producing, processing, or assembling goods. The industrial sector encompasses the
following types of activity: manufacturing, agriculture, forestry, fishing and hunting,
mining, including oil and gas extraction, and construction. Overall energy use in this
sector is largely for process heat and cooling and powering machinery, with lesser

amounts used for facility heating, air conditioning, and lighting. Fossil fuels are also used




as raw material inputs to manufactured products. Note - This sector includes generators
that produce electricity and/or useful thermal output primarily to support the above-

mentioned industrial activities.

ﬁe industrial sector of the economy is one that make
finished products which can then be utilized viz. construction and manufacturing

industry. Industrial sector is also known as secondary sector.

Industrial sector or secondary sector is one of the 3 sectors that make up a
country's economy. The other two are the primary sector (includes agriculture, fishing,
and mining) and service sector (includes hospitality, consultancy and nursing). Secondary
sector is one that makes a complete product which can then be utilized. Examples of

industrial sector are manufacturing industry and construction.

12.6 Characteristics of Industrial Sector:

Industrial sector usually accepts the primary sector end product and then applies
them to construct completed products that are then either purchased by the end user or
sent for further processing or fabrication. The industrial or secondary sector can be
classified into two types: heavy industry and light industry. Most industries transform
raw materials into finished products. Large quantities of energy are consumed to run the
process. Manufacturing industries tend to generate pollution and are the source of

environmental problems.

Construction is making a building or the fabrication of infrastructure.
Effective planning is required for successful execution. The activity requires a mastery of

multitasking.

12.7 Divisions — Industrial Sector:
A few common industrial sector divisions are:

1. Automobile industry




Chemical industry
Consumer electronics
Industrial equipment
Steel production
Tobacco industry
Aerospace manufacturing

Brewing industry

= B o

Textile industry
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. Energy industry viz. electricity industry, natural gas industry, petroleum
industry

11. Metalworking

12. Telecommunications
Better quality of life

Economists are of the opinion that manufacturing industry creates wealth
compared to the service sector. The service sector is regarded as a consumer of wealth.
Countries that export manufactured goods are usually found to have higher marginal
GDP growth. This translates into a better quality of life for that country's citizens.
Manufacturing promotes economic development. This sector employs a better quality of

white collar professionals. Social mobility in the upward direction is also created.

12.8 ﬁformal Sector

The informal sector or informal economy is that part of an economy that is not
taxed, monitored by any form of government included in any gross national product

(GNP), unlike the formal economy. Examples are barter and gift economy..

Although the informal economy is often associated with developing countries,
where up to 60% of the labour force (with as much 40% of GDP) works, all economic
systems contain an informal economy in some proportion. The term informal sector was
used in many earlier studies, and has been mostly replaced in more recent studies which

use the newer term.




The English idioms under the table and off the books typically refer to this type of
economy. The term black market refers to a specific subset of the informal economy in

which contraband is traded; where contraband may be strictly or informally defined.
Definition

Informal economic activity is a dynamic process which includes many aspects of
economic and social theory including exchange, regulation, and enforcement. By its
nature, it is necessarily difficult to observe, study, define, and measure. No single source
readily or authoritatively defines informal economy as a unit of study, although the work

of economic anthropologist Keith Hart was integral in defining the term.

To further confound attempts to define this process, informal economic activity is
temporal in nature. Regulations (and degrees of enforcement) change frequently,
sometimes daily, and any instance of economic activity can shift between categories of

formal and informal with even minor changes in policy.

Given the complexity of the phenomenon, the simplest definition of informal
economic activity might be: any exchange of goods or services involving economic value

in which the act escapes regulation of similar satchel acts.

12.9 Types of Informal Sector:
ﬁe two types of informal sector activities can be described as follows:

1. Coping strategies (survival activities): casual jobs, temporary jobs, unpaid jobs,
subsistence agriculture, multiple job holding;
2. Unofficial earning strategies (illegality in business):
a. Unofficial business activities: tax evasion, avoidance of labor regulation and
other government or institutional regulations, no registration of the company;
b. Underground activities: crime, corruption — activities not registered by
statistical offices.

12.10 Role of Informal Sector:




ﬂe informal sector plays an important and controversial role. It provides jobs and
reduces unemployment and underemployment, but in many cases the jobs are low-paid
and the job security is poor. It bolsters entrepreneurial activity, but at the detriment of
state regulations compliance, particularly regarding tax and labor regulations. It helps
alleviate poverty, but in many cases informal sector jobs are low-paid and the job security
is poor. The size of the informal labor market varies from the estimated 4-6% in the high-
income countries to over 50% in the low-income countries. Its size and role in the
economy increases during economic downturns and periods of economic adjustment and

transition.

12.11 Concept of Informal Sector:

Ee concept of the informal sector was introduced into international usage in

1972 by the International Labor Organization (ILO) in its Kenya Mission Report, which
defined informality as a “way of doing things characterized by

a. ease of entry;

b. reliance on indigenous resources;

c. family ownership;

d. small scale operations;

e. labor intensive and adaptive technology;

f. skills acquired outside of the formal sector;

g. unregulated and competitive markets”.

Since that time, many definitions were introduced by different authors and the
ILO itself. The ILO/ICFTU international symposium on the informal sector in 1999

proposed that the informal sector workforce can be categorized into three broad groups:

a. owner-employers of micro enterprises, which employ a few paid workers, with or
without apprentices;
b. own-account workers, who own and operate one-person business, who work alone

or with the help of unpaid workers, generally family members and apprentices;

and




c. dependent workers, paid or unpaid, including wage workers in micro enterprises,
unpaid family workers, apprentices, contract labor, home workers and paid

domestic workers.

Operational zing the concept of informality for the purpose of measurement is not
easy both because the two categories of the informal sector overlap and because the
border between the informal and the formal sector is blurry. First, if unofficial earning
strategies are exercised by a low-profit small enterprise with low quality working
conditions, then workers of this enterprise and the enterprise itself can be classified as
belonging to both informal market categories. An example of such a case is an
unregistered one-person low-profit street trade enterprise - these characteristics combine
unofficial and survival activities. Second, some formal market jobs or enterprises can be
classified as informal if it is found that they have poor work protection or if the life style
and opportunities they entail are considered undesirable. If the street trader from the
previous example registers her enterprise, the enterprise and the trader herself could be
categorized as belonging to the formal sector if the profit is considered above the survival

level.
12.12 ?mportance of Informal Sector in Indian Economy:

About 370 million workers constituting 92% of the total workforce in a country
were employed in the unorganized sector as per NSS Survey 1999-2000. It plays a vital
role in terms of providing employment opportunity to large segment of the working force
in the country and contributes to the national product significantly. The contribution of
the unorganized sector to the net domestic product and its share in the total NDP at
current prices has been over 60%. In the matter of savings the share of household sector

in the total gross domestic saving mainly unorganized sector is about three fourth.

Thus unorganized sector has a crucial role in our economy in terms of
employment and its contribution to the National Domestic Product, savings and capital

formation. At present Indian Economy is passing through a process of economic reforms




and liberalization. During the process, merger, integration of various firms within the
industry and up gradation of technology and other innovative measures take place to
enhance competitiveness of the out put both in terms of cost and qualitative to compete in
the international market. The low inefficient units either wither away or merge with other
ones performing better. In this situation, there is a special need to take care of the
interests of the workers by providing them training, upgrading their skills, and other
measures to enable them to find new avenue of employment, improve their productivity
in the existing employment, necessary to enhance the competitiveness of their product
both in terms of quality and cost which would also help in improving their income and
thereby raising their socio economic status. It has been experienced that formal sector
could not provide adequate opportunities to accommodate the workforce in the country
and informal sector has been providing employment for their subsistence and survival.
Keeping in view the existing economic scenario, the unorganized sector will expand
further in the years to come. Thus, it needs to be strengthened and activated so that it

could act as a vehicle of employment provider and social development.

12.13 Summary:

e Tribal Economy is largely influenced by the habitat in which they are
inhabiting and level of knowledge accumulated about the natural resources and skills for
exploiting these resources. India has over 108.8 million city-dwellers according to the
1971 census. In India urban population is better educated compared with rural population,
and the better educated people in rural areas trend to migrate to urban areas. Industrial
sector or secondary sector is one of the 3 sectors that make up a country's economy. The
other two are the primary sector (includes agriculture, fishing, and mining) and service
sector (includes hospitality, consultancy and nursing). Secondary sector is one that makes
a complete product which can then be utilized. The informal sector or informal economy
is that part of an economy that is not taxed, monitored by any form of government
included in any gross national product (GNP), unlike the formal economy
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12.15 Questions:
1. Explain the Features of Tribal groups and discuss the aspects of Tribal economy?

2. Write an essay on Industrial Sector and Informal Sector in India?
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Lesson No. 14

ggrarian and Non-Agrarian Classes, Emergence of Middle Class,
Dominant Caste, Changing Trends in Caste

13.0 Objective:

The main objective of this lesson is to understand the concepts of Agrarian and Non-
agrarian classes , emergence of middle class, dominant caste and changing trends in caste
system.
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13.1 Agrarian Society - Introduction:

Man is a Social animaLgnis planet on which man lives is made up of people in social
relationship with each other. It breaks down into specific societies where people with a
common culture carry on a shared life based on their interdependence. The type of society

has not been the same everywhere on this planet nor has it been similar throughout the course




of human history. Three main types of society tribal, agrarian and non-agrarian (industrial)
have been marked out on this globe. The African society is fribal, the Indian society is
agrarian while the American society is industrial. Now we well discuss the E‘ief description

of the structure and features of these societies as follows.

ggrarian Society:

Societies are classified on the basis of dominant types of economic activity into
agrarian and industrial societies. In an agrarian society the dominant type of economic
activity is agricultural whereas in an industrial society factory production is the dominant
type of economic activity. Only in the past century and a half has the world known industrial
society. Even today, from two-third to three-fourths of the world’s people live in agrarian or

peasant societies.

The earliest men lived in relatively small bands, formed on the basis of family and
blood ties. Their economy consisted of seed and root gathering, of hunting and fishing, The
Neolithic Revolution marks one of the greatest changes in the history of society, one matched
only by the Industrial Revolution. The Neolithic Revolution began in the Near east and the
Nile Valley about 13,000 years ago. It spread to central and western Europe three or four
thousand years later. During this period men began to polish some of their stone tools, giving
them a sharper cutting edge, and they invented the arts of pottery and weaving. But these
were not the most important changes. It was the domestication of plants and animals which

laid the foundation of agrarian society.

The development of agriculture greatly altered the social structure and institutions.
The new form of economy made possible a more rapid growth in population. It also meant a
more settled abode. Man founded villages and thereby created the need for new forms of

social structure and social control.
13.2 Agrarian Class Structure:
ﬁe concept of “Agrarian Class Structure” refers to the type of the class structure that

prevails in an agricultural society or set up. Scholars such as S.Bhargava, D.R. Gadgil, and

others have stated in their studies that the agrarian classes did exist in re-independent India.




The agrarian social structure consists of agrarian classes which represent different social

groups in rural India.

An analysis of the post-independent Indian rural set up reveals the existence of four
classes. They are
1. Landowners
Tenants

Labourers, and

bl

Non-agriculturists.

As AR. Desai has stated (1) the land-owners E:mstitute about 22% (2) tenants about

27% (3) agricultural labourers about 31% (4) non-agriculturists about 20%.

It is also found that a large majority of the cultivators (about — 60%) are marginal
cultivators with less than 2 hectares of land, followed by small cultivators (about 16%) with 2
to 5 hectares land, medium cultivators (about 6%) with 5 to 10 hectares land, and big

cultivators (about 18%) with more than 10 hectares land.
Daniel Thorner’s Classification of Rural Classes into Three Social Categories

Daniel Thorner classified rural classes in to three social categories namely

(a) maliks, (b) kisans, and (c) mazdoors, on the basis of three criteria which are as follows:

1. Income Obtained from the Land that is, through rent, one’s own cultivation or wages.

2. The Nature of Rights that is, ownership rights, tenancy rights, share-cropping rights,
or no rights at all.

3. The Extent of Field Work Actually Performed that is, doing no work at all, doing

partial work, doing total work, and doing work for others to eam wages.

The three agrarian classes which Daniel Thomer spoke of are (a) Malik, (b) Kisan and
(¢) Mazdoor. According to Thorner, the prevalent agrarian relations can also be analyzed in

terms of three specific terms.

1. Maliks or Landlords: The term “Maliks” refers to the big landlords and considerably

rich land owners who constitute the relative affluent class in the village set up. The




Malik obtains his agricultural income mostly, but not solely, from property rights in
the land. It means, a share of the produce of land, (i.e. the land over which he has his
rights) is realized by him either in cash or in kind, or sometimes both. The Maliks
sometimes cultivate lands personally by making use of hired labourers. They may
employ managers to supervise the cultivation of land.

Kisans or Working Peasants: The term “Kisans™ refers to the working peasants.
They occupy the intermediary position in the three-tier agrarian class structure. This
class consists of small landowners or tenants. In comparison with the Malik, the Kisan
owns land which is smaller in size and unlike the Malik, the Kisan and his family
members actually take part in the cultivation work that goes on in the field. Some of
these Kisans secure relatively poor income and hence in order to compensate it they,
along with their family members often work as agricultural labourers. They very
rarely employ outside labourers, but often invite others to work in their fields on
exchange basis. It is also probable that most of the Kisans belong to what are known
as “intermediary castes”.

Mazdoors or Labourers: The term “Mazdoors™ refers in the rural context to the
landless villagers who work as labourers on wage basis. They obtain their livelihood
primarily from working on other people’s land. The class of Mazdoors may consist of
poor tenants, share croppers and landless labourers. The Mazdoors receive wages in
cash and sometimes in kind also. These Mazdoors are often forced to migrate to the
1ghbouring villages, to other districts or states, particularly when they fail to find
enough work in their own villages. Some of them even turn out as construction or

industrial workers.

Dhanagare’s Model of Agrarian Classes:

Prof. D.N. Dhanagare has commented that Thorner’s classification of agrarian classes

suffers from its own limitations for it is not based on any specific theoretical assumptions.

Dhanagare himself has suggested yet another model of agrarian classes. Dhanagare’s model

consists of five categories or classes which are as follows:

L.

wok own

Landlords

Rich peasants
Middle peasants
Poor peasants and

Landless labourer




13.3

L.

eatures of Agrarian Society:

Occupational Structure: An agrarian society is generally associated with the
domestication of plants and animals. The domestication of plants means farming and
that of animals means herding. Often there is mixture of farming and the use of such
domesticated animals as cow, goat and sheep. Along with agricultural and herding
there are other economic activities of the people in an agrarian society. Thus there are
artisans like weavers, potters, blacksmiths, petty shopkeepers, service holders such as
sweeper, watchman, domestic servant and others pursuing lowly occupations.
Forms of Landownership in Agrarian Societies: Generally there are landlords,
supervisory farmers, cultivators and share croppers. The landholders own the land but
do not work on it. They let it out for sharecropping. The supervisory farmers are
those who live by having their land cultivated by hired labourers. The cultivators
cultivate the land for themselves. The share-croppers are those who live by tilling
other people’s land on a crop-sharing basis. The artisans own their means of
production and produce by their own labour in their homesteads. The traders are not
large size businessmen. It may be noted that the artisan and trader class in an agrarian
society sometimes also own land which they either cultivate through hired labour or
let it out for shareholding.
Village Community System: An agrarian society is highlighted by the institution of
village community system. The agrarian economy made fixed dwelling houses
necessary. Living close together for protection and co-operation and living nearer to
the land gave birth to agricultural villages. The village is not only the residential
place of farmers, it is also the social integrator. It serves as the nucleus of the society
and life operates almost completely within the village. The life-partners of the people
are fixed. Their habits, attitudes and ideas are sharply marked off from those of the
people living in the industrial society. The production-relations between the different
classes living in the village community become so stabilized that even the new
forces find it difficult to break them through. Inspite of all the talk of uplifting the
‘Harijan’ (agricultural labourers) from their miserable conditions, the Indian leaders
have not succeeded to break through the production-relations between the agricultural
labourer and his landlord.

ole of family: One striking feature of the agrarian society is the great importance of

the family, not only as a reproductive and child-rearing agency but as an economic




unit. In many societies it is not the individual a such but the entire family as a group
that tills the soil, plant and harvests the crops, and camries out co-operatively the
other necessary farm functions. The farm family is of the patriarchal type: the father is
the final arbiter in most of the family’s major decisions. The status of the family is
the status of the individual. There are established family traditions in regard to
marriage, religion, recreation and occupation. The life of all men and women is
merged in family life. Since there are not many special organizations, family is the

only organization to perform the tasks of aid and protection.

To conclude , it may also be said that agrarian society in our times is being influenced
3
more and more by the features of non-agrarian society.

13.4 Non-agrarian Society (Industrial Society):

A very important factor in the history of society has been the Industrial Revolution
which has brought about far-reaching consequences in the structure of societies. This social
structure began to change with the beginning of Industrial Revolution. An entrepreneur, and
individualist, capitalist came in and took over some of the operations. Factory production,
fixed capital and free labour were the characteristics of this revolution. As a result of this
economic revolution, several important alterations occurred in the social structure and a new

type of society called industrial society was born.

13.5 Features of Non-agrarian Society:

1. Emergence of Modern Family: The emergence of modem family in place of
traditional patriarchal family is the first feature of Industrial society. The family in
industrial society has moved from an institution to companionship. The woman is no
longer the devotee of man but an equal partner in life with equal rights. It is not only
the males who go the factory and offices for work, but the women also are as good
caming members as the men. The family has changed from a production to
consumption unit. It now no longer performs the functions which it did in the pre-
industrial society. The machines and appliances have lessened the drudgery of
cooking bathing, cleaning and washing. . The family members of mdustrial society
are individualized in their outlook. In short, the structure and functions of the family

in industrial society are different from those in the agrarian society.




2. Economic Institutions: The most important difference between in the industrial
society and pre-industrial society can be seen in the structure of economic institutions.
The industrial society is marked by a new system of production, distribution, and
exchange. In place of house-holds there are factories where the work is divided up
into little picces. Large plants have been set up. Corporations have come into
existence. Ownership has been separated from control.

3. Status to Contract: The most important feature for an understanding of industrial
society is the trend that sociologists describe as movement from status to contract. In
medieval society the serfs had lands because of their status. A baron was born a
baron. His grandfather had been a baron and it was his right. The serfs owned him
certain obligations not because of achievement, but because each man was born into
his status. The whole society was structured on ascribed status. The industrial society
has shattered this structure. In an industrial society most people work for big
organizations and contracts are substituted for status system. There is a wage
contfract, a social security contract, | an unemployment insurance contract and so on.
In place of mutual obligation system there is found contract system in industrial
society.

4. Social Mobility: Since an industrial society has moved from status to contract,
therefore, as a consequence thereof] it is marked by social mobility. The member of
industrial society can by his achievement raise or lower his status during his life time.
The role of caste as a factor in determining status gets minimized in an industrial

society.

?o conclude, the industrial society has brought about great changes in the
institutional structure and norms. The American society is an industrial society where the
people are highly literate, scientifically trained, economically prosperous but
individualistically oriented. Will human relationship in such a society be more stable and
integrated? The answer is not definite. However, more and more agrarian societies are

entering the phase of industrialization and in future we shall have more industrial societies.

13.6 Emergence of%ddle Class:

One of the more noticeable outcomes of the recent socio-economic and political

processes in India has been the emergence of the socio-economic group described as the




‘middle class’. By all reasonable estimates, the strength of the middle class in India is bigger

in size than the entire population of many nations.

@nergence of middle class is not a “passive phenomenon™ and it does not come out
on its own. The grit, determination, stamina and putting the next generation’s needs before its
own are some of the factors which make the emergence of this class possible. And today this
class is acting as the architect of modern India, providing human capital not only to India but
to many countries of world , working as watchdogs to preserve the highest institutions of the
country, attracting global players to use India as a hub, pumping money in the economy, and
adjusting well to the shifts, be it cultural, economic, technical or social. Since independence,
India’s major achievement is the rise of world’s largest single middle class, on which rests

the other achievements of our country

The emergence of the middle class s facilitated by modern education and the
consequent work opportunities available in offices set up for commercial, administrative and
other purposes by the colonial government. The conceptual and political boundaries of Indian
middle class rested on mediation between the colonial rulers and colonial subjects. The
relationship was premised on subordination to colonial power but at the same time providing
cultural leadership to the indigenous people. In the post-colonial India, the middle class were
identified as ‘Nehruvian civil service-oriented salariat, short on money but long on
institutional perks’. In the contemporary period, the ‘new’ middle class, as a social group, is
depicted as negotiating India’s new relationship with the global economy in both cultural
and economic terms. Against this %ef backdrop, the authors would be requested to explore
the structural continuities and patterned discontinuities between the colonial, post colonial
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and the ‘new’ middle class.

Indian middle class is growing fast, real fast. [t is not the same what it was just a
decade back. They were then branded as a conservative and thrifty people. Not anymore,
India’s middle class is now dynamic, educated, liberal and form the pillars of this vibrant

Indian economy due to their spending nature.

13.7 Dominant Caste-Definition:




aste is a system of stratification which lies at the very root of Indian Social
Structure, more so in rural India. By social structure, we mean the persistent patterns of social
interaction existing within and among social groups. These patterns of interaction are guided

by the normative system of the society.
Definition:

gcording to M.N. Srinivas “A caste is dominant when it preponderates numerically
over the other castes, when it also wields preponderant economic and political power, and

when it enjoys a high ritual status in the local cast hierarchy.”

13.8 The concept ofmminant Caste:

The notion of Dominant Caste was first introduced by Professor M.N. Srinivas in his
analysis of the social system of Ramapura, a Mysore Village. This notion was elaborated into
a concept by him in a latter paper titled The Dominant Caste in Ramapura. Srinivas claims
that the concept of dominant caste is of crucial importance in understanding social and
political life in rural India. The influence of a dominant caste is almost omnipresent. It
influences matters as remote and rigid as the principle of descent and affiliation and things as
live and immediate as the style of life. M.N. Srinivas observed that dominant caste set the

model for the majority of the people living in rural areas, including, occasionally, Brahmins.

In the words of M.N. Srinivas, “ A caste may be said to be dominant when it
preponderates numerically over the other castes, and when it also wields preponderant
economic and political power. A large and powerful caste can more easily be dominant if its

position in the local hierarchy is not too low.

Srinivas later adds modern education and modem occupation as factors contributing
to the dominance of a caste and mentions The twin Sanctions of Physical Force and Boycott,
as facilitating the exercise of dominance. He writes in this context the capacity of a caste to
field a number of able bodied men for a fight and a reputation for aggression as an important

aspect of its dominant character.

13.9 Attributes of Dominance: Thus, from the above description we can derive seven

elements of dominance:




1. Numerical Superiority

Economic Status

Political Power

Ritual Status

Non-traditional Education; (Modern Education)

Modern Occupation and

A

Physical Force

These attributes of a dominant caste mentioned by Srinivas belong to three categories;

1. Ascriptive 2. Achievement Oriented and 3. Demographic.

1. Ascriptive: Ritual Status, Economic Status as measured through ownership of land
are ascriptive attributes.

2. Achievement Oriented :Modern Education and modern occupations are achievement
oriented.

3. Demographic: Numerical strength, reputation and ability for physical aggression are

the qualitative and quantitative demographic characteristics.

If all these elements are conjointly formed in a given caste it is said to be enjoying a
decisive dominance. However, it is important to note that for a meaningful analysis of inter
group relations, one needs to know the relative importance of the elements attributes involved

and the context of dominance.

13.10 The Context of Dominance:

The dominance of a particular caste is manifest in the setting of decision-making in
the village. Srinivas observed that the settlements of disputes in the village occasionally
brings out the importance of one caste which is locally dominant, and the dependence of the

other castes on it.

The observation is with reference to the power that a caste wields in getting its
decisions accepted by other castes. In other words, dominance by dominant caste takes place
mainly in the secular context. The secular dimensions may be fabricated into various aspects-
economic including occupation, political, educational and numerical. Srinivas, in this context

implicitly refers dominance to the exercise of political power — both formal and informal in




village affairs, be it in the administration, of development benefits in settling disputes or in

any other situation.

The concept of dominant caste is more meaningful in traditional rural social setting
where villagers approach the traditional decision making bodies for settling their disputes;
and the effective operation of a dominant caste in a village requires that the village should be
a politically autonomous system. In other words the concept of dominant caste is useful in a

closed social system.

Factions, migration, sale of land to other castes erodes dominance. Dominant castes
enjoyed power and autonomy at the village level due to poor communication on part of the

State in village affairs.

It is relevant to note here that dominance often enough is not purely a local matter in
rural India. A caste group which has only a family or a two in a particular village but which
enjoys decisive dominance in the wider region will still count locally because of the network
of ties bonding it to its dominant relatives. What is equally important is that others in the
village will be aware of the existence of this network. Contrariwise a caste which enjoys
dominance in only one village will find that it has to reckon with the caste which enjoys

regional dominance.

One another feature of caste that needs to be remembered is that the existence of
significant regional differences. Caste is undoubtedly an all India phenomenon. But the
existence of this universal feature should not lead to ignore the significant regional
difference. To the average Indian, the names of castes and their relative importance and
ranking in hierarchy in other linguistic areas/regions make sense only when they are fitted

into the procrustean frame of Varna. Caste mainly exists and functions as a regional system.

13.11 Nature of Dominance:

The leaders of dominant caste resemble chieftains and evoke fear and respect from
ordinary folk. Each leader is the head of a faction composed of kinsfolk, caste folk and clients
from other castes. The relations between leaders of rival factions are distinctly unfriendly,
and constitute for the erosion of dominance. Thus, unity is central to dominance. All
individuals who constitute a dominant caste are relatively more powerful compared to the

members of other castes. This is so because the members of a dominant caste have a greater




accessibility to those who hold power positions and wield power and hence can influence the

decisional process in the village context.

Land ownership is a crucial factor in establishing dominance. Generally the pattern of
land ownership in rural India is such that the bulk of the arable and is concentrated in the
hands of a relatively small number of big owners as against a large number big owners wield
a considerable amount of power over the rest of the village population. The big land owners
are patrons of the bulk of the poor villagers. Tenants, labourers, artisans and members of
servicing castes stand in a relation of client ship to the land owning patrons; and client ship
involves a variety of duties. Traditionally these ties have been stable, continuing from
generation to generation and are thus enduring and form permanent and hereditary caste
groups which is a unique situation in India. Thus land ownership confers prestige, power and

dominance.

The power and prestige which land owning castes command after their relations with
all castes including those ritually higher. This is true of parts of the Punjab where the land
owning JATS look upon the Brahmans as their servants. Beidelman observed in Senapur and
Ramapur that the Brahmans were not the powerful or economically superior caste, but were
subordinate to the Jats and Thakurs. However, it is important to note that ritual superiority
has an independent existence and power of its own. Therefore the villagers of Senapur and

Ramapur would agree that these same Brahmans are ritually supreme.

13.12 Role of Dominant Caste:

The elders of the dominant caste in a village are the watch dogs of a pluralistic culture
and value system. Traditionally, they prevented the members of a caste from taking over the
hereditary occupation of another caste whose interests would have been hurt by an inroad
made into their monopoly, the only exceptions being agriculture and trade in some
commodities. The dominant caste probably ignored the minor changes in the ritual and style
of life of a low caste, but when the latter refused to perform the services—economic or ritual
which it traditionally performed or when it appropriated an important higher castes symbol,

then punishment followed swiftly.




During the recent years the political influence of the dominant caste has considerably
increased. By making use of freedom, democracy and universal adult franchise the dominant
castes have become politically strong and powerful. They have very good representation in
assemblies and in the parliament. With the introduction of the “Panchayat Raj System” these
castes have extended their area of influence even in villages, taluks, and districts. Political
power have given them an opportunity to strengthen their political position and economic
strength. They have used the political instruments to obtain for their cate embers, particularly
for young men and women, good education and prestigious jobs.

The dominant caste thus maintain the structural distance between the different castes
living within their jurisdiction. Many of the rules they upheld and enforced are local rules,
while a few — such as ban on the donning of the sacred thread by a low caste — are rules of
the Great Tradition. However, it is likely that in these areas where peasant castes enjoyed
decisive dominance, they had only perfunctory knowledge of the Great Tradition. Since, in
the traditional system only the Brahman priest was the repository of the knowledge of the
Great Tradition. The dominant cast was able to prevent cultural trespass by ensuring that a
priest served only the high castes. Understandably enough, priest had a healthy respect for

the susceptibility of the dominant caste’s and of his own caste fellows.

The influence of dominant caste seems to extend to all areas of social life including so
fundamental a matter as the principle of descent and affiliation. In this regard M.N. Srinivas
cites the instances of two patrilinial Tamil trading caste, the Tarakans and Mannadiyars who
gradually changed from patriliny to matriliny owing to the influence of Nayars, the dominant

matrilineal caste of Kerala.

13.13 Changing Trends of Caste System in India:

While discussing the Caste system we had the occasion to remark that the caste
system is a rigid system. But it is not possible to maintain an absolute caste system. In India
the system was never perfect. Long before the Muslims or the British, there were factors in
India that worked against the system. In fact, a system which lays emphasis on the ideal of
absolute social inequality is inherently contradictory. It is not only internally inconsistent
but also incompatible with societal needs. To be practicable, the ideal would require a static
social order. But society is never static. The extemnal conditions in which the society lives and

to which it must adjust if it is to survive, are constantly changing. Social change requires




social adaptation. The social system must adjust to the changing conditions, and such
adjustment mevitably leads to a certain amount of social mobility and the consequent

contravening of the principle of absolute fixity of status.

In ancient India, absolute rigidity was never maintained. Here and there flexibility was
visible, e.g. Vishwamitra, the chaplain of Sudasa, and the famous rival of Vashisth, according
to tradition, was a kshatriya. In modern times this rigid element of caste system has
undergone further changes and looking at events one can confidently say that rigid
distinctions are watering down. The various factors that have brought about these changes in

caste system may be now described.

I. Reformist Movement: The first important factor nibbling at the root of the caste
system was the spread of western education. The British brought with them to India a
casteless culture and literature full of thoughts on individual liberty. The Indians who
studied this literature could not but be impressed with the progressive ideas of English
writers. Swami Vivekananda observed, “The Caste System is opposed to religion or
the Vedantas”. All our great preachers have tried to break it down. From Buddhism
onwards every sect has preached against caste and every time it has only riveted the
chains. Some of the social reform movements launched by social reformers during the
British rule also attacked the caste system and its inequalities
The Brahma Samaj: Founded by Raja Ram Mohan Roy in 1820 and developed by
Devendranath Tagore and Keshav Chandra Sen condemned the barriers of caste
divisions, idol worship, human and animal sacrifices. It advocated universal

brotherhood of man.

The Arya Samaj: Founded by Swami Dayananda Saraswathi in 1875 repudiated the
caste restrictions, protested against prohibition of sea-voyages and insisted that even
the shudras could study the Vedas. It tried to remodel the Hindu society on the basis
of the Vedic ideals. It functioned as a militant force to protect the Hindu society from
the ‘onslaughts of Western rationalization”. It started the “Shuddhi” movement to

re-Hinduism the converts, the fallen, the outcastes and other externals.

The Ramakrishna Mission: This was started by Swami Vivekananda, a great
disciple of Sri Ramakrishna Paramahamsa, in 1897 represents the synthesis of the

ancient or oriental and the modern or western. Vivekananda who had imbibed in




himself Raja Ram’s rationalism and Dayananda Saraswathi’s spirituality, was
pragmatic in his approach. He condemned caste inequalities, exploitation of lower
caste and women. He stressed on education, self-reliance and freedom of women. He

even predicted that the Shudras would dominate in the years to come.

Education: ?f)read of English education exposed Indians for the first time to the
western world. The popular westemn ideas and values such as “liberty, equality and
fraternity”, democracy, rationalism, individualism, women’s liberation, secularism,
humanitarianism etc. made their inroads into India. These ideas had deeply influenced
the western educated Indians. People who had hitherto been the targets of atrocities,
deprivation, exploitation and humiliation could now voice their protest by asserting
their rights. Increasing influence of science and technology added greater strength to
the growing awareness of the masses.

Industrialization: The advent of industrial revolution also affected Indian socio-
economic conditions. The British brought modern machineries and introduced factory
system of production. New industries, occupations, employment opportunities, salary-
based service system came to be established. The growth of industries destroyed the
old crafts and household industries and provided for countless ways of earning
livelihood. Introduction of railways, telegraph and laying of roads helped trade ad

commerce. People of all castes started making use of new economic opportunities.

Industrialization also resulted in occupational and geographic mobility. Movement of
people from the compact ancestral village to the towns and cities started breaking
down many of the caste norms. Crowded trains and buses could bring together lakhs
of people of all castes and left little room for the niceties of ceremonial purity. Taboos
against some foods and accepting food and water from persons of lower castes, also
started weakening. Hotel system of food and hostel system of residence served to
bring together people f different caste. The jajmani system of economy which had
made3 economic interdependence of different castes, started declining. It slowly
gave place to the capitalist system of economy. These industrial and their concomitant
developments made caste-members to come out of the hold of caste-based
occupations and to resort to the new occupational avenues based purely on personal

preferences and choices.




4. Urbanization: pn order to reap the benefits of new educational and occupational
opportunities people started moving towards towns and cities in large number. The
necessities of city life relaxed the commensal taboos imposed by caste and lessened
the dominance of Brahmins. As Srinivas has pointed out, the non-Brahmins refused to
show the same respect to the Brahmins which they used to show earlier. The growth
of city life with its migratory population brought about changes in the rigidity of the

caste system.

5. anﬂuence of Freedom Movement and the Role of Gandhiji: Indian freedom
struggle also altered the character of caste to some extent. The freedom struggle
organized by the Indian National Congress brought together people of different castes,
classes, religions and regions under one banmer. The Congress led by Gandhiji
launched a campaign against Untouchability and roused the conscience of the people
against its practice. Participation of the lower castes in the freedom struggle boosted
their image. At the fag end of the British rule, though the traditional influence of caste
started declining, its organizational strength was increasing. As Ghurye observed, “At
about the end of the British rule in India, caste-society presented the spectacle of

self-centred groups more or less in conflict with one another”.

13.14 Summary:

Man is a Social animal. %is planet on which man lives is made up of people in social
relationship with each other. g«:ieﬁes are classified on the basis of dominant types of
economic activity into agrarian and industrial societies. In an agrarian society the dominant
type of economic activity is agricultural whereas in an industrial society factory production
is the dominant type of economic activity. The concept of “Agrarian Class Structure” refers
to the type of the class structure that prevails in an agricultural society or set up. An analysis
of the post-independent Indian rural set up reveals the existence of four classes. They are (i)
Landowners (ii) Tenants (iii) Labourers, and (iv)Non-agriculturists. Daniel Thorner
classified rural classes in to three social categories namely (a) maliks, (b) kisans, and
(c) mazdoors.

Caste is a system of stratification which lies at the very root of Indian Social
Structure, more so in rural India. By social structure, we mean the persistent patterns of social

interaction existing within and among social groups. These patterns of interaction are guided
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by the normative system of the society. ﬁe dominance of a particular caste is manifest in the

setting of decision-making in the village. Srinivas observed that the settlements of disputes in

the village occasionally brings out the importance of one caste which is locally dominant, and

the dependence of the other castes on it. Changing Trends of Caste System in India are

Urbanization, Industrialization, Education and the Reformist movements.

13.15 Key Words:

Landownership
Industrial society
Industrial Revolution
Dominant caste
Industrialization

Urbanization

13.16 Questions:

. Describe the features of Agrarian and Non-agrarian Classes? Discuss the emergence

of Middle class?

. Define Dominant Caste and discuss the nature and role of dominant caste? Describe

the changing trends of the caste system?
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